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PREFACE
TO LOEB PLOTINUS IV-V

The texl of these volumes, except in a few placces,
is that of the second volume of the revised editio
minor of Henry and Schwyzer, Plotini Opera II Oxford
Classical Texts, 1977. The editors, translator, and
publishers have agreed that somewhat fuller critical
notes should be appended to the Greek text than in
the first three volumnes of the Loeb Plotinus. These
critical notes show clearly all places where the printed
text departs from the manuscripts and all places
where the text of these volumes differs from that of
the Oxford Plotinus (H-S%): as a result of the exten-
sive critical revision of the text of their first edition
which the editors undertook in the preparation of the
Oxford text, and in which the translator to a modest
degree participated (hence the use of the first person
plural in the notes where the changes are agreed by
all), these latter are very few (26 in the Fourth
Ennead, 7 in the Fifth). A number of them are
corrections adopted by the editors afler the pub-
lication of the Oxford Plotinus II and recorded in
Addenda et Corrigenda ad Textum et Apparatum
Lectionum in I1I (1982) pp. 304-325.

A word of explanation and apology is due to the
reader for the long interval between the publication
of the first three volumes and that of these two.
The translator’s work was completed (except for
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minor corrections and revisions) in 1976: but as the
result of the agreement between the Oxford Univer-
sity Press and the Loeb Classies the volumes could
not have been published with the Greek text before
1979. The subscquent delay was duc to the financial
stringencies which beset all academic publishing at
the present time. ’
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V. I. ON THE THREE PRIMARY
HYPOSTASES

Introductory Note

TeIs treatise is the tenth in Porphyry's chronological
order, in which the first great treatise on the One (VI. 9)
is the ninth. It i8 a fine example of the way in which
metaphysical reflection and personal spiritual life are
always indissolubly united in Plotinus. The treatise does
indeed, as its title indicates, give an account of the “ three
primary hypostases ”’, the three great realities of Plotinus’s
warld, in ascending crder, Soul, Intellect, and the One,
and argues vigorously, if sometimes obscurely, for Ploti-
nus’s distinctive views of their differences and derivations
ona from the other. But it is not a text-book exposition
of an abstract metaphysical system which does not involve
or commit writer or reader, but an * ascent of the mind to
(God ** whick recalls man to an understanding of his true
nature and dignity and guides him on his way to his
ultimate goal. The first two chapters give a vivid picture
of the soul's alienation and self-forgetfulness here below
and remind it of its true nature in language of a power
unsurpassed in the Enncads; then we are shown how,
having returned to an understanding of our true nature
as soul, we find transcending it Intellect and the One or
(lood, and are brought to see how the Good must transcend
and generate Intellect. After a doxographical digression
in Chapters 8 and 9 designed mainly to show (probably
against contemporary objections) that what FPlotinus is
expounding is the true dectrine of Plato;«we return in the
last three chapters to a reminder of how we, being soul,
can find Intellect and the One within-us, and a final

7




ON THE THEEE PRIMARY HYPOSTASES

exhortation not to be distracted by our superfirial mundane
conscipusness but to tumn inwards and “listen to the
voices from on high .

Synopais

The souls of wen have furgotlen their Father and their
true nature in their desire to belong to themselves which
has led them into self-alienation and self-contempt and
an ignorant admiration of material things. Two ways to
convert them and lead them back up to Ged: one is to
show how contemptible material things are, the other,
better one, is to remind the soul of its high birth and value.
Soul must know itself to know whether it is capable of
knowing higher things (ch. 1). Every soul must remember
that it made the whcle universe: if it frees itself from
illusion and attains to true peace it will see the great soul
to which it is akin giving life and light and beauty to the
world which is dead and worthless without it, kéepfng the
heavens in motion and giving divinity to the sun and other
heavenly bodies (¢h. 2). When von have understood the
nature of soul, go on to the next stage on the way to God,
and grasp Intellect, the soul's upper neighbour, and see
how soul is an image of Intellect and depends on it and is
perfected by it (ch. 3). Intellect is the archetype of this
visible universe, containing &ll that is in it in the eternal
fulness of which Kronos is a symbol. How its eternal
living reality is properly expressed in the categorics of
Plato’s Sophist (ch. 4). Where does Intellect come from?
The One. Number is posterior to and produced by the
One and it is number (and so in another way the One)
which gives Intellect ibs strueture (ch. 5). How the Onc
produces Intellect without mevement or turning away from
itself, as an eternal radiation from its perfection, and how
Intellect determines itself as the perfect unity-in-diversity
of the intelligible world by its roturn to the One, and in
its turn produces Soul, as all thet is perfect must produce
{chs. 6-7). Confirmation thet this is the true doctrine of

)

ON THE THREE PRIMARY HYPOSTASES

Plato, and of Parmenides, at least as improved by Plato
(ch. 8). Anaxagoras, Heraclitus and Empedocles also
agree in essentials, but Aristotle, though he makes the
first principle separate and intelligible, makes the mistake
of thinking it a self-knowing intellset and introduces '

incoherence into the intelligible world by his doctrine of

the plurality of unmoved movers (ch. 9). How we find
Soul, Intellect, and the One within ourselves (chs. 10=11}),
Final exhortation to turn inwards and concentrate our
attention so that we hear the voices from on high (ch. 12).
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V. 1. (10) TIEPI TON TPION
APXIKQN YTIOESTASEQN

1. T{ more dpa éori 10 memomros Tés Puyds
marpos beot émdabiéobior, kal polpas  éxetber
otioas kai SAws éxelvov dyvoijoar Kai éavTds Kal
Ereivov; dpyt pév oby adrals 7ol xaxod 1) TOApG
ral 7 yéveois kol ) mpdTy ETEpoTNS kai 70
BovdyBivar 8 éavrdr elvar. 7 67 adrefovoiw
eredimep ebdimoar fobdoar, oA 78 wwelaflar
wap’ albrdv KexppévaL, L évavriav dpapoioal
wal mAelomy dmdeTaow memounuévar, fyvénoav
kol favras éxelfer elvarr domep maldes edflig
dmoomrachévres dmd marépwy kal moAdy ypovor
mdppw Tpadévres dyvooiTL xal €avrovs Kai
narépas. ovT obv éru éxelvov otiTe éavTas Opld-
oa, drypdoacar avrds dyvole ToU  yévous,
Tipjoacar TdMa kel mdrre pdAlov i éavrds

1 7é\pa was a Neopythagorean name for the Indefinite
Dyad (for whieh see below ch. §) *° because it ssparated itaclf
from the One’': cp. Plutarch De Iside ef Osiride 75, 381 F;
Iamblichus Theologoumena Arithmeticae 7, 19 and 9, € de
Faleo (quoting Anatolius, the third-century Aristotelian pro-
feasor at; Alexandria who became a Christian bishop). Plotinus
several times in the Enneads takes up this Pythagorean ides
and sess the root of all multiplivily, that is of all reality other
than and inferior to the One or good, in an audacious act ol
sel{-assertion, a will to independent existence. This is applied

IO

V. 1. ON THE THREE PRIMARY
HYPOSTASES

1. What is it, then, which has made the souls
forget their father, God, and be ignorant of them-
selves and him, even though they are parts which
come from his higher world and altogether beleng to
it? The'beginning of evil for them was :.lud.'.{city 1
and coming to birth and the first otherness and the
wishing to belong to themselves. Since they were
clearly delighted with their own independence, and
made great use of self-movement, running the oppo-
site course and gctting as far away as possible, they
were ignorant even that they themselves came from
that world: just as children who are immediately
torn from their parents and brought up far away do
not know who they themselves or their parents are.
Since they do not any more see their father or
themselves, they despise themselves through ig-
norance of their birth and honour other things,
admiring everything razther than themselves, and,
to Intellect’s coming into separate existence at VI. 8. 5. 29
(where the word rodprdoas is used); cp. IIL 8. 8. 32-6. And
the passage here about the tdipo of soul is closely parallel
in thought to that on the origin of time in IIL. 7. 11 [the werd
tdMua is not used there, but cp. dpyelr adrfs Povdopéims kal
elvar adrijs lines 15-16, with o BovAylfrar éovrdr elvar here.
See further Naguib Baladi La Pensée de Plotin (Paris 1970),
which is entirely concerned with the theme of audacity in
Plotinus, and my discussion in the Cambridge History of Later
Oreel: and Barly Medineval Philosophy 242-5.
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1 Plotinus seems to have in mind the sort of melancholy
commonplace, contrasting the transitoriness of human life
with the ceaseless self-renewal of non-human nature, which
found its finest expressions in the Latin poetry of the first
century B.C., e.g. Catullus 5, Horace Odes IV. 7; op. [Moschus]
Elegy on Bion 99-104 (which mayv have inspired Catullus).

2 Editors disagree on where, if anywhere, in the Enneads

Iz

ON THE THREE PRIMARY HYPOSTASES

astonished and delighted by and dependent on these
[earthly] things, they broke themselves loose as far
as they could in contempt of that from which they
turned away; so that their honour for these things
here and their contempt for themselves is the cause
of their utter ignorance of God. For what pursues
and admires something else admits at the same time
its own inferiority: but by making itself inferior to
things which come into being and perish and con-
sidering itself the most contemptible and the most
liable to death of all the things which it admires *
it could not possibly have any idca of the naturc and
power of God. One must therefore S]’_\F_'.:l.k in two
ways to men who are in this state of mind, if one is
going to turn them round to what lies in the opposite
direction and is primary, and to lead them up to
that which is highest, one, and first. What, then,
are these two ways? One shows how contcmptible
are the things now honoured by the soul, and this
we shall develop more amply elsewhere? but the
other teaches and reminds the soul how high its
birth and value are, and this is prior to the other one |
and when it is clarified will also make the other
obvious. This is what we must speak about now;
it is close to the subject of our investigation and will
be useful for that other discourse. For that which
investigates is the soul, and it should know what it

thia fuller treatment is to be found, and it seems better to
suppose with Harder that Plotinus may never have carried
out his plan for a full-seale discourse on cvontempt ol this
waorld, at any rate in writing—operhaps because he found it
very hard really to despise our world of sense, though he
sometimes folt he ought to do so, and when challenged by
praple who really despised and hated it (the Gnostics) he
defended its beanuty and goodness passionately {cp. IL. 9).

13
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! This phrase is taken from Plato Phaedrus 245C9. The
whole account of soul’s cosmic activity here is inspired by
Phaedrus 245058, and Laws X SO5AH.

? This passage made a deep impression on both 8t Basil
(Hom. XV de fide 11 13le-d (Gamnier=PG 31, 465A-B; De

© Spiritu 1 3200-322A Garpier=Pi} 20, 768B 772B—Basil is

here making extensive use of the whole passage 1. 29-3. 10)
and St. Augustine, whese adaptation of it in his account of
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is as an investigating soul, so that it may learn first
about itself, whether it has the power to investigate
things of this kind, and if it has an eye of the right
kind to see them, and if the investigation is suitable
forit. Forif the objects are alien, what is the point?
But if they are akin, the investigation is suitable and
discovery is possible.

2. Let every soul, then, first consider this, that it
made all living things itself, breathing life into them,
those that the earth feeds and those that are nourished
by the sea, and the divine stars in the sky; it made
the sun itself, and this great hcaven, and adorned it
itself, and drives it round itself, in orderly movement;
it is a nature other than the things which it adorns
and moves and makes live; and it must necessarily
be more honourable than they, for they come into
being or pass away when the soul leaves them or
granls life to them, but soul itself exists for cver
because ** it does not depart from itself 7.1 This is
how soul should reason about the manner in which it
grants life in the whole universe and in individual
things. Let it look at the great soul, being itself
another soul which is no small one, which has become
worllty Lo look by being freed from deceit and the
things that have bewitched the other souls, and is
established in quietude. Let not only its encom-
passing body and the body’s raging sea be quiet, but
all its environment: the earth quiet, and the sea -
and air quiet, and the heaven itself at peace.? Into

the spiritual experience which he shared with his mother at
Ostia is deservedly famous {Coafessions IX 10. 25ff.). The
odpares kKAdwy may be inspired by Plato Timacus 43B5; for
the metaphor cp. the oracle of Apollo on Plotinus (Porphyry
Life 22. 25-6 and 30-4).
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! driper (silens) Schwyzer (Mus. Helv. 37, 1980): duedvar
ARJPC: dueive EBJ2TUC.
? om. Basilius: delevimus, ut glossam ad pépe adrs.
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this heaven at rest let it imagine soul as if flowing in
from outside, pouring in and entering it everywhere
and illuminating it: as the rays of the sun ]ight up
a dark cloud, and make it shine and give it a golden
Inok, so soul entering into the body of heaven gives
it life and gives it immortality and wakes what lies
inert. And heaven, moved with an everlasting mo-
tion by the wise guidance of soul, becomes a “ for-
tunate living being *’ and gains its value by the in-
dwelling of soul; before soul it was a dead body,
earth and water, or rather the darkness of matter
and non-existence, and “‘ what the gods hate ”, as
a poet says.! The power and nature of soul will
become still clearer and more cbvious if one considers
here how it encompasses the heaven and drives it by
its own acts of will. For soul has given itself to the
whole magnitude of heaven, as far as it extends, and
every strelch of space, both great and small, is
ensouled; one body lics in onc place and one in
another, and one is here and another there; some
are separated by being in oppesite parts of the
universe, and others in other ways. But soul is
not like this and it is not by being cut up that it
gives life, by a part of itself for each individual thing,
but all things live by the whole, and all soul is present
everywhere, made like to the father who begat it in
its unity and its universality. And by its power the
heaven is one, though it is multiple with cne part in
one place and one in another, and our universe is a

* The phrese is used of Hades in [Tiad 20. 65.
17
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B P]otlnus has perbaps remembered the unusual word
yerrdvqua from Plato Laws IV T05A4, but if so he has for-
gotten the singularly inappropriate context—the sea in Plato
would be a “ bitter and briny neighbour ” to the city for
which & site i8 being considered.
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ON THE THREE PRIMARY HYPOSTASES

god by the agency of this soul. And the sun also
is a god because it is ensouled, and the other heavenly
borhes, and we, if we are in any way divine, are so
for this reason: for ‘‘ corpses are more throwable
away than dung .1 But that which is for the gods
the cause of Lheir being gods must necessarily be a
divinity senior to therm. _But our sonl is of the same
kind, and when you look at it without its aceretions
and take it in its purified state you will find that very
same honourable thing which [we said] was soul,
more honourable than everything which is body.
For all bodily things are earth; and even if they are
fire, what would its burning principle be [but soul]?
And the same is true of all things compounded of
these, even if you add water to them, and air as well.
But if the bodily is worth pursuing because it is
ensouled, why does one let oneself go and pursue
another? But by admiring the soul in another, you
admire yourself.

3. Since the soul is so honourable and divine a
thing, be sure already that you can attain God by
reason of its being of this kind, and with this as your
motive aseend to him: in all c(rtdmty you will not
look far; and the stages belween are not many.
Grasp thcn the soul’s upper neighbour,? more divine
than this divine thing, after which and from which
the soul comes. For, although it is a thing of the
kind which our discussion has shown it to be, it is
an image of Intellect; just as a thc»ught in its
utterance is an image UI‘ the thoughl in soul, so soul
itself is the cxpressed thought of Irt.e]lecl: % and its

# The distinetion here made between the \oyos- évdudlfeTos
(the thoughtin the mmd) and the ddpns mpodinpeede (the thought
expressed) first appears in Stoic logle: cp. SVF 11 1335.
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whole activity, and the life which it sends out to
establish another reality: as fire has the heat which
remains with it and the heat which it gives. But
one must understand that the activity on:the level
of Intellect does not flow out of iz, but the external
aclivily comes inlo existence as something distinet.
Since then its existence derives from Intellect soul
is intelleetual, and its intellect is in discursive reason-
ings, and its perfection comes from Intellect, like a
father who brings to maturity a son whom he begat
imperfect in comparison with himself. Soul's estab-
lishment in reality, then, comes from Intellecl and
its thought becomes actual in its seeing of Intellect.
T'or when it looks into Intelleet, it has within it and
ag its own what it thinks in its active actuality. And
we should eall these alone activities of the soul, all
it does intellectually and which spring from its own
home; its inferior activities come [rom elsewhere
and belong to a soul of this inferior kind. Intellect
therefore makes soul still more divine by being its
father and by being present to it; for there is
nothing between but the fact that they are different,!
soul as next in order and as the recipient, Intellect
as the form; and even the matter of Intellect is
beauziful, since it has the form of Intelleet and is
simple.  But what Intelleet is like is clear from this
very fact that it is superior to soul which is of such
great excellence.

4. But one might see this also from what follows:
il someone admires this perceptible universe, ob-
serving its size and beauty and the order of its ever-

1 CP V. 8 'f 13, where t.hc Phrase 0‘2881’}:‘!5‘ Sé 'L(E'J’u(ftl) 5»705
is used of the intelligible and material universes.
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lasting course, and the gods in it, some of whom are
seen and some are invisible, and the spirits, and all
animals and plants, let him ascend to its archetypal
and truer reality and there see them all intelligible
and eternal in it, in its own understanding and lifc;
and let him see pure Intellect presiding over them,
and immense wisdom, and the true life of Kronos, a
god who is fulness and intellect.r  For he encompasses
in himself all things immortal, every intellect, every
god, everysoul, allfor ever unmoving. For why should
it seek to change when all is well with it? Where
should it seek to go away to when it has everything
in itself? But it does not even seek to increase,
since it is most perfect. Therefore all things in it
are .perfect, that it may be altogether perfect,
having nothing which is not so, having nothing in
itself which does not think; but it thinks not by
seeking but by having. Its blessedness is not some-
thing acquired, but all ,things__;lrg in eternity, and the
true eternity, which time copies, running round the
soul, letting some things go and attending to others.
For around Soul things come one after another: now
Sucrales, now a horse, always some one particular
reality; ‘but Intellect is all things. Tt has therefore
everything at rest in the same place, and it only is,
and its “is "' is for ever, and there is no place for
the future for then too it is—or for the past—for
nothing there has passed away—but all things remain
slalionary for ever, since they are the same, as if
1 The quaint etymology of Plato Cratylus 398R6-7 iz in
Plotinus' mind here: but there xdpos signifies 76 wafapér adrol
xai dxiiparor Tof vedl. For Plotinus, here and elsewhere, the
word wépes is applied to Intellect or Soul in its two meanings
of “ satiety ™ (signifying the plenitude of intelligible being)
and * bay 77 (the son of the Father, the Uns): ep. ch. 7 below

and IIL 8. 11; V.8, 12-13.
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1 Plotinus is here paraphrasing what Plato says about
eternal intelligible being in 1'imacus 37K5-38B3 (though 1t is
not certain whether Platc was thinking like Plotinus of
timeless eternity and not rather of changeless duration).
Plotinus tollows the 1'imaeus here in insisting that all things
in Intellect are stationary, but when he turns, ss he so often
does, later in the chapter (lines 35f.) to apply the ** Platonic
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they were satisficd with themselves for being so.l
But each of them is Intellect and BReing, and the
whole is universal Intellect and Being, Intellect
making Being exist in thinking it, and Being giving
Intellect thinking and existence by being thought,
But the cause of thinking is scmething else, which is
also causc of being; they both thercfore have a
cause other than themselves. For they are simul-
taneous and exist together and one does not sbandon
the other, but this one is two things, Intellect and
Being and thinking and thought, Intellect as thinking
and Being as thought. For there could not be
thinking without otherness, and also sameness.
These then are primary, Intellect, Being, Otherness,
Sameness; but one must also include Motion and
Rest. One must include movement if there is
thought, and rest that it may think the same; and
otherness, that there may be thinker and thought;
or else, if you take away otherness, it will become
one and keep silent; and the objects of thought,
also, must have otherness in relation to each other.
But one must include sameness, because it is one
with itself, and all have some common unity; and
the distinctive quality of each is otherness. The
fact that there are several of these primaries makes
number and quantity; and the particularity of each
makes guality, and from these as principles every-
thing else comes.

categories ”* of Sophist 264DfE. to Intellect he has to introduce

wimeig, the motion of thought, into it (lines 36-7); and he

sometimes goes much further than here in introducing the

movement which seems inseparable from our concepts of Tife

:}Lml thought into the intelligible world: ep. V. 8. 3—4 and VL.
. 13.
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the first moment in the timeless formation of Intellect by
procession from and return upon the One. See V. 4. 2. 4-10,
where the ddpeoros &fus of Intelleet is explicitly identified
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1 The “dyad ™ here is the indefinite life or sight which is
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5. This god, then, which is aver the soul, is multi-
ple; and soul exists among the intelligible realities
in close unity with them, unless it wills to desert
them. When it has come near then to him and, in
a way, become one with him, it lives for ever. Who
is il, then, who begat this god? The simple god,
the one who is prior to this kind of rnu]tip[icity, the
cause of this one’s existence and multiplicity, the
maker of number. Vor number is not primary: the
One is prior to the dyad, but the dyad is secondary
and, onginating from the One, has it as definer, but
is ilself of its own nature indefinite; but when it is
defined, it is already a number, but & number as
substance; and soul too is a number.! For masses
and magnitudes are not primary: these things which
have thickness come afterwards, and sense-perception
thinks they are realities. Even in seeds it 1s not the
moisture which is honourable, but what is unseen:
and this is number and rational prineciple. Therefore
what is called number in the intelligible world and
the dyad are rational principles and Intelleet; but
the dyad is indefinite when one forms an idea of it
by what may be called the substrate, but each and

with the ddpores fvds; and for a fuller exposition of this
very important doctrine V1. 7. 16-17 and V. 3. 11. 1-12;
ep. also the account of **intelligible matter " in 11. 4. 1-5.
YTor the dyad as roApe see Chapter 1, n. 1. For Plotinus’s full
treatment of the Platonic doctrine of Ideal Numbers, hriefly
and obscurely referred fo in this chapter, see V1. 6 On
Numbers. For the doctrine of the Ideal Numbers ard their
generztion from the One and the Tndefinite Dyad in Plato
(as reported by Aristotle) and the Old Academy see, in the
first instance, P. Merlen in The Cambridge History of Later
Oreel: and Barly Medigeval Philosophy (Cambridge 1970) Part
I, Chapter 2, and the references there given.
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every number which comes from it and the One is
a form, as if Intellect was shaped by the numbers
which came to exist in it; but it is shaped in one
way by the One and in another by itself, like sight
in its actuality; for intellection is seeing sight, and
both are one.

6. How then does it see, and whom does it scc?
And how did it come into existence at all and arise
from the One so as to be able to see? For the soul
now knows that these things must be, but longs
to answer the question repeatedly discussed also by
the ancienl philosophers, how from the One, if it is
such as we say it is, anything else, whether a multi-
p]icity or a dyad or a number, came into existence,
and why it did not on the contrary remain by itself,
but such a great multiplicity flowed from it as that
which is seen to exist in beings, but which we think °
it right to refer back to the One. Let us speak of
it in this way, first invoking God himself, not in
spoken words, but stretching ourselves out with our
soul into prayer to him, able in this way to pray alone
to him alone.! The contemplator, then, since God
exists by himself as if inside the temple, remaining
quiet beyond all things, must contemplate what cor-
rcspond to the images alrcady standing outside Lhe
temple, or rather that one image which appeared
first; and this is the way in which it appeared:
everything which is moved must have some_end to
which it moves. The One has no such end, so we
must not consider that it moves. If anything comes

1 The only explicit reference to genuine prayer in Plotinus
(though his whole philosophy is prayer in this sense). Prayer
to lesser deities for material needs is for him a magical activity:

see IV, 4. 30-39.
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into being after it, we must think that it necessarily
does so while the One remains continually turned
towards itself. When we are discussing eternal
realities we must not let coming into being in fime
be an cbstacle to our thought: in the discussion we
apply Lhe word * becoming ” o them in attributing
+o them causal connection and order, and must
therefore state that what comes into being from the
One does so without the One being moved: for if
anything came into being as a result of the One's
being moved, it would be the third starting from the
One, nol the second, since it would come after the
movement.l Sa if there is a second after the One
it must have come to be without the One moving at
all, without any inclination or act of will or any sort
of activity on its part. How did it come to be then,
and what are we to think of as surrounding the One
in its repose?  IL musl be a radiation from it while
it remains unchanged, like the bright light of the
sun which, so to speak, runs round it, springing from
it continually while it remains unchanged. All
things which exist, as long as they remain in being,
necessarily produce from their own substances, in
dependence on their presenl power, a surrounding
reality directed to what is outside them, a kind of
image of the archetypes from which it was produced:
fire produces the heat which comes from it; snow
does not only keep its cold inside itself. Perfumed
things show this particularly clearly. As long as
they exist, something is diffused [rom themselves
around them, and what is near them enjoys their

1 Cp what is said about the UNDECessary mf__lltiplicutiﬁn of
hypostases in 11 9. 1.
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of ‘“emanation”, on which see my contribution to The
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existence.! And all things when they come to per-
fection produce: the One is always perfect and
therefore produces everlastingly; and its product is
less than itself. What then must we say about the
most perfect? Nothing can come from it except
that which is next greatesl afler iL. Intellect is
next to it in greatness and second to it: for Intellect
sees it and needs it alone; but it has no need of
Intellect; and that which derives from something
greater than Intellect is intellect, which is greater
than all things, because the other things come after
it: as Soul is an eapression and a kind of activity of
Intellect, just as Intellect is of the One. But soul'’s
expression is obscure—for it is a ghost of Intellect—
and for this reason it has to look to Intellect; but
Intellect in the same way has to look to that god,
in order to be Intellect. But it sees him, not as
separated [rom him, but because it comes next after
him, and there is nothing between, as also there is
not anything between soul and Intellect. Fvery-
thing longs for its parent and loves it, especially
when parent and offspring are alone; but when the
parent is the highest good, the offspring is necessarily
with him and separate from him only in otherness. »

7. But we say that Intellect is an imagc of that
Good; for we must speak more plainly; first of all
we must say that what has come into being must be

“in a way that Good, and retain much of it and be a

likeness of it, as light is of the sun. But Intellect
is not that Good. How then does it generate
Intellect ? Because by its return to it it sces: and

(ja-m?:ri-'ige. History of Later Greek and Early Medineval Philc-
sophy Part TI1, Chapter 15, 239-41.
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! Several scholars have thought that the subject of édpa
in this sentence is the One uvr Guod, which is certainly the
subject of wewvi in the preceding sentence, Henry and
Schwyzer now accept this view (see their Addenda ad Textum
in Plotini Ogera I11. p. 397). The sentence would then mean
“The One by its return to itself sees: and this sseing is
Intellect.” But this simple identification of Intellect with
the self-vigion of the One doés ot agree witl auything elss
which is said about the relationship of the two hypostases in
the Enneads; and it seems to me most unlikely that Plotinus
would ever have spoken of the One as “refurning ™ uwpon
iteelf and seeing itself as the unity-in-multiplicity which i3
Intellect: for in his thought ther: can be absolutely no
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this secing is Intellect.!  I'or that which apprchends
something elsa is either sense-perception orintellect;
(sense-perception is a line ete.) ® but the circle is of
a kind which can be divided; but this [intellectual
apprehension] is not so. ‘lhere is Une here also,
but the One is the productive power of all things.
The things, then, of which it is the productive power
are those which Intellect ohserves, in a way cutting
itself off from the power; otherwise it would not be
Intellect. Ior Intellect also has of itself a kind of
intimate perception of its power, that it has power to
produce substantial reality. Intellect, certainly, by
its own mecans cven defines its being for itsclf by the
power which comes from the One, and hecause its
substance is a kind of single part of what belongs to
the One and comes from the One, it is sirengthened

separation from itselt or multiplicity in the Une. "The de-
velopment of one side of his thought about this ultimate
and mysterious relationship, on the line which appears to have
been followed by Porphyry, mighs lead to a conclusion some-
thing like this. But I do not think it should be read back
into Plotinus himself without better evidence than the present
ambiguous passage supplies. 1 therefore, with Cilento, lgal
and others, suppose an abrupt change of subject (by no means
unprecedented in Plotinus) and take adré as non-reflexive
(*it™, not *itgelf ") and understand that Plotinus is ex-
pounding his normal dectrine that Intellect constitutes itself
by returning in vision or contemplation upon the One (ep.
ch. 5, n. 1), e

? We need not suppose any corruption of the text here if,
with Igal, we assume that Plotinus is briefly reminding his
readers of an analogy which would be familiar to them, in
which sense perception is compared to a line, intellect to a
circle, and the One to the centre of the circle. (These early
treatises were written for circulation only to a few intimate
asgoeiates, for whom this sort of summary reminder weuld

be sufficient: cp. Porphyry Life ch. 4.)
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by the One and made perfect in substantial existence
by and from it. But Intellect sees, by means of
iteelf, like something divided proceeding from the
undivided, that life and thought and all things come
from the One, because that God is not one of all
things; for this is how all things come from him,
becausc he is not confined by any shape; that One
is one alone: if he was all things, he would he
numbered among beings. For this reason that One
is none of the things in Intellect, but all things
come from him. ‘lhis is why they are substances;

for they are already defined and each has a kind of

shape. Being must not fluctuate, so to speak, in
the indefinite, but must he fixed by limit and sta-
bility; and stability in the intelligible world is
limitation and shape, and it is by these that it receives
existence. ** Of this lineage " ! is this Intellect of
which we are speaking, a lineage worthy of the purest
Intellect, that it should spring from nowhere c¢lsc
but the first principle, and when it has come inta
existence should generate all realities along with
itself, all the beauty of the Ideas and all the intelli-
gible gods; and it is full of the beings which it has
generated and as it were swallows them up again, by
keeping them in itsclf and because they de not fall
out into matter and are not brought up in the hounse
of Rhea; as the mysteries and the myths about the
gods say riddlingly that Kronos, the wisest god,
before the birth of Zeus took back and kept within
himself all that he begat, and in this way is full and

* A phrase from Iliod 6. 211, applied by Plato (Republic
VITL 547A4-5) to the birth of civil strife in his ideal state—
another curious case of Plotinus remembering Plaie’s words
but, apparently, forgetting their context (cp. ch. 3, n. 2, p. 19).
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1 For this interpretation of the myth and play on Kpdvos—
kdpos ¢p. ch. 4 and n. | there.

2 Plotinus’s invariable assumption that the product oz off-
spring must be inferior to thke producer or parent, which he
rather strangely asserts here, is borne out by vur experience
in this world.  Did he consider himself inferior to his parents?

$ Cp. ¢h. 1, n. 2,p. 13.
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is Intellect in satiety; and after this they say he
begat Zeus who is then his Koros [that is, boy and
satiety] 13 for Intellect generates soul, since it is
perfect Intellect. For sinec it was perfeet it had
to generate, and not be without offspring when it
wag so greal a power. Dut its offspring could not
be better than it (this is nol su even here below) but
had to be a lesser image of it,* and in the same way
indefinite, but defined by its parent and, so to speak,
given a form. And the offspring of Intellect is a
rational form and an existing being, that which thinks
discursively; it is this which moves round Intellect
and is light and trace of Intellect and dependent on
it, united to it on one side and so filled with it and
enjoying it and sharing in it and thinking, but, on
the other side, in touch with the things which came
after it, or rather itself generating what must neces-
sarily be worse than soul; sbout these we must
speak Jater.? This is as far as the divine realities
extend.

8. This is the reason why Plato says that all things
“ahout the king of all "—he means
the primary realities—and ‘‘ the s.ec()nd about the
second and the third about the third . But he also

are threefold *

says that there is a * father of the cause ', meaning
Intelleet by ** the cause’: for Intellect is his crafts-

man; and he says thatit makes Soul in that ™ mixing-
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! Plotinus begins his demonstration that his dvoctrine of e
Three Hypostases is the true doctrine of Plato with a favourite
text from the Platonic Letier IT 312E1—4, which he also cites
in I. & 2 and VI. 7. 42 and alludes to in IIL 5. 8. He goes
on to refer to supporting texts from Letter VI 323D2-5 and
Timaeus 34Bff. and 41D4-5. Plotinus always identifies
Plato’s eraftsman with his own Intellect, never with Soul,
whose funetion in making the physical universe he sees as
subordinate and instrumental: cp. V. 8. 7.
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bowl ** he speaks of.! And the father of Intcllect
which is the cause he calls the Good and that which
is beyond Intellect and * beyond being .2 And
he also often calls Being and Intellect Idea: so
Plato knew that Intellect comes from the Good and
Soul from Intellect. And [it follows] that these
statcments of ours are not new; thcy do not bclong
to the present time, but were made ]nng ago, not
explicitly, and what we have said in this discussion
has been an interpretation of them, relying on Plato’s
own writings for evidence that these views are
ancient.” And FParmenides also, before Plato,
touched on a view like this, in that he identified
Being and Intellect and that it was not among things
perceived by the senses that he placed Being, when
he said *“ Thinking and Being are the same ”. And
he says that this Being is unmoved—though he does
attach thinking to it—taking all bodily movement
from it that it may remain always in the same
state, and likening it to *‘ the mass of a sphere ”,
because it holds all things in its eircumference and
because its thinking is not external, but in itself.?
But when he said it was one, in his own works, he
was open to criticism because this one of his was
discovered to be many. But Parmenides in Plato
speaks more accursztely, and distinguishes from each

% Another very favourite passage from Plato Republic VI
KOORBR-10.

3 The belief that the true doctrines are present, but often
not explicit, in the writings regarded as traditionzlly authori-
tative is, for ohvious reasons, essential for pagan and Christian
traditionalists of the first centuries A.p. (and for Christian
traditionalists later): cp. Origen De Principiiz T 3.

4 The references are to Parmenides Diels B 3 (eited also =t
I1.4.10.6 and III. 8. 8. 8) and B 8, 26 and 43.
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1 Plato Parmenides 137C-142A, 144E5 and 155E5. The
interpretation of the Parmenides adopted here may be Neo-
pythagorcan: see E. R. Dodds “ The Parmenides of Plata
and the Origin of the Neoplatonic ‘ One””, C'.¢. 22 (1928)
129-42, Note the sharp distinction made between the his-
torical Parmenides and Plato's Parmenides. Plotinus always
cites the Pre-Socratics (including Pythagoras) to provide
supplementary corroboration of the doctrines which he finds
in Plato. He doca not regard them as jraditicnal authorities
on the same level as Plato, and often thinks they are wrong
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other the first One, which is more properly called
One, and the second which he calls * One-Many ”
and the third, * One and Many 2 In this way he
too agrees with the doctrine of the three natures.

9. And Anaxagoras also, when he says that In-
tellect is pure and wmmixed, posits that the first
principle is simple and that the One is separate,
but he neglects to give an accurate account because
of his antiquity. Heraclitus also knows that the
One is eternal and intelligible : for bodies are always
coming into being and flowing away. And for
Empedoeles Strife divides, but Love is the One—he
ton malkes it incorporeal and the elements serve
asmatter.?  Later, Aristotle mzakes the first prineiple
separate and intelligible, but when he says that it
knows itself, he goes back again and does not make
it the first principle; and by making many other
intelligible realities, as many as the heavenly spheres,
that cach particular intclligible may move one par
ticular sphere, he deseribes the intelligible world in
a different way from Plato, making a probable
assumption which has no philosophical necessity.
But one might doubt whether it is even probable:
for it would be more probable that all the spheres,
contributing thcir several movements to a single
system, should look to one principle, the first.  And
one might enquire whether Aristotle thinks that the
many intelligibles derive from one, the first, or
whether there are many primary principles in the

(as Parmenides hers), confused or chscure (cp. the remark
about Anaxagoras at the beginning of the next chapter).

# The references are to Anaxagoras Diels B 12, Empedocles
B 26, 5-6, and the sort of general account of the teachings

of Heraclitus given in Diogenes Laertius IX 8 (=Diels A 1).
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1 This oriticism of the dectrine of the Unmoved Mever(s)
expounded by Aristotle in Mefaphysics A looks rather like a
Platonic developmens of that made by Theophrastus Meta-
pleysics 11 7-9 Tloss—Tobes; but the resemblance is not closg
enough for us to assume that Plotinus had read Thecphrastus.
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intelligible world; and if they derive from one, the
sitnation will clearly be analogous to that of the
heavenly spheres in the sense-world, where each
conlains the other and one, the oulermost, dominates;
so that there too the first would contain the othars
and there will be an intelligible universe; and, just
as here in the sense-world the spheres are not empty,
but the first is full of heavenly bodies and the others
have heavenly bodies in them, so there also the
moving principles will have many realities in them,
and the realities there will be truer. But if each is
primary principle, the primary principles will be a
random assembly ; and why will they be a community
and in agreement on one work, the harmony of the
wholeuniverse? Andhow can the perceptible beings
in heaveu be equal in number to the intelligible
movers? And how can the intelligibles cven be
many, when they are incarpareal, as they are, and
matter does not divide them1? For these reasons
those of the ancient philosophers who took up posi-
tions closest to those of Pythagoras and his successors
(and Phereeydes)  held closely to this nature; but
some of them worked out the idca fully in thcir own
writings, others did not do so in written works but
in unwritten group discussions,? or left it altogether
alone.

10. It has been shown that we ought to think that
Lhis is how things are, that there is the One beyond
being, of such a kind as our argumcnt wanted to
show, so far as demonstration was possible in these
matters, and next in order thers is Being and

* Cp. Pherecydes Diels A 29.
3 This may possibly be a reference to Plotinua’s master
Ammonius: cp. Longinus in Porphyry Lije ch. 20.
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 The phrase comes from Plato Republic IX 587A7.  Ploti-
nus uses it again at I. 1. 10. 15 (see my note there). This
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Intellect, and the nature of Soul in the third place.
And just as in nature there are these three of which
we have spoken, so we ought to think that they are
present also in ourselves. I do not mean in [our-
selves as] beings of the sense-world—for these three
are separate [from the things of sense}—but in
[ourselves as] beings outside the realm of sense-
perception; * outside ” here is used in the same
sense as those realities are also said to be ** outside ™’
the whole universe: so the corresponding realities
in man are said to be * outside ', as Plato speaks of
the “inner man .Y Qur soul then also is a divine
thing and of a mature different [ﬁ'om the tllings of
sense], like the universal nature of soul; and the
human soul is-perfect when it has intellect; and
intellect is of two kinds, the one which reasons and

the one which makes it possible to reason. Now this;

reasoning part of the soul, which needs no bodily
instrument for its reasoning, but preserves its activity
in purity in order that it may be able to engage in
pure reasoning, one could without mistake place, as
separate and unmixed with body, in the primary
intelligible realm. I'or we should not look for a
place in which to put it, bul make il exisl oulside
all place. Tor this is how it is by itself and outside
and immaterial, when it is alone and retains nothing
from the nature of body. This is the reason why
Plato says of the universe also that the craftsman
wrapped the scul round it ™' from outside ', indicating
the part of the soul which remains in the intelligible;
and he said obscurely about us that the soul is ““ on

whole chapter shows clearly Plotinus's gense of the inade-
quacy of spatial metaphors and the need of using them
conscicusly and critically.
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2 14y ¢pay Dodds (Seleet Passages 52): supra rév sor. pg A%
(non Ficinus): {ud> vov Creuzer *. .

1 The references are to Plato Timaeus 36E3 and 80A5 (op.
44D-E). Plotinus, prabsahly nses the )i?ord G”JT‘K;JI;'NTG{V (en
emendation, but a convincing one), which suggests deliberate
obscurity, because he did not believe, and therefure did not
think that Plato believed, that the snu],‘or any part Iof it,
was actually located"in”any part of the body. For his ex-
planation of the Flatonic texts in terms of the activation of

" the brain and other orgars by powers of the omnipresent soul

see IV. 3. 23.
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top in the head ”1  And hie exhortation to separate
ourselves is mot meant in a spatial sense—this
[higher part] of soul is naturally separated—but
refers to our not inclining to the bedy, and to our
not having mental images, and our alienation from
the body 2—if by any chance one could make the
remaining form of soul ascend, and take along with
us to the heights that of it which is established here
below, which alone is the craftsman and modeller
of the body and is actively concerned with it.

11. Since, then, there exists soul which reasons
about what is right and good, and discursive reasoning
which enquixes about the rightness and goodness of
this or that particular thing, there must be some
further permanent rightness from which arises the
discursive reasoning in the realm of soul. Or how
else would it manage to reason? And it soul some-
times reasons about the right and good and some-
times does not, there must be in us Intellect which
does not reason dl'!-“.r‘.nrsive]y hut always possesses
the right, and there must be also the principle and
cause and God of Intellect.® He is not divided, but
abides, and as he does not abide in place he is con-
templated in many beings, in each and every one of
thosc capable of recciving him as another sclf,? just

! The exhortation to separation is probably Plato Phaedo
67C-D. Plotinus always interprets this texs, as he does here,
as referring to inner detachment, not spatial separation: ep.
IIL. 6. 5.

7 A striking affirmation of the transcendence of the One
over Intellect.  [For the problem involved see the heginning
of the first chapter of V. 2 and n. 1 there.)

* Is Plotinus remembering here Aristotle’s use of the same
striking phrase for a friend, fo- yap & dldos dldos adrds

(Nicomachean Ethics TX 4. 1165a31-2; cp. 1169b6-7, 1170b6)7
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1 T'he metaphor of eircle, centre and radii, referred to in
ch. 7 (see n. 2) and often used clsewhere in the Enneads
(cp. e.g. IV. 2. 1. 24-0, where it is used of the relationship of
immaterial indivisible being to the divisible malvrial guasi-
reality of the sense-world). Tt can be used at any level of
the hierarchy to describe the combination of immanent
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as the centre of a circle cxists by itself, but every
one of the radii in the eirele has its point in the centre
and the lines bring their individuality to it.! For it
is with something of this sort in ourselves that we
are in contact with god and are with him and depend
upon him; and those of us who converge towards
him are firmly establishcd in him.

12. Why then, when we have such great posses-
sions, do we not conseiously grasp them, but are
mostly inactive in these ways, and some of us are
never active at all? They are always occupied in
their own activities, Intellect, and that which is
before Imtellect, always in itself, and soul, which is
in this sense ' ever-moving . For not everything
which is in the soul is immediately perceptible, but
it reaches us when it enters into perception; but
when a particular active power does not give a share
in its activity 1o the perceiving power, that activity
has not yct pervaded the whole soul? We do not
therefore yet know it, since we are accompanied by
the perceptive power and are not a part of soul but
the whole soul. And further, each soul-part, since
it is always living, always exercises its own activity
by itself; but the discovery of it comes when sharing
with the perceptive power and conscious awareness
takes place. If then there is to be conscious appre-
hension of the powers which are present in this way,
we must turn our power of apprehension inwards,

presence and transcendent separateness which Plotinus sees
when he is trying to decoribe the rclationship of a relatively
complex and multiple derived reality to its £mpler and more
unified source.

? For the doetrine of consciousncss mentio

h ned here see
IV. 3. 30 and n. 1 there.
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and make it attend to what is there. It is as if
someone was expecting to hear a voice which he
wanted to hear and withdrew from other sounds and
roused his power of hearing to catch what, when it
comes, is the best of all sounds which can be heurd;
so here also we must let perceptible sounds go
(except in so far as we must listen to them) and keep
the soul’s power of apprehension pure and ready to
hear the voices from on high.
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V. 2. ON THE ORIGIN AND ORDER OF THE
BEINGS WHICH COME AFTER THE FIRST

Introductory Noie

Trrs very short treatise, -the eleventh in Porphyry's
chronological order, is by no means a mere fragment or
sketeh. It is a brief but carefully considered statement
of the busic doetrine of the Three Hy postases, distinguished
by a particular emphasis on their continuity. There is
one life extending unbroken through all the descending
stages from the One to the soul cr life-principle in plants.
Al the beginning Flotinus shows himself vividly aware of
the great difficulty which inevitably arises when any
attempt is made to state a doctrine of the Transcendent
Absolute in discursive philosophical language: how can
we sufficiently emphasise the transcendsnce of the source
of reality without eutting it off altogether from the reality
of which it i& the source? A rather disproportionate
amount of the treatise (the last lines of the first of its two
chapters and nearly the whole of the second) seems to be
devoted to the lowest stage in the expansion of the one
life, the ““nature ™ or life-principle in plants. But, as
Bréhier saw (see his infroductory Nefice, Vol. V, pp. 31-2
of his edition), this is because Plotinus thought that it was
at this point that objections to his deetrine of continuity
might most easily arise because of the apparent discon-
tinuity and fragmentation of soul at this level.

Synopsis
The One is all things and none of them. How Intellect
comes from the One and Soul from Intellect, and how

56

THE BEINGS AFTER THE FIRST

higher soul generates its own image, the sensitive and
vegetative life-principle which extends as far as plants
(ch.1). The different levels of soul; a difficulty about the
plant-soul: what happens to it when a piece of the plant

is cub off? Again, sll things are the One and not the

One: it is all like one long continuous life (ch. 2).
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V. 2. ON THE ORIGIN AND ORDER OF
THE BEINGS WHICH COME ATFTTER
THE FIRST

1. The One is all things and not a single one of
them 1: it is the prineiple of all things, not all
things, but all things have that other kind of trans-
cendent existence; for in a way they do occur in
the One; or rather they are not there yet, but they
will be. How then do all things come from the
Oue, which is simple and has in it no diverse variety,
or any sort of doubleness? It is because there is
nothing in it that all things come from it: in order
that being may exist, the One is not being, but the
generator of being. This, we may say, is the first
act of generation: the One, perfect because it seeks
nothing, has nothing, and needs nothing, overflows,
as it were, and its superabundance makes something
other than itself. This, when it has come into
being, turns back upon the One and is filled, and
becomes Intellect by locking towards it. Iis hali
and turning towards the One constitutes being, its
geze upon the One, Intellect. Since it halts and
turns towards the One that it may see, it becomes at
once Intellect and being. Resembling the One thus,
Intellect produces in the same way, pouring forth
a multiple power—this is a likeness of it—just as

1 Cp. Plato Parmenides 160B2-3.
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THE BEINGS AFTER THE FIRST

that which was before it poursd it forth. This
activity springing from the substance of Intellect
is Soul, which comes to be this while Intellect abides
unchanged: for Intellect too comes into being while
that which is before it abides unchanged. But Soul
does not abide unchanged when it produces: it is
moved and so brings forth an image. It looks to its
gource and is filled, and going forth to another
oppesed movement generates its own image, which
is sensation and the principle of growth m plants?
Nothing is separated or cut off from that which is
before it.  For this reason the higher soul seems to
reach as far as plants: and in a way it does reach so
far, for the life-principle in plants belongs to it; it
is certainly not all in plants, but it has come to be in
plants in the sense that it has extended itself down
to their level, and produced another degree of being
by that extension, in desire of its inferior. The part
bhefore this, which is immediately dependent on
Intellect, leaves Intellect alone, abiding in itself.

2. So it goes on from the beginning to the last
and lowest, each [generator| remaining behind in its
own place,® and that which is generated Laking
another, lower, rank; and yet each becomes the
same as that upon which it follows, as long as it does
continue to follow upon it. When therefore soul
comes to exist in a plant, what is in the plant is a
kind of different part of it, the most audacious and
stupid part of it and the one which has proceeded

1 For the relationship of this immanent principle of lifs
and growth, or “ nature ”, to higher soul see III. 8. 1-5; for
its relationskip to body see IV. 4, 18-20,

2 Cp. IV. 8. 10 (the phrase was perhaps suggested by
Plato T'imaeus 42E5-6).
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this far; when it comes to exist in an irrational
animal, the power of sense-perception has prevailed
and brought it there *: but when it comes to a man,
either the movement is wholly in the soul’s reasoning

art or it comes from Intzllect, since the soul has an
intellect of its own and a self-originated will to think,
or in general to be in motion. Now let us go back
[to plant-souls]: when someone cuts off either the
cide-shoots or the tops of the branches, where has
the soul in this part gome? Where it came from;
for iz did nol move spatially away; so it is in its
pl‘i‘nciplc. But if you were to cut up or burn the
root, where would the soul in the root be? In soul,
for it has not gone tc another place; but it could
be in the same place—but in another if it ran up
again [to the higher soul]; if it did not, it would be
in another plant-soul, for it is not cramped for room;
but if it ran up again, it would be in the power before
it. But where is that power? In the power before
itself; but that reaches as far as Intellect, not
spatially; for mone [of these soul-parts] was in
space; but Intelleet is still more emphatically not
in space, so Lhal neither is this [higher] soul. Since
therefore it is nowhere, but in that which is no-
where, it is in this way also everywhere, but if as
it proceeds upwards it stops in the middle before
completely reaching the highest, it has a medium
life and stays in that [middle] part of itself. All
these Lhings are the One and not the One: they are
he because they come from him; they are not he,
because it is in abiding by himself that he gives

! For a fuller exposition see III. 4, 2, whare it is cxplained

wﬁa-t- sort of sonls get into lower animals and plants, and
why.
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them. It is then like a long life stretched out at
Jength; each part is different from that which comes
next in order, but the whole is continuous with jtself,
but with one part differentiated from znother, and
the earlier does not perish in the later. What, then,
ahout the soul which comes to exist in plants? Does
it not generate anything? Yes, that in which it is.
But we must investigate how it does so by taking a
different starting-point.
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V. 3. ON THE KNOWING HYPOSTASES
AND THAT WHICH IS BEYOND

Introductory Note

Tais treatise, the forty-ninth in Porphyry’s chronological
order, was written towards the end of the life of Plotinus
(Life ch. 6). With another very late work which Por-
phyry placed st the beginning of the Enneads, I. 1 (53)
What is the Living Being, and What i3 Man, it represants
the last, most fully developed and clarified stage of
Plotinus’s long reflection upon human nature and human
thinking (Porphyry’s observation at the end of Chapter 6
of the Life on the failing of his master’s power apparent
in these last treatises, written after Porphyry had lefs
him, should not be taken toc seriously). It is particularly
concerned with the relationship of the intelligent soul
wkich is our true self to the hypostasis Intellect which in
onz way transcends us, but which in another way we can
bezome, and to the One beyond Intellsct and being which
the soul seeks to touch and to see by the light which is
itself. The last eight chapters of the treatise are a demon-
stration as powerful as anything in Plotinus of the need
to go beyond Intellect to find the first principle of reality
and the soul’s true end.  The treatise shows, perhaps more
clearly than any other in the Ennsads, the stimulation of
the thought of Plotinus by critical reflection on what
Aristotle says about Intellect and the exposition of
Aristotelian doctrine by the grest commentator Alexander
of Aphrodisias, a nesr-contemporary of his own. (For
Plotinug’s knowledge of Aristotle and of the commen-
taries of Alexander and other Peripatetics see Life chapter
14,)
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ON THE ENOWING HYPOSTASES

Sinopsis

If there is to be genuine self-thinking, there must be
something simple which thinks itself: for one part of a
thing to think another part is not really self-thinking.
Perbaps soul does not thiok itsell, bul Totellect mwuwst do
g0 (ch. 1). An investigation of the activity of reasoning
soul, which is what we ourselves are, in its intermediate
position between sense-perception below it and Intellect
above it (vhs. 2-3). How we can transcend ourselves
and become Intellect [ch. 4). How the man who has
become Intellsct sees himself: he finds that Intelleet is
identical with intelligible rezlity; both are one single
actuality (ch. 3). How we can leach vur soul, when we
have descended from Intellect, to understand what in-
tellect i3 by observing its traces in our own intellectualisy
and recognising their derivation from the true Intellect,
which is not a practical intellset (ch. 6). Inlellect’s
kmowledge of God implies its self-knowledge; its peace
and quiet is its own self-directed activity. Scul acts and
produces here below in and by its contemplation, which
is an image of the entirely self-directed contemplation of
Intellect (ch. 7). TIntellect’s vision of itself iz not like
perception here below: it is light sesing itself; this light
of Intellect shines on the soul and malies it truly intelligent,
s0 that by becoming like Intellect it is able to see Intellect
(ch. 8). The highest part of soul is an image of Intellect,
a light from Intellect, and by it we can know what Intellect
is like and attain to it; but soul has many lives and levels,
and one must start one’s quest of Intellect from the level
one has reached (ch. 9). TIsthere need tc postulate an ulti-
mate principle beyond Intellect? Intellect, since it sees
itself, must be in some sense mulsiple, not absolutely one
and simple. If i wag absolutely without parls, il eould
not thinlk itself or say anything intelligible about itself:
the One can only be touched, not thought, and heas no
need to think itself (ch. 10). How Intellect zs sight not
yet seeing sries to apprehend the One, but only suceeeds

7o
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ON THE KNOWING HYPOSTASES

in attaining a multiple image of it which is Intellect
jteelf; the One or Good is not one of all things, but
betore all things (ch. 11). There must be unity before
multiplicity, the One before the many activities of In-
tellect. The One remains absolutely at rest, and Intellect
springs from it like light from the sun (ch. 12). The One
is not a ** something ** and is therefore ineffable and un-
thinkahle and does not think itself: only a complex whole
can say 1 am existent ™ [ch, 13). We cannot speak or
think the One, but can be aware of it in the way which
those who are possessed by a god are aware of the god
poasessing them [ch. 14). The One gives or makes In-
tellect, which is all things together in one; it is the pro-
duetive power in which the things which are distinet in
Intellect pre-exist in abiolute unity; this is the opposite
of the passive potency of matter (ch. 15). There must ke
something othar than the First, which must be multiple:
the perfect life of Intellect, which depends on the Good,
better than life and intelleet ich. 16). This dependence
on the Good is the reason for the perfect self-sufficiency of
Intellect. The birth-pangs of the soul: utter nadequacy
of thought and discursive reason to satisfy its longing or
express what it experiences in its union with the One.
The ultimate sudden illumination, when we see God by his
own light, if we let evervthing go (ch. 17).
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V. 3. ON THE KNOWING HYPOSTASES
AND THAT WHICH IS BEYOND

1. Does that which thinks itself have to be com-
plex, in order that it may with one of its constituents
uonttmpla’:c the rest, and so be said to know itself,
on the supposition that the absolutely simple would
not be able to return to itself and the intellectual
grasp of itself? Or is it possible for that which is
not composite also to have an intellectual awareness
of itself1? For that which is said to think itself
because it is composite, just because it thinks the
rest with one of its constituents, as in sense-per-
ception we might grasp our own shape and the rest
of our bodily nature, would not have true self-
intellection; for it would not be the whole which
was known in these eireumstances, if that thing which
thought the others which were with it did not also
think itself, and this will be, not what we are looking
for, a thing which thinks itself, but one thing thinking
another. One must, then, assume that a simple
thing thinks itself, and investigate as far as possible
how it does so, or else one must abandon the opinion
that anything really thinks itself. Now to abandon
this opinion is not very possible, since many absurdi-
ties follow from its abandonment; for even if we do
nct attribute self-thinking to the soul on the ground
that this is not very absurd, yet it is absolutely

1 For a fuller discussion of this see ch. 5.
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ON THE KNOWING HYPOSTASES

absurd not to attribute it to the nature of intellect,
and suppose that it has knowledge of everything
else but is not in a state of knowledge and under-
standing of itself? For it will be, not intellect, but
sense-perception (and, if you like, diseursive thoughs
and opinion) which is aware of external things; and
it is appropriate to consider whether intellect has
kunowledge of them or not; but obviously intellect
is going to know everything which is intelligible.
Will it then know the intelligibles only, or itself as
well, which is to know them? And will it know
itself in such a way that it knows the intelligibles
alone but does not know who it is, but will know
that it knows the intelligibles which belong to it, but
will not yet know who it is? Or will it know both
what belongs to it and itself? And we must consider
in what way and to what extent it knows itself.®

2. Tirst we must enquire about the soul, whether
we should grant it knowledge of itself, and what ic
that which knows in it, and how. We could say at
once that its perceptive part is perceptive only of
what is external; for even if there is a concomitant
awareness of what goes on inside the body, yet even
here the apprehension is of something oulside the
perceptive part; for it perceives the experiences in
its body by its own agency, but the reasoning power
in soul makes its judgment, derived from the mental
images present to it which come from sense-percep-
tion, but combining and dividing them; and, as for

1 Ficino's inserted negative (see critical note) seems to me
necessary to the sense here, Thers is an apparent reminiscence
of this passege in Augusiine De Trinitate IX 8, 3 (PL 42,
09632).

* Cp. Augustine De Trinitate X 3, 5 (PL 42, 976).
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the things which come to it from Intellect, it ob-
serves what one might call their imprints, and has
the same power also in dealing with these; and it
continues to acquire understanding as if by recog-
nising the new and recently arrived impressions and
fitting them to those which have long been within it:
this process is what we should call the * recollections ™
of the soul. And does the intellect of the soul come
to the end of its power and stop at this point, or
does it turn back upon itself and know itself? This
must certainly be attributed to Intellect. If, then,
we grant self—k‘nowledge to this part of soul—for
we shall admit that it is an intellect—we shall also
enquire how it differs from the Intellect above; but
if we do not grant it [to the intellect in soul] we shall
come to that higher Intellect as we advance in our
argument, and we shall consider what  itself knowing
itself "’ means. But if we grant it here too, in the
lower intellect, we shall investigate what the differ-
ence in self-thinking [between lower and higher
intellect] is; for if there is none, this part of soul is
already pure Intellect.! Does then this reasoning
part of the soul itself return upon itself? No, it
does not. It has understanding of the impressions
which it receives from both sides. And we must
first enquire how it has understanding.

3. Well, then, sense-perception sees a human being
and gives its impression to discursive reason. What
does reason say ? It will not say anything yet, but
only knows, and stops at that; unless perhaps it
asks itself '* Who is this? 7 if it has met the person

* For the phrase vois dxparos cp. Anaxagoras Diels A 15
and for the sense B 12.
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before, and says, using memory to help it, that it is
Soerates. And it it makes the details of his form
explicit, it is taking to pieces what the image-making
pewer gave it; and if it says whether he is good, its
remark originates in what it knows through sense-
perception, hut what it says about this it has already
from itself, since it has a norm of the good in itself.
How does it have the good in itself? Because it is
like the good, and is strengthened for the perception
of this kind of thing by Intellect illuminating it:
for this is the pure part of the soul and receives the
reflection of intellect coming down upon it. But
why is this not intellect, and the rest, beginning from
the power of sense-perception, soul? Because it
must be soul that is engaged in reasoning; and all
this is the work of & reasoning power. But why do
not we give sclf-thinking to this part, and finish with
the subject? Because we gave this part the task
of observing what is outside it and busying itself
with it, but we think that it is proper to Intellect to
observe what belongs to itself and what is within
itself. But if someone is going to say * What pre-
vents this part of soul from observing what belongs
to itself by anether power?” he is not looking for
the power of discursive reasoning or rationality, but
is grasping pure Intellect. What then prevents
pure Intellect from being in soul? Nothing, we shall
reply. But ought we to go on to say that it belongs
to soul? But we shall not say that it belongs to soul,
but we shall say that it is our intellect, being different
from the reasoning part and having gone up on high,
but all the same ours, even if we should not count it
among the parts of soul, yes, really, it is ours and not
vurs; for this reason we use it and do not use it—
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L edv iy Igal: wai Enn,
2 Jgal: Savooiper Enn,

1 See critical note. I agree with Igal in seeing here an
etymological explanation of Swvoopetla. Cp. ch. 6, 2.0—2,
which makes it clear that for Plotinus Swvociofor = did vob
VOELY.

2 The term ‘‘separate” (ywptords) comes from Aristotle
De Anima 430al7. Here as :rsewhere Plotinus takes Aris-
totle’s thought about Intclicet as the starting-point of his
own reflections. Plotinus goes on to make it clear that his
intellect is the divine Intellect which is ** king of heaven and
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but we always use discursive reason—and it is ours
when we use it, but not ours when we do not use it.
But what is this ** using ”'? Is it when we become
it and speak like it? No, in accord with it: for we
ourselves are not Intellect. We are, then, in accord
with il by our rational power which first receives it.
For we perceive through perception, even if it is
not we ourselves who are the perceivers: do we
then reason like this, and think through Intellect
like this'? No, it is we ourselves who reason and
we ourselves make the acts of intelligence in dis-
cursive reasoning; for Lhis is whal we vurselves are.
The activities of Intellect are from above in the same
way that those of sense-perception are from below;
we are this, the prineipal part of the soul, in the
middle between two powers, a worse and a better,
the worse that of sense-perception, the better that
of Intellecl. Bul it is generally agreed that sense-
perception is always ours for we are always per-
ceiving—but there is disagreement about Intellect,
both because we do not always use it and beeause it
is separate; and it is separate because it itself does
not incline towards us, but we rather look up towards
it. Sense-perception is our messenger, but Intellect
is our king.?

sarth ' in Plato Philebus 28C7-8. Though this goes far
beyond anything in the text of the De Anima, Alexander of
Aphrodisias, whose commentaries Plotinus knew (Life ch.
14, 13), had identified the ‘‘active Intellect’ of the De
Anima with the divine Intellect which is Aristotle’s First
Cauze, the Unmoved Mover (Alexander De Anima 89, 22-3
Bruns, cp. Mantissa 110-13 Bruns, where Alexander is to
some extent following an earlier commentator, either Aristo-
telea of Messene or, accm‘ding to Zeller’s not ccrt:u.inly nenes-
sary emendation of the text, Aristocles).
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{. But we too are kings, when we are in accord
with it; we can be in accord with it in two ways,
either by having something like its writing written
in us like laws, or by being as if filled with it and
able to see it and be aware of it as present. And we
know ourselves by learning sll other things by such
a vision, either learning a vision of this kind sccording
to the knowing power, by that very power itself, or
ourselves becoming it; so that the man who knows
himself is double, one knowing the nature of the
ressoning which belongs to soul, and one up above
this man, who knows himsell according to Intellect
beeause he has become that Intellect; and by that
Tntellect he thinks himself again, not any longer as
man, but having become altogether other and snatch-
ing himself up into the higher world, drawing up only
the better part of soul, which alone is able to be
winged for intellection! with which someone there
keeps by him what he sees.  But really does not the
part which reasons discursively know that it is the
reagsoning part, and that it gains understanding of
the things outside it, and that it judges what it
judges, and that it does so by the rules in itself which
it has from Intellect, and that there is something
better than itself, which does not seels, but totally
possesses > But does it not know what: this is itself,
when it knows what kind of thing it is and what its
works are? If, therefore, it says that it is from
Intelleet and second after Intellect and an image of
Intelleet, having in itself evervthing as if written
[in it], as the one who writes and has written is

1 One of Plotinus’s continual allusions to the Phaedrus myth,

E’]at-o Phaedrus 2468,

5 del. Theiler, ut eorrectionem ad lin. 17 falso loco insertam.
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theve [in Intellect], will one who knows himself as
far as this ston there, but shall we by using another
power as well behold also the Intellect which knows
itselt, or, having a part in that Intellect, since that
belongs to us and we belong to it, shall we in this
way know Intellect and ourselves? Yes, we must
so know, if we are to know what “ self-knowledge
in Intellect means. A man has certainly become
Intellect when he lets all the rest which belongs to
him go and looks at this with this and himself with
himself: that is, it is as Intellect he sees himself,

5. Does he then see himself with another part of
himself? But in this way one wounld be the seer,
and the other the seen; but this is not * self
knowledge 7. What, then, if everything of this
kind is, in a way, composed of exactly similar parts,
so that the seer does not differ in any way from the
seen?  TFirst of all, the division of itsclf into parts
is absurd: for how will it divide ? Certainly not at
random; and who is the divider? The one who sets
himself on the contemplating or on the contemplated
side? Then, how will the contemplator know himself
in the contemplated when he has set himself on the
Lontcmplating side? For the contcmplating is not
in the contemplated. Knowing himself in this way,
he will know himself as contemplated but not as
contemplating; so that he will not know himself
completely or as a whole; for what he saw, he saw
as contemplated but not as contemplating: and so
he will have been sceing another, but not himself.
Or perhzps he will add from himself the one who has
contemplated, in order that he may have perfect
knowledge of himself. But if he adds the one who
has contemplated, he at the same time adds what he
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sees. If then the things contemplated are in the
contemplation, if what are in it are impressions of
them, then it does not have them themselves; but
it it has them themselves it does not see them zs a
result of dividing itself, but it wus contemplator and
posscssor before it divided itself. But if this is so,
the eontemplation must be the same as the eontem-
plated, and Intellect the same as the intelligible;
for, if not the same, there will not be truth; for the
one who is trying to possess realities will possess an
impression different from the realities, and this is
not truth. For truth pught not to be the truth of
something else, but to he what it says.  In this way,
therefore, Intellect and the intelligible zre one, and
this is reality and the first reality, and also the first
Intellect which possesses the real beings, or rather
is the same as the real beings. But if the intellection
and the intelligible arc onc, how because of this will
that which thinks think itself? Faor the intellection
will in a way encompass the intelligible, or be the
same as the intelligible, and Intellect will not yet
be clearly thinking itself. But it intellect and in-
telligible are the same—for the intelligible is some-
thing active and actual: for it is ccrtainly not a
potentiality (and no: unintellectual either), nor is it
without life, nor again are life and thought brought
in from outside to something else, as if to a stone or
something lifeless—then the intelligible is the pri-
mary substance. If then it is active actuality, and
the first active actuality and the fairest, it is the first
intellection and substantial intelleetion: for it is
the truest; but an intelleetion of this kind which is
primary and primarily intellective will be the first
Intellect; for this Intellect is not potential, nor is
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i one and its intcllection ancther: for in this way
again its substantiality would he potential.  Tf then
it is actuality and its substanee i actuality, it is one
and the same with its actuality; but being and the
intelligible are also one with the actuality. All
together are one, Intellect, intellection, the intelligi-
ble. If thercforc Intclleet’s intcllection is the in-
telligible, and the intelligible is itself, it will itself
think itself: for it will think with the intellection
which it is itself and will think the intelligible, which
it is itself. In both ways, then, it will think itself,
in that intellection is itself and in that the intelligible
iz itself which it thinks in its intcllection and which
ie itself.

6. The argument, then, has demonstrated that
self-thinking in the proper and primary sense is
something which exists. The thinking is different
when it is in soul but is more properly thinking in
Intellect. For the soul [we observed] thought itself
as belonging to another, but Intellect did so as itself,
and as what and who it is. and [it started its thinking]
from its own nature and thought by :turning back
to itself. For in seeing the real beings it saw itself,
and in seeing it was in act, and its actuality was
itself: for Intellect and intellection are one; and it
thinks as a whole with the whole of itself, not one
part of itself with another. Has then our argument
demonstrated something of a kind which has the
power to inspire confidence? No, it has necessity,
not persuasive force; for necessity is in Intellect
but persuasion in the soul. It does seem that we
seek tn persuade ourselves rather than to behold
truth by pure intellect. For while we were above
in the nature of Intellect, we were satisfied and
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[really] thought and saw, gathering all things into
one; for it was Intellect thinking and speaking ahout
1tself, and the soul kept quiet and went along with
the working of Intellect. But since we have come
to be here below again and in soul, we seck for some
kind of persuasion, as if we wanled to contemplate
the archetype in the image. Perhaps, then, we
ought to teach our soul how Intellect contemnplates
itself, and to teach that part of the soul which is in
some way intellectual, since we call it discursively
intelligent ard by this naming indicate that it is a
kind of intellect or thal il has jts power through and
from Intellect.! This therefore should know that
in its own case too it eomes o know what it sees and
knows what it speaks. And if it was what it speaks,
then it would in this way know itself. But since the
things which it speaks are above, or come to it from
above, whence il also comes itself, it could happen
to it, sinee it is a rational principle and recccives
'thg*: akin to it, and fits them to the traces in itself,
in this way to know itself. Letit then transpose the
image to the true Intellect, the one [we observed)
which was the same as the truths it thought which
are really existent and primary, both because it was
not possible for it, being of such a kind, to be cutside
itself—so that if it is in itself and with itself, and
that which it is, is Intellect (there could not even be
an unintelligent intellect), its knowledge of itself
must necessarily accompany it—and because it is
in itself and lhas no other funmction and no other
substance than to be Intcllect. For it is certainly
not a practical intellect: as the prache-\l intellect
looks to the outside and does not stay in itself, it

1 Cp.ch. 3.n. 1.
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! The idea that God can only be known through his powers
was widespread: eop. Cicero De Livinalione L 79; Philo e
Posteritate Claini 167. It did not of course satisfy Plotinus,
for whom direct vision of and union with God (the One or
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could have a kind of knowledge of the things outside,
but if it was altogether practical, there would be no
necessity in it of knowing itself. But the Intellect
which has no praetical activity—pure Intelleci does
not even have a desire for what is absent from it—
for this the return upon itself demonstrates that its
knowledge of itself is not only probable but neces-
sary. [or [otherwise] what could its life be, being
free from practical activity and in intellect?

7. “ But it contemplates God”, we might say.
But if anyone is going to admit that it knows God,
he will be compelled to agree that it also knows itself,
For it will know all that it has from him, and what
he gives, and what his power is. But when it has
learnt and knows this, then in this way also it will
know itself: for it is itself one of his gifts, or, rather,
itself all of his gifts. If then it comes to know that
[Gooed], learning by his powers, il will come to know
itself since it comes from there and has received what
it can': but if it cannot see him clearly, since per-
haps that seeing is the sight itsclf, then cspccially
in this way it will remain for it to see and know
itself, if this seeing is being the sight itself. For
what else should we give it? Peace and quiet, of
course. But peace and quiet for Tntellect is not
going out of Intellect, but the peace and quiet of
Intellect is an activity taking its rest from all other
Good] was possible. The idea thav knowledge of (lod and

self-knowledge go together was also widespread and goes back
fio Pleto [¥] Aleibiades T 133C.
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activities, since for other heings alsc, which are left
in peace and quiet by other things, there remains
their own proper activity, above all for those whose
being is not potential but actual. The Being of
Intellect, therefore, is activity, and there is nothing
to which the activity is dircezed; so it is self-directed.
Thinking itself, it is thus with itself and holds its
activity directed to itself. For if anything comes
from it, it is in itself and directed to itself. For it
had to be first in itself, then also directed to some-
thing else. or with something else coming from it
made like itself, just as it is since fire is previously
fire in itself and has the activity of fire that it is
able to produce a trace of itself in another. Again,
Intellect is an activity contained in itself, and, as
for soul, the part of it directed to Intellect is, so to
speak, within, and the part cutside Intellect directed
to Lthe outside. In one part, then, it is made like
that from which it comes, in the other even in its
unlikeness it is made like, even here below in its
action and production; for its action is simultaneously
contemplation, and in its production it produces
forms, which are like intellections carried out in
practice, so that all things are traces of intellection
and Intellect procceding according to their arche-
type, the ones near it representing it closely, and
the last and Jowest keeping a faint image of it.?

8. But as what sort of thing does Intellect see the
intelligible, and as what sort of thing does it see
itself? As for the intelligible, one should nct look
for something like colour or form in bodies; for

last and lowest activities of soul, see the first seven chapters
of the treatiss On Contemplation ([I1. 8).
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the intelligibles exist before the existence of these;
and the rational forming principle in the seeds which
produce these are not form and colour; for both
these and still more the intelligibles are naturally
invisible. And they and those which possess them
have the same nature, as do also the ralional prin-
ciplc in the seed and the soul which possesses these
[invisible principles of colour and form]. But the
soul does not see what it possesses; for it did not
even generate them, but this soul as well as the
rational forming principles is an image; but that
from which il came is the clear and the true and the

rimary, and so belongs to itself and exists for itself;
hut this [image], if it does not belong to something
else and exist in something else, does not persist;
for ‘it is proper to an image, since it belongs to
something else, to come to exist in something else "',!
unless it is in cluse dependence on that original. It
does not even see, therefore, because it does not have
enough tht, but if it does see, it does not see itself
but another thing perfected in something else. But
there is none of this in the intelligible world, but
there seeing and the seen coincide, and the seen is
like the seeing and the seeing like the seen. Who
then will tell what it is like? The seer: and In
tellect is the seer. For here below also sight, since
it is light, or rather united with light, sees light:
for it sees colours; but in the intelligible world
seeing is not through another [medium], but through
itself, because it is not [directed] outside. Intellect
therefore sees one light with another, not through
another. Light then sees another light: it therefore
itself sees jtself. And this light shining in the soul
illuminates it; that is, it makes it intelligent; that
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is, it makes it like itself, the light above. For if
vou consider that it is like the trace of light that
comes to be in the soul and still more beautiful and

reater and clearer, you will come near to the nature
of Intellect and the intelligible. And again, this
illuminalion gives the soul a clearer life, but a life
which is not generative; on the contrary it turns
the soul back upon itself and does not allow it to
disperse, but makes it satisfied with the glory in
itself; and it is certainly not a life of sense-percep-
tion either: for sense-perception looks outside and
perceives Lhe external world; but he who has re-
ceived that light of the true realities sees, so to
speak, the visible things no better, but their opposite.
The remaining possibility, then, is for the soul to
have received an intelligent life, a trace of the life
of Intellect: for the true realities are there. But
the life and aclivily * of Iolellecl is the first light
shining primarily for itself and an outshining upon
itself, at once illuminating and illuminated, the truly
intelligible, both thinker and thought, seen by itself
and needing no other that it may see, supplying
itself with the power of seeing—for it is itself what
it sees—known Lo us by that very power, so Lhat
the knowledge of it comes to us through itself;
otherwise from where should we have the ability
to speak about it? It is such a kind that it appre-
hends itself more clearly, but we apprehend it by
means of it; by reasonings of this kind our soul also
is led back up to it, considering itsell to be an inage
of Intellect, as its life is a reflection and likeness of

1 Again a reminiscence of Aristotle’s description of divine

Intsllect: cp. Metaphysics A 7. 1072b27.
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it, and when it thinks it becomes gadlike and intellect-
like: and if one asks it what sort of thing is that
perfect universal Intellect which has primary know-
ledge of itself, it first comes to be in Intellect or
makes room for Intellect to exercise its activity, and
shows itself really in possession of thc things of
which it has the memory in itself, so that throngh sonl
which is its image one can in some way see Intellect,
through the soul which is brought more precisely to
its likeness, as far as a part of soul can come to
likeness with Intellect.

9. It is probable, then, that he who intends to
know what Intellect really is must know soul, and
the most divine part of soul. This could happen
also in this way, if you first of all separated the body
from man (and, obviously, from yourself), and then
the soul which forms it and, very thoroughly, sense-
perception and desires and passions and all the rest
of such foolerieg!l since they inecline so very much
towards the mortal. What remains of soul is this
which we said was an image of Intellect preserving
something of'its light, like the light of the sun which,
beyond its spherical mass, shines around it and from
it. Now one would not concede that the light of
the sun exists by itself which is around the sun itself,
springing from it and remaining around it, though one
light comes from another, always going forth from
that before it until it reaches us on the earth; but
one will place all of it, including that which is around
the.sun itself, in something else, so as not to assume
that there is a space, that under the sun, which is
empty of body. But the soul has arisen from In-

1 (Cp. Pleto Phaedo 66C3.
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tellect as a light aroumd it and is immediately
dependent on it and not in something else but around
it, and has no place, for neither has Intellect. So
the light of the sun is in the air, but the soul itself
which is of this kind is pure, so that it itself and any
other soul of the samc kind can sce it by itself. And
goul must draw eonclusions abhout what Intellect is
like, starting its investigation from itself, but In-
tellect knows itself without drawing conclusions about
itself; for it is always present to itself, but we are
only so when we attain to it; for our life is divided
and we have many lives, but Intellect has no need
of another life or other lives, but the lives which it
gives, it gives to others, not to itself: for it has no
need of the worse, nor does it give itself the less when
it has the all, nor the traces of reality when it has
the primary realities, or rather does not have them,
but is them itself But if someone is unzble to
grasp this kind of soul which thinks purely, let him
take the soul which forms opinions, and then asecend
from this. But if he cannot even do this, let him
take sense-perception which acquires the forms in
broader extension and sense-perception by itself
with its powers which is already in the forms. DBut
if someone wants to,let him descend to the generative
soul and go right on to what it makes, and then
ascend from there, from the ultimate forms to the
forms which are ultimate in the opposite sense, or,
rather, to the primary forms,

10. So much for this. DBut if there were only the
things which are made, there would be no ultimate
realities. But in the intelligible world the prinei-
ples which make are primary ; itis because they make
that they are primary. The primary principle, then,
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1 Miiller: {dAov> Volkmann, H-S*,

! Cp. Plato Republic I 352D5-5.
* An inapproprigte reminiscence of Plato Philebus 63D7-8,

where Plato seems to be saying that the * class ™’ of pleasures
should not be keps alone and isolated from the “ class” of
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and the making principle must coincide, and both
must be one: if not, there will be need of yet another.
What then? Is there not a need of that which is
beyond Intellect? OrisIntellectthis? What then?
Does it not see itsef? This one has no need of
seeing.

But this we will deal with later. Now let us say
again—for our investigation is not ahout some casnal
matter l—we ought to repeat that this Intellect
needs to see itself, or rather to possess the seeing of
itself, first because it is multiple, and then because
it belongs to another, and must necessarily be a seer,
and a seer of that other, and its seeing is its substance;
for the existence of something else is a neeessary
condition of seeing, and if there is nothing else
seeing is useless, There must, then, be more than
one, that seeing may exist, and the seeing and the
seen must coincide, and what is seen by itself must
bc an universal multiplicity. For what is absolutcly
one has nothing to which to direct its activity but
since it is '* alone isolated "* will remain absolutely
immobile. For in so far as it is active, there is one
thing after another: but it there is not one thing and
then another, what will it make, or where will it
proceed?  Thercfore that which is active must cither
be acting on something else, or must itself be a
multiple thing, if it is to be active within itself.
But if a thing is not geing to go forth to something
else, it will be immobile; but when it is altogether
immaobile, it will not think. The thinking principle,
then, when it thinks, must bein two parts, and cither
kinds of knowledge. Plotinus does rot always remember or
advert to the context of the Platonic phrases which come into
his mind.
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one must be external to the other or both must be
in the same, and the thinking must be in otherness,
and necessarily also in sameness; and the proper
objects of thought must be the same and other in
relation to the intellect. And, yet again, each of
the things which are being thought brings out along
with itself sameness and othernessl: or what will
the thinker think which does not contain one and
then another? For certainly if each one is a ra-
tional principle, it is many. So it comes to know
itself by being an eye which sees a variety of images
or by being an object of varied colours. For if it
directed its gaze to a single object without parts,
it would be without thaunght or word: for what
would it have to say about it, or to understand?
For if the absolutely partless had to speak itself, it
must, first of all, say what it is not; so that in this
way too it would be many in order to be one. Then
when it says " I am this”, if it mcans somcthing
other than itself by ** this 7, it will be telling a lie;
but if it is speaking of some incidental property of
itself, it will be saying that it is many or saying
“am am” or 1 17, Well then, suppose it was
only two things and said ** I and this ”. It would
already be necessary for it to be many: for, as the
two things are diverse and in the manner of their
diversity, number is present and many other things.
Therefore the thinker must apprehend one thing
different from another and the object of thought in
being thought must contain variety; or there will
not be a thought of it, but only a touching and a
sort of contact without speech or thought, pre-
thinking because Intellect has not yet come into
being and tha: which touches does not think. But
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1 Page: auwmiy Enn. o )

2 Schwyzer: mpé yad Tod vofjoue dmwdpfer H-S2: mps yep woil
vofjoar Urdpyer LN,

3 Dodds (loc. cit.): € Ern.: vest Kirchheff*: eis suspic.
Cilento: vd Theiler. 4 Kirchhoff *: odres ws Enn,, H-8 1

1 H-R Schwyzer now wishes to read in line 2, instead of
émpBdiMew, the better attested MS reading émufdAey: “1_'.0
flower upon the One in its aimplicity ™ instead of **to attain
to the One in its simplicity . His reasons scem o me strong
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the thinker mnost not itself remain simple, especial]}r
in so far as it thinks itself: for it will duplicate itself,
even if it gives an understanding which is silent.
Then [the One] will not need to make a kind of fuss
about itself: for what willit learn by thinking itself?
For what it is will belong to itself before Intellect
thinks. Also, knowledge is a kind of longing for
the absent, and like the discovery made by a seeker.
Bul that which is absulutely different remains ilself
by itself, and seeks nothing about itsclf; but that
which explicates itself must be many.

11. Therefore this multiple Intellect, when it
wishes to think that which is beyond, [thinks] that
itself which is one, but in wishing to attain to it in
its simplicity * comes out continually apprehending
something else made many in itself; so that it
moved to it not as Intellect but as sight not yet
seeing, but came out possessing the multiplicity
which that sight itsell made; so that it desired one
thing, hm«‘ing vagucly in itsclf a kind of image of it,
but came out having grasped something else which
it made many in itself. The sight, again, certainly
has the impression of what is seen: otherwise it would
not have allowed it to come into existence in itself.
But this impression became many out of one, and so
Intellect knew it and saw it, and then it became a
seeing sight. It is already Intellect when it possesses
this, and it possesses it as Intellect; bul befure this
but not certainly convincing, and the change might have con-
siderable implications for our understanding of Plotinus’s

thought about the relationship of the One and Intellect. But
it certainly deserves serions consideration.
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1 Of the many conjectures which have been made to replace
the corrupt MSS reading édiduevos (see H-S critical note)
Igal's é&beduevos seems to me the besl, and I adopt it in the
taxt. Tntelleet only constitutes itself as Intellect hecause it
eternally fells short in its endeavour to reach the Ome and
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it is only desire and unformed sight. So this In-
tellect had an immediate apprehension of the One,
but by grasping it became Intellect, perpetually in
need [of the One] and having become at once
Intellect and substance and intellection when it
thoughti; for before this it was not intellection
since it did not possess the intelligible object, nar
I[ntellect since it had not yet thought. But that
whieh is before these is their principle, not as imma-
nent in them; forit is not that from which something
comes which is immanent, but the parts of which it
i consliluted; but that from which each individual
thing comes is not an individual thing, but other
than all of them. It is not, then, one of all things
but before all things, so that it is before Intellect;
again, all things are certainly in Intellect; so in this
way too it is before Intellect; and if what comes
after it has Lhe position of being all things, in this
way too it is before all things, It must not be one
of the things before which it is, and you are not to
ecall it Intellect; not even the Good, then: no, not
even this if *“ the Good ” means one of all things;
but if it means that which is before all things, let the
name stand. If, then, [otellect is Intellect because
it is multiple, and thinking itself, even if it derives
from Intellect, is & kind of internal occurrence which
makes it many, that which is absolutely simple and
first of all things must be beyond Intellect. And
certainly if it is going to think, it will not be beyond
Tntelleet, but will be Iulellecl; bul if it is Intellect,
it itself will be multiplicity.

therefore is perpetually in need of and perpetually desires
the One: cp. IIT. 8. 11. 23—4 xai édeiperos del xal del Tvyydvew.
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12. But what prevents it from being a multiplicity
in this sense, as long as it is one substance? TFor
the multiplicity [of Intellect] is not a plurality of
compositions, but its activities are the multiplicity.
But it its activities are not substances, but it passes
from potency to active actuslity, it is not a multi-
plicity, but imperfect before it becomes actual and
active in its substanes. But if its substance is
activity, and its activity is its multiplicity, then its
substance is just as large as the multiplicity. But
we allow this to Iniellect, to which we attributed
self-thinking, but not any more to the principle of
all things. But there is a nced for the Onc from
which the many derives to exist before the many:
{or in every number-series the one comes first. But
in the case of a number-series people do say this;
for the successive numbers are [the result of | com-
position; but in the series of realities, what necessity
is therc now for there to be some onc here too from
which the many derive? [If there is not] the many
will be separated from each other and will each come
by chance from a different direction to their com-
position, But they will say that the activities pro-
ceed from the one Intelleet which is simple?: so
alrcady they assumc that what comes before the
energies is something simple. Then of course they
will always assume that the activities abide for ever
and are substantial realities; but, being substantial
realities, they will be other than that from which
they come, since that remains simple, but what
comcs from it is in itself multiplicity and depends on

+ " They 7 are the Peripatetics, who asserted the simplicity
of the Divire Intelleot: op. Alexander of Aphrodisias Mantissa
109, 37-110, 3 Bruns.

113




30

PLOTINUS: ENNEAD V. 3

einprypérov  am’ xelvov. €l pév ydp Ewelvov
'JTDHF!U E’D’Gp}f‘fiﬂﬂwﬂ;‘ flf;’rﬂ.f. 157750‘71]0'0.1*, K&KE}: iTAﬁBOS‘
dorars € & abral elow of mpdTar évépyeat, TO
Sevrepoy morjonoar, eldoacarl 8é éxeivo, 6 mpo
TOUTWY TOV évepysui:v, Bv éd’ eavroi, ,uévew TH
Bewepw —rw éx TOV évepyeidv  ouoTdrTL -ras
evepyer.:r.g av Tu.paxmp'r}cr(ﬂ)av 2 iAo yap aiTa,
dAo ai évépyear al am cw*rou, o7t w1 avTol
évepyrfjoavros. el 8¢ pij, ovk éEoTar h mPHTN
évépyetn 6 vols+ ol '})&p olov mpovllvprbn voiv
}zeue’uﬂm elra e"ye:w:.ro vois Tijs ”rpofh'p:.as y.e*ror.l;’v
abtoll Te ral TOU yevwﬁcv-m, vou yevo,u.em]s"
ouS al GAws -.rrpovﬁ’v,r.e.qﬁ’n, olrw Te pip By m‘el‘rg
reatl 7] qrpoguluut otk FJXFV 4Tt ‘?TPOEU.U.'I;JBT 01)8 ow
0 p.a e:,xe TOU Wpa‘ypa—os 76 O¢ ok axev'
ovde -yap 'qv Tt, 'nfpog 8 7} sm-am:g dAa Bnhov, oTL,
el T vrem"g JeT cw'rov 'u.evovrog éxelvov €v

5 Tw atT®d :rﬁ'et Uﬂ'wﬂ} Oel ovv, wa T dAo

U?TDIJ’T‘?], TjO‘UX!tIV ayew eq{; €avtol 'n‘awraxov
éxelvor e O¢ p.T}, 7 1Tp0 700 rcuqﬁnvaz rrwqcerm,
Kat mpo TOU voijoo VG')]IUEL, PAR] wpw'r'q evepyew.
avrod dredis &orar dpur) pdvov olou. €nt Tl
oby s druyoiuvd® tou Spopud; €l kara Adyov
Tgal: movjoasa Enn.
Tgal: ds Topeywpijuer Bnn.

1
-]
¢ R (el Ficinus), Creuzer, Kirchhoff*.
¢ Theiler: Hde Tuyoton Enn.*

1 The text of this sentence is corrupt. I adopt provisionally
Tzal's cunjeclures in lines 23 and 25, See eritioa] note.

2 The reference is to Timaeus 42E5-6, where the Demiurge
ends his own activity and leaves detailed work on the human
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that [simple principle]. For if these activities come
into existence because the principle started to be
sctive from some pcint, then there will be multi-
plicity there in the principle; but if they themselves
sre the first activities, then, makmg the second
realily, and allowing that which is before these
sctivities and exists by itself to remain [inactive],
they would cede the activities to the second reality
which has come together out of the activities 1: for
it itself is one thing, and the activities prouccdmg
from it another, since they do not proceed from its
zetivily. If this is not so, Intellect will not be the
primary activity; for the One did not in some sort
of way want Intellect to come into being, with the
result that Intellect came into being with the wanting
as an intermediary between the One and the gene-
rated Intellect; for if this was so, the One would be
incomplele, and also the wanling would have nolhing
to want; and agaln, it could nct have one part of
the thing [which it wanted] and not have another;
for there was not anything at all to which the impulse
could be directed. But it is clear that, if anything
came into existence after him, it came into existence
“ while he remained in his own proper state .2
Therefore, in order that anything else may exist, it
is necessary that the One should keep absolutely
quiet by itself: otherwise, it will move before there
is movement, and think before there is thinking, or
its first activity will be incomplete, since it will be
unly an [objectless] drive. Tor at what is it to aim,
g if it was missing something? If we are to make
body to the younger gods. Tt is interesting that Plotinus
ﬂpplies it to the One, who exercises no aetivit}' at a,l.l, t.h.cnugh
he is the source of all subsequent creativity.
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1 A free paraphrase of Plato Republic V1 509BY-10, with
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followed by a reference to the osher great source-text in
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a rational statement, we shall state that the first
activity, which, so to speak, flows from it like a light
from the sun, is [ntellect and the whole intelligible
nature, but that he himself, staying still at the summit
of the intelligible, rules over it; he does not thrust
the outshining away from himself—or we shall make
another lizht before light—but he irradiates for
ever, abiding unchanged over the intelligible. For
what comes from him has not been cut off from him,
nor is it the same as him, nor is it the sort of thing
not to be substance, or to be blind, but it sees and
knows ilself and is Lhe primary knower. But the
One, as it is beyond Intellect, so is beyond knowledge,
and as it does not in any way need anything, sa it
does not even need knowing; but knowing has its
place in the second nature. For knowing is cne
thing; but that is one withcut the thing; for if it
is one thing it would not be the absolute One: for
‘“ absclute "’ comes before ** something ™’

13. It is, therefore, ‘h'u]y ineffable: for whatever
you say about it, you will always be speaking of a
“ something ”.  But * beyond all things and beyond
the supreme majesty of Intellect ” is the only one
of all the ways of speaking of it which is true; it is
not its name, but says that it is not onc of all things
and “ has no name 7,1 because we can say nothing
of it: we only try, as far as possible, to make signs
to ourselves about it. But when we raise the difi-
culty “ ‘Then it has no perception of itself and is not
even conscious of itself and does not even know
itself 7, we should consider that by saying this we
are turning onrselves round and going in the opposite

]f'la.to fo_r the doctrine of the Ove, the Firsl Hypothesis of the
Parmenides (142A3),
I17
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literally translstable into English. At the beginning of his
writing period Plotinus does not see this reference to multi-
p]lcltv in owmcﬂg‘?}c(s‘ and uses it of the One (with an ' asif )=
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direction. For we are making it many when we
make it object of knowledge and knowledge, and by
attributing thought to it we make it need thought:
even it thought goes intiﬁ‘uate]y with it, thought will
be superfluous to it. For in general thought seems
to bc an intimate consciousness of the whole when

many parts come together in the same thing: [ﬂuq
is so] when a thing knows itself, which is knowing in
the proper sense: each single part is juat itself and
seeks nothing; but it th(‘ thinking is of what is
outside, the tll()ughts will be deficient, and not
thought in the proper sense. But that which is
al’mgeLhPr simple and self-sufficient. needs nothing;
but what is self-sufficient in the second degree, but
needs itself, this is what needs to think itself; and
that which is deficient in relation to itselt achieves
self-sufficiency by being a whole, with an adequacy
deriving from all its parts, intimatcly present to
itself and inclining to itself. For intimate self-
corsciousness is a consciousness of something which
is many: even the name bears witness to this.!
And thinking, which is prior, turns inward to In-
telleet which is obviously multiple; for even if it
only says this, I am existen: ”, it says it as a
diseovery, and says it plausibly, for existence is
sinee if it eoncentrated its gaze on itself
as something simple and said T am existent ™', it
would not attain either itself’ or existence. For it
does not mean something like a stone by existence,
when it is speaking the truth, but says many things
in one word.? For this being—which is meant to

multiple:

. The emphasis here on the intrinsic multiplicity of Intellzct
18 very striking.
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1 Kirchhoff*: Adyor ARCPS: Adyee EBJUCES,
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! Apain the inappropriate reference to Philebus 63B7-3
(ep. ch. 10, n. 2).

2 Again a reminiscence of Flate Parmenides 142A1-5.

® This passage seems to owe something to Plato’s deserip-
tion of the inspiration of poets in dor 533-4 (ep. especially
Svbcor Svres ieal rcareydperor 533HEE-T). It is interesting that
Plotinus finds this postic possession (for Plato a siate far

120

ON THE KNOWING HYPOSTASES

be real being and not what has a trace of being,
which wonld nat even be called heing because of this
trace, but is as image to archetype—contains many
things. Well, then, will not each of these many
things be thought? Now if you want to grasp the
* igolated and alone ;' you will not think; but
absolutc being is multiple in itself, and if you spcak
of something else, being enntains it.  But if this is
so, if anything is the simplest of all, it will not possess
thought of itself: for if it is to possess it, it will
possess it by being multiple. It is not therefore
thought, nor is there any thinking about it.

14. How then do we ourselves speak about it?
We do indeed say something about it, but we
certainly do not speak it, and we have neither
knowledge or thought of it.2  But if we do not have
it in knowledge, do we not have it at all? But we
have it in such a way that we speak about it, but do
not speak it. For we say what it is not, bur we do
not say what it is: so that we speak about it from
what comes sfter it. But we are not prevented from
having it, even if we do not speak it. But just as
those who have a god within them and are in the
arip of divine possession may know this much, that
they have something greater within them, even if
they do not know what, and from the ways in which
they are moved and the things they say get a certain
awareness of the god who moves them,® though these
are nol the sane as lhe mover; so we seem to be

inferior to the clear knowledge of the philosopher) a suitable
analogy for our highest awareness, that of the One, and that
it is for him a kind of knowledge {though not knowledge of
the One) which it certainly is not for Plato.
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disposed towards the One, divining, when we have
our intellect pure, that this is the inner intellect,
which gives substance and everything else which
belongs to this level, but that he is not only of a kind
not to be these, but something higher than what we
call ** being ", but is more and greater than any-
thing said about him, beeause he is higher thanspeech
and thought and awareness: he gives us these, but
he is not these himself.

15. But how does he give them? By having them,
or by not having them? But how did he give what
Le does not have? But if he has them, he is nol
simple; if he does not have them, how does the
multiplicity come from him? One might perhaps
grant that he gives one simple thing from himself—
yet there would be room for enquiry how this could
come from the absolute One; but all the same one
can speak of the radiance from him, as from a light—
but how ean he give many things? Now what comes
from him could not be the same as himself. If then
it is not the same, it cannot of course be better: for
what could be better than the One or in any way
transcend him? It must then be worse; and this
means more deficient. When then is more deficient
than the One? That which is not one; it is there-
fore many; but all the same it aspires to the One:
50 it is a one-many.! For all that is not one is kept
in being by the cne, and is what it is by this *“ one ”’;
for if it had not become one, even though it is com-
posed of many paris, il is not yet what one would
call “itself .2 And if it is possible to say of cach
individual part what it is, one says it hecause each

* Cp. IIT. 8. 10. 20-§.
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of them is one and it is it because of this very fact.
But that which does not already have many parts
in itself is not cne by participation in the One, but
is the One itself, not the *“ one " predicated of some-
thing else but because it is this One from which,
somehow, the others derive their oneness, some [in a
greater degree] because they are ncar and others
[in a lesser degree] because they are far away. For
that which comes immediately after it shows clearly
that it is immediately after it because its multiplicity
is a one-everywhere; for although itis a multiplicity
it is at the same time identical with itself and there
is no way in which you eould dividc it, because  all
things are together ’1; for each of the things also
which come from it, as long as it participates in life,
is a one-many: for it cannot reveal itself as a one-all,
But [Intellect] does reveal itselt as a one-all, hecause
it comes after the origin: for its origin is really one
and truly one. But that which comes after the
origin is, somehow, under the pressure of the One,
all things by its participation in the One, and each
and every part of it is both all and one. What then
are " all things "? All things of which that One
is the principle. But how is that One the principle
of all things? Is it becausc as principle it keeps
them in being, making each one of them exist > Yes,
and because it brought them into existence. But
how did it do so? By possessing them beforehand.
But it has been said that in this way it will be a
multiplicity. But it had them in such a way as not
to be distinet: they are distinguished on the second

! Anaxageras Diels B 1 (the original mixturs of all things,
which was not in the least like the Plotinian World of Forma),
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level, in the rational form. For this is already
actuality; but the One is the potency of all things.
But in what way is it the potency ? Not in the way
in which matter is said to be in potency, because it

receives: for matter is passive; but this [material]
way of being a potency is at the opposite extreme to
makmg_ H:\w then does the (lne make what it
dees not have? It does not do it casually, nor
reflecting on what it will make, but all the same it
will make. Now it has been said that, it anything
comes from the One, it must be something different
from it; and in being difforent, it is not onc: for
if it was, it would be that One. Bnt if it is not ane,
but two, it must necessarily also be many: for it is
already the same and different and qualified and all
the rest.? And that what comes from the One is
certainly not one, may be taken as demonstrated;
but it is worth querying the propesition that it is a
multiplicity, and a multiplicity of the sort which is
observed in what comes after it; and the necessity
of there being anything after the One remazins to be
enguired into,

16. It has been said elsewhers that there must be
something after the first, and in a general way that
it is power, and overwhelming power?; and the
point has also been made that this is to be believed
on the evidence of all other things, because there is
nothing, CVen among the things on the lowest level,
which does not have power to produce. But we
now have to add this further point, that, since in
things which are generated it is not possible to go

#Cpoeg I1 9. 3; 1V, 8. 6. For the One as ddvaus ee n. 1

above.
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upwards but only to go downwards and move further
towards multiplicity, the principle of each group of
things is simpler than they are themselves. There-
fore that which makes the world of sense could not
be a world of sense itself, but must be an intellect
and an intelligible world; and that which is before
this and generates it could net be intelleet or an
intelligible world, but simpler than intellect and
simpler than an intelligible world. For many does
not come from many, but this [intelligible] many
comes from what is not many : for this would not be
the };-rjnciple if it was also many itself, but something
clse before it. There must therefore be a concen-
tration into a real one outside all multiplicity and
any ordinary sort of simplicity, if it is to be really
simple. But how is what comes from it a multiple
and universal rational form, when it is obviously not
a raliovnal form? And if it is not this why does
rational form come not from rational form [but
something else]? And how does what is like the
Good come from the Good? What does it have
from the Good in virtue of which it is called '‘ like
the Good "'? Isit unchanging stability ¥ What has
this lo do with the Good? Tor we seck stability
because it is one of the goods. We seek that
before stability from which it will net be necessary
to depart, because it is the Good; but if it was not
the Good, it would be necessary to go away from it.
Is it then having a stable life and abiding willingly
with it [which is ‘ desirable 7']? If then its life is
satisfactory to it, it is clear that it seeks nothing;
so its stability seems to be for this reason, that what
is there present to it is sufficient for it. But its life
is satisfactory because all things are present to it,
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and present in such a way that they are not other
than it. But if it has all life, and a clear and perfect
life, then every soul and ev ery intelleet is in it, and
no part of life or irtellect is absent from it. It is
suflicient then for itself and seeks nothing; but if it
seeks nothing, it has in itself what it would have
sought, if it was nat present. Therefore it has in
itself the Good, which is either something of the sort
which we called life and intellect, or something else
which is an incidental accompaniment of these. But
if this is the Good, there would be nothing beyond
life and inlellect. Dul if there is Lhal sumelhing
beyond, it is clear that the life of this other is direc-
ted to that and dependent on that, and has its
existence from that and lives towards that; for that
is its principle. That, therefore, must be better
than life and intellect; thus the other will turn to-
wards it both the life which is in it, a kind of image
of the life in that in so far as this lives, and the
intellect in it, a kind of representation of what is in
that, whatever this may be.

17. What then is better than the wisest life, with-
out fault or mistake, and than Intellect which
contains all things, and than universal life and
universal Intellect? If we say “ That which made
them "—well, how did it make them? And, in case
something better may appear,! our train of thought
will not go on to something else but will stop at
Intelleet. But there are many reasons for going
higher, particularly the fact that the self-sufficiency
of Intellect which resulis from its being composed of

Origen the Platonist). It was probably felt by many Plato-
nirts (an.d of course all _Aristot-elians} in his time, as it was by
Christian theclogians then and later.
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all things is something which comes toit from outside:
each of the things of which it is composed is obviously
insufficient; and because each of them has partici-
peted in the absolute One and continues to partici-
pate in It, it is not the One itself. 'What then is that
in which it participates, which akes it exist, and
all things along with it? Ifit makes each individual
thing exist, and it is by the presence of the One
that the multitude of individual things in Intellect,
and Intellect itself, is self-sufficient, it is clear that
it,since it is the cause of existence and self-sufliciency,
is not ilself existence bul beyond it and beyond self-
sufficiency.

Is that enough? Can we end the disenssion hy
saying this? No, my soul is still in even stronger
labour. Perhaps she is now at the point when she
must bring forth, having reached the fulness of her
birth-pangs in her eager longing for the One. But
we must sing another charm to her, if we can find onc
anywhere to allay her pangs. Perhaps there might
be one in what we have said already, if we sang it
over and over again. And what other charm can
we find which has a sort of newness about it? The
soul runs over all truths, and all the same shuns the
truths we know if someone tries to express them in
words and discursive thought; for discursive thought,
in order to express anything in words, has to consider
one thing after another: this is the method of des-
eription; but how can one describe the absolutely
simple? Bul it is enough if the intellect comes into
contact with it; but when it has donc so, while the
contact lasts, it is absolutely impossible, nor has it
time, to speak; but it is afterwards that it is able to
reason about it. One must believe one has seen,
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when the soul suddenly takes light 1: for this is from
him and he is it; we must think that he is present
when, like another god whom someone called to his
house, he comes and brings light to us: for if he had
not come, he would not have brought the light. So
the uncnlightencd soul does not have him as god;
but when it is enlightened it has what it sought,
and this is the soul’s true end, to touch that light
and see it by itself, not by another light, but by the
light which is also its means of seeing. 1t must see
that light by which it is enlightened: for we do not
see the sun by another light than his own. How
then ean this happen? Take away everything!

t The suddenness and unexpestedness of the final vision
is an important feature of Plotinus’s descriptions of it—it is
no: something cne can plan for and bring about when one
wishes: ep. VI 7. 36, 18-9. It has antececenls in FPlalo
Symposium 210E4-5 ard Lefter VII 34107—D1.




THAT WHICH 1S AFI'ER THE FIRST

of the Tntelligible (the First Principle). TResides its pri-
mary activity which is itself it has, like all things, & secon-
/ dary activity distinct from itself: this iz Intellect, which
is all things, the whole world of living being; the One is
therefors beyond heing (eh. 2.).

V. 4. HOW THAT WHICH IS AFTER THE
FIRST COMES FROM THE FIRST, AND

ON THE ONE

Introductory Note

Tais little treatise is the seventh in Porphyry's chrono-
logical order. It deals with much the same subject-matter
as the tenth treatise in the chromological order, On The
Three Primary Hynpostases (V. 1), ancd may be a kind of
preliminary study for it, but the sreatment is very different,
much more schematic and scholastic, and without the
 protreptic ” elemenb, the exhortation to the soul to
rediscover its true nature and origin and so aseend to the
Good.

In the second chapter the One or Good is spcken of, in
a way unusual in Plolinus, as the Intelligible, and is said
to have a higher sort of thinking than that of Intellzct.
In his later writings Plotinus avoids this sort of language,
and is careful to rule out any suggestion that the One is
a sort of higher Intellecl.

Synopsis

There must b2 a hierarchy of beings, ascending in order
to the Iirst Principle. This must be the absolutely
simple One, and because it is absolutely perfect, and
everything which is perfect produces, it must produce
the next reality, the One-Many (ch. 1). How and why the
One produces Intellect: explanation of the Platonic doe-
trine of the derivation of Forms and Numbers from the
One and the Indefinite Dyad. The conscious inmer life
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V. 4, HOW THAT WHICH IS AFTER
THE FIRST COMES FROM THE FIRST,
AND ON THE ONE

1. If there is anything after the Tirst, it musl
necessarily come from the First; it must either come
from it direetly or have its ascent back to it through
the beings between, and there must be an order of
seconds and thirds, the second going back to the
first and the third to the second. For there must be
something simple before all things, and this musl be
other than all the things which come after it, existing
by itself, not mixed with the things which derive
from it, and all the same able to be present in a
different way to these other things, being really one,
and not a different being and then one; it is false
even Lo say of it lhal il is one, and there is “ no
concept or knowledge 7 of it; it is indeed also said
to be “beyond being 7.1 For if it is not to be
simple, outside all coincidence and eomposition, it
could not be a first prisciple; and it is the most self-
sufficient, because it is simple and the first of all:
for thal whicli is not the first needs that which is
before it, and what is not simple is in need of its
simple components so that it ean come into existence
from them. A reality of this kind must be one alone:
for if there was another of this kind, both would be

for the Neoplatonic doctrine of the One beyond being: Par-
menides 142A3—4 and Republic 509B9.
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1 Plato Phaedrus 245D1.

* The ghsence of ¢ldvos, the sellish, grudging wish to keep
one's good fo oneself which is the opposite of truly divine
genemsit}', is a cardinal feature of Plate’s thought about the
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one. For we are certainly not talking abont twa
bodies, or meanirg that the One is the first body.
For nothing simple is a body, and body is what
comes into being, but not the first principle; and
“ the first principle has not come intc being " 1; if
then it was a principle which was not bodily, but was
truly one, thax [other of this kinr]] wonld he the
First. If then there is something else after the
First, it cannot still be simple: it will therefore be a
One-Many. Whence, then, does this come? I'rom
the First: for it certainly does not come about by
chance, and if it did the Tirst would no longer be the
principle of all things. How then does it come from
the First? If the First is perfect, the most perfect
of all, and the primal power, it must be the most
powerful of all beings and the other powers must
imitate it as far as they are able. Now when any-
thing else comes to perfection we sce that it produccs,
and does not endure to remain'by itself, but makes
something else. This is true not only of things
which have choice, but of things which grow and
produce without choosing to do so, and even lifeless
things, which impart themselves to others as far as
they can: as fire warms, snow cools, and drugs act
on something else in a way corresponding to their
own nature—all imitating the First Principle as far
as they are able by tending to everlastingness and
generosity. How then could the most perfect, the
first Good, remain in itself as if it grudged to give of
itself 2 or was impotent, when it is the productive
power of all things? Iow would it then still be the

divine (and a conscious challenge to older Greek ideas): «p.
Plato Phaedrus 247AT and Timoeus 20E1-2,
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Principle? Something must certainly come into
being from it, if anything is to exist of the others
which derive their being from it: that it is from it
that they come is absolutely necessary, That which
is generated by it must certainly also be most
honourable, and though it is second Lo Lthe Principle
must be better than all else.

9. If, then, the generator itself is Intellect, what
iz generated by it must be more defective than
Intellect, but fairly elose to it and like it; but since
the generator is beyond Intellect, it is necessary that
what is generaled should be Inlellect. But why is
the generator not Intellect, whose active actuality is
thinking ? Thinking, which sees the intelligible
and turns towards it and is, in a way, being per-
fected by it, is itself indefinite like seeing, but is
defined by the intelligible. This is why it is said:
from the Indefinite Dyad and the One derive the
Forms and Numbers: that is, Intelleet.! For this
reason Intellect is not simple but many; it manifests
a composition, of course an intelligible one, and
already sees many things. It is, certainly, also
itself an intelligible, but it thinks as well: so it is
already two. And it is also a different intelligible
by being posterior to the One itself. But how does
this Intellect come from the Intelligible? The
Intelligible remains by itself and is not deficient,
like that which sees and thinks—I cell that which
thinks deficient as compared with the Intelligible,
but it is not like something senseless; all things
belong to it and are in it and with it. It is com
pletely able to discern itself; it has life in itself and

1 See note 1 to ch. 5 of V. 1.
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1 This passage stands alone in the Baneads in the clarity
with which it attributes & kind of thinking to the One: cp.
Introductory Noie and . 1 (p. 119) toch. 13 of V. 3. The view
which Plotinus adopts here is nlose ta that of Numenius, whose
Firat God is an Intzllect (frs. 16 and 17 des Places, 25 and 26
Leemans), but an Intellect, iv would sesm, whose thinkiug is
ineffably superior to that of the Second (fod or Demiurge who
contemplates the Forms and makes the world.
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all things in itself, and its thinking of itsclf is itsclf,
and exists by a kind of immediate self-conseiousness,
in everlasting rest and in a manner of thinking
different from the thinking of Intellect.r If, then,
something comes into being while the Intelligible
abides in itsell, it comes into being from it when it
is most of all what it is. When, thercefore, the
Intelligible abides ** in its own proper way of life ™2
that which comes into being does come into being
from it, but from it as it abides unchanged. Since,
therefore, it abides as Intelligible, what comes into
being does so as thinking: and sinee it is thinking and
thinks that from which it camc—for it has nothing
else—it hecomes Intellect, like another intelligible
and like that Principle, a representation and image
of it. But how, when that abides unchanged, does
Intellect come into being ?  In each and every thing
there is an activity which belongs to substance and
one which gocs qut from substance; and that which
belongs to substance is thc-,\active actuality which is
each particular thing, and the other activity derives
from that first one, and must in everything be a
consequence of it, different from the thing itself:
as in fire there is a heat which is the content of its
substance, and ancther which comes into being from
that primary heat when fire exercises the activity
which is native to its substance in abiding unchanged
as fire. So it is also in the higher world; and much
more so there, while the Principle abides “in its

own proper way of life ™, the activicy generated:

from the perfection in it and its coexistent activity
acquires substantial existence, since it comes from

2 Plato T"imaeus 42E5-6 [quoted again below).
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a great power, the greatest indeed of all, and arrives
at being and substance: for that Principleis “ beyond
being . That is the productive power of all things,
and its product is already all things, But if this
product is all th]ﬂga, that Prmmple is beyond all
things: therefore * beyond bemg and il the
product is all things but the One is before all things
and not on an equality with all things, in this way too
it must be “ beyond being 7. That is, also beyond
Intellect; there is, then, something beyond In-
tellect. For being is not a dead thing, nor is it not
life or not thinking ; Inlellecl and being are one and
the same thing; for Intellect does not apprchend
objects which preexist it—as sense does sense-
objects—but Intellect itself is its objects, granted
that it does not get their forms from somewhere
(for where eould it get them from?). But it is here
with ils objects and the same as and one with them:

theknowledge of things without matter is its objects.!

* Here again Plotinus is taking Aristotle’s doctrine of
intelleet as his starting-point: ep. Categories 7. 8all (en the
priority of sense-objects to sense) and De Anima T 4. 430a2-5
and 7. 431b17 (on the identity of irtelleet with its objects).
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V. 5. THAT THE INTELLIGIBLES ARE NOT
OUTSIDE THE INTRELLECT, AND ON THE
GOOD

Tutroductory Note

Tos wrestise is the third section of the great work com-
prising IIT. 8 (30), V. 8 (31}, V. 5 (32) and II. 9 (33),
which Porphyry divided and inserted in various places
in the Eaneads without regard to the original order (see
Introductory Notes to I1. 9 and IIT. 8). It is best read
after V. § with which it is completely continuous: the
last sentence of V. & directly introduces the argument which
occupies the first three chaptars of V. 5. The two treatises
together form the second * ascent to the Good ” in the
great work. The first, in IIT. 8, starts at the bottom,
with Nature, the lowest form of Soul. This one begins
at the stage immediately below the Good, with Intellect,
Real Being or the World of Forms, which we discover
within ourselves as soon as we make anv progress in
genuine contemplation. In V. 8 the beauiy of the in-
telligible world was considered in depth, and it was
already clearly indicated that ite intelligibility was non-
discursive. In the first three chapters of the present
treatise we pass from the heauty to the truth of Intellect,
and its absolute identity with the intelligible objects, the
Forms, is powerfully argued. Then follows a demon-
stration that the Cne or Good beyond Intellect and Being
must exist, leading into one of the most impressive
accounts in the Frneads of its transcendent and ineffable
nature and the strange kind of direct awareness by which
we apprehend it. In Chapter 12 there is a return to the

TE?
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theme of intelligible beanty and it is shown how, wrangly
apprehended, it can distract us from the Geod.  Chapter
13 sums up the argumert, and pre=pares the way for the
polemival appendix refuting Onostic ideas of spiritual
reality which accupies TT. 9.

Synopsis

The trath of Intelleet (and what can he troer than ah-
solute Intellect) depends on its identity with its objects
(ch. 1). These intelligible objects which are Intellect are
resl, living, thinking beng: po prool of their absolute
truth is necessary or possible (ch. 2). The image of the
court procession in which Intellect immediately precedes
the King (ch. 3). Demonstration that the One must
exist from a consideration ol the nature of nuwmber (chs.
4-5), That Reing proceeds from the One is confirmed hy
etymclogy (ch. 5). The One is beyond form and sub-
stance, for if it was form or sukstance it would bz a
particular being, not the origin ol all: il is therefore un-
knowshle and ineffable (ch. 6). Intellect sees it hy an
inner light identical with itself (ch. 7). The mysterious
coming and going of the vision of the One, which is not
a movement of the One, but of Intellect (c¢h. 8). The One
is not in anything, therefore it is everywhere: body is in
Soul, Soul ir Intellect, Intellect in the One (ch. 9). The
One is the transcendent source of all else, unlike all which
he produces (ch. 10). The infinity of the Ope: he is
utterly unlike the sense.perceived ohjects which most
people think are real (ch. 11). The Good and intelligible
besuty: indifference of the Good to all he has made
(ch. 12). We musl not think thal the Guod has anything
in himself, even good : this would detract from his ahsolute

simplicity (ch. 13).
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V. 5. THAT THE INTELLIGIBLES ARE
NOT OUTSIDE THE INTELLECT,
AND ON THE GOOD

1. Could anyone say that Intellect, the true and
real Intellect, will ever be in error and believe the
unreal? Certainly not. For how could it still be
Intellect when it was being unintelligent? [t must,
then, always know and not ever forget anything,
and its knowing must not be that of a guesser, or
ambiguous, or like that of someone who has heard
what he knows from someone else.  Nor, certainly,
can it deperd on demonstration. For even if any-
ane did say that some of the things it knows were
known by demonsirazion, some, all the same, would
be immediately self-evident toit. (The argument in
fact says that all things it knows are self-evident:
for how is one going to distinguish those which are
from those which are not ) But anyhow, as regards
the things of which they agree that Intellect's
knowledge is immediate, where do they say that the
self-evidence comes to it from? From where will it
acquire the confidence that things are so? For
there is a lack of confidence aboul even Lhose
objects of sense-perception which seem to inspire
the strongest confidence in their self-evidence,
whether their apparent existence may be not in the
underlying realities, but in the ways the sense-
organs are affected, and they need intellect or dis-
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1 Total confidence in sense-perception was characteristic
of the Epicureans: cp. Sextus Empiticus ddv. Muallen. VIII
9 and VII 203 (Agninst the Logicians 11 9 ard T 203 Bury) =
Epicurea 7r. 244 and 247 Usener. The Sceptics were naturally
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cursive reason to make judgments about them; for
even if it is agreed that they are in the underlying
sense-realities which sense-perception is to grasp,
that which is known by sensc perecption is an i}nage
of the thing, and sense-perception does not appre-
hend the thing itself: for that remsing outside.l
Now when Intellect knows, and knows the intelligi-
bles, it it knows them as being other than itself, how
could it make contact with them? TFor it is possible
that it might not, so that it is possible that it might
not know them, or know them only when iz made
contact with them, and it will not always possess its
knowledge. But if they are going to say that the
intelligibles and Intellect are linked, what does this
“linked " mean? Then the acts of intelligence will
be impressions; but if this is what they are, they
come to it from outside and ave impacts. But then
how will the impressions be made, and what shape
are things like intelligibles? And intellection will
be of what is external, just like sense-perception.
And in what way will it differ from sense-pereeption,
except by grasping smaller objects ' But how, alsu,
will it know that it veally grasped them? And how
will it know that this is good or beautiful or just?
For each of these will be other than it, and the
principles of judgment on which it will rely will not
be in itself, but these ton will be outside, and that
is where truth will be. Then again, cilher the
intelligibles are without pereeption and without any
share of life or intelligence. or they have intellicence.
And if they have intelligence, both are here in them
atonce, truth is here and this is the primary Intellect,
much coneerned to refute this position. But the argument
Plotinus uses here is Platonic rather than Sceptie.
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* Jlere Tlotinus is arguing aganst those whe see the know-
ledge of Intellect in terms of diseursive ln_:gic, whether Arie-
totelian or Stoic. For ** premises ** ep. Aristotle Anal. Priors
A1, 24alG: for “axioms’ and ** cxpressions’ e¢p. SVF IL
132 and 136. . ) .

2 In this passage Plotinus is arguing against contempcrary
Platonists like Longinas, who held that the Platonie Forms
were external to and separate from Intellect {ep. Proclus In
Tim. 1. 322. 24 Dieh] and, for Porphyry’s original acceptance
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and we shall proceed to investigate how truth and
theintelligible and Intellect are related [ir: this unity-
in-duality]: are they together in one and the same
reality, but also two and diverse, or how are they
related? But if they are without intelligence and
life, what sort of realities are they? _They ure:
cerraiul}-‘ not premises’ or “ axioms ™ or expres-
sions "1 for then they would only say something
about other things and would not be the things
themselves, as when [one says] ** Justice is beantiful
though justice and beauty are different [from the
words used]! But if they are gaing Lo say Lhat
justice and beauty are simple realities, justice by
itself’ and beauty by itself, then first of all, the in-
telligible will not be a unity or in a unity, but each
intelligible will be cut off from the others. Well,
then, where will they be, and over what regions will
they be dispersed ?  And how will Inlellect encounter
them when it runs round looking for them? And
how will it stay in its place? How will it remain
identical with itself? Whatever sort of shape or
imprint will it receive from them? Unless we as-
sume that they are like images set up, made of gold
or some other material by a sculplor or engraver?
But if this is so, the intellect which contemplates
them will be sense-perception. And why shonld
one of things like these be righteousness, and an-
other something else 2 But the greatest objection
of all is this. If one grants that the objects of
thought are as completely as pussible outside In-

of this position and conversion, Life of Platinus 18). He
seems 1o have in mind particularly a very literal interpretation
of the vision of the Forms in his favourite Phaedros myth:
cp. Flato Phaedrus 247D-E.
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tellect, and that Intellect comtemplates them as
absolutely outside it, then it cannot possess the
truth of them and must be deceived in everything it
contemplates.,  Dor they would be the true realities;
and on this supposition it will eontemplate them
without posscssing them, but will only get images of
them in a know]edge nf this sort.  If then it does
not possess the true reality, but only receives in
iteelf images of the truth, it will have falsities and
nothing true. If, then, it knows that what it has
is false, it will admit that it has no part in truth;
but if it does not know even this, and thinks it has
the truth when it has not, the falsehood in it will he
doubled and will set it far away from the truth.
This is the reason, I think, why there is no truth
in the senses, only opinion: opinion is opinion
because it receives, and what it receives is different
from that from which it receives it.)' So if there
is not truth in Intellect, then an intellect of this sort
will not be truth, or truly Intellect, or Intelleet at
all.  But then truth will nat be anywhere else either.

2. One must not, then, ook for the intelligibles
outside, or say that there are impressions of the real
beings in Intellect, or by depriving it of truth make
the intelligibles unknowable and non-existent and
finally abolish Intclleet itsclf.  But, sinec onc must
brit‘lg in know]edge and truth and w.’.ttc}lf'ull}-' pre-
serve reality and the knowledge of what each thing
iz—but not [only] the knowledge of each thing’s
fqualities ? since [if we only had that] we should have
an image and a trace of realities, and not possess

? For the important distinetion between the thing itself and
its quality (or ** what it is like ™) cp. Plato Lefter V1T 342EfT.
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and live with and be fused with the realities them-
selves—we must attribute all [real existences] to the
true Intellect. L'or in this way it will also know
them, and know them truly and will not forget
them or go round looking for them, and the truth
will be in it and it will be the foundation of all
realities and they will live and think.  All this must
belong to the most blessed nature: or where will
its honour and majesty be? And then again, it will
need no proof and no confirmaticn that it is so, for
it is so, and is manifest Lo ilself—and if there is any-
thing before it, Intellect knows clearly that this is
whar it derives from, and if there is anythine after
it, it knows clearly that this is itself—and nobody
can confirm this about it better than itself—and it
knows clearly that all this is there in the intelligible
world, and really there. So tha. the real truth is
also there, which does not agree with something
else, hut with itself, and says nothing other than
itself, but it is what it says and it says what it is.
Who then could contradict it, and where would hs
bring his contradiction from? For the contradic-
tory answer would coincide with the preceding
statement, and even if one introduces it as different,
itis brought into conformity with and is one with the
original statement: for you could not find anything
truer than the truth.

3. We have here, then, one nature, Intellect, all
realities, and truth: if so, it is a great gud; or,
better, not just a god, but it demands as of right
that this which it is is universal god. This nature is
god, and the second god revealing himszlf before
we see that other one: he, the First, is enthroned
above and set firm on high on Intellect in this its
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1 The remarkable correction of the metaphor here should
be noted. The First towers above Intelleet like a stetue on
its pedestal or an Uriental king on ms throne, but 18 1n no
way enpported or elevated by it.  Intellect is totally depen-
dent for its existence on That of which it is called the ** pedes-
tal ™.
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beauty, like a pedestal, and the pedestal, Intellect,
hangs from it.! For the First in its progress could
not take its stand upon something soulless, nor im-
mediately upon Soul, but there must be an incon-
ceivable beauty going out before it, as in the proces-
sion before a great king the lesser ranks go first, and
then in succession the greater and after them the
yet more majestic and the court which has still more
of raval dignity, and then those who are honoured
next after the king; and after all these the great
king himselt is mddenlv revealed, and the people
pray and prostrate themselves before him—those at
least who have not gone away beforehand, satisfied
with what they saw before the r'ormng of the king.
Now in our example the king is a different person
from those who go before him: but the king there
in the higher world does not rule over different, alien
peaple, but has the most just, the natural sovereignty
and the true kingdom; for he is king of truth and

natural lord of all his own offspring and divine
company, king of the king and of the kings, and more
rightly than é(..U.w called the father of the gods;
Zeus imitates him in this way also in that he is not
satisfled with the contzmplation of his father but
aspires to, we might say, the active power with which
his grandfather establishes reality in being.?

4. We have said, then,® that the ascent must be
made Lo a one, and this means traly one, but not one
lilke all other things which arc multiple and one by
participation in a one—the One must be grasped

* The usual identification of the Three Hypostases with the
suceessive mythological chief gods, Duranocs, Kronos and Zeus.

8 In the first part of this work, ITL 8. 10-11.
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that is not one by participation and is not as much
many as one—and that the intelligible universe and
Intellect are more one than all other things, and
there is nothing nearer the One itself, but all the
same this is not the pure One. Now we long to
see, if it is in any way possible, what is the pure,
real One, unrelated to anything else. At this point,
then, vou must rush to one, and not any longer add
anything to it, but stand absolutely still in fear of
departing from it, and not progress the least little
way towards two. If not, you get two, and not a
Lwo which contains the One, but [a two of which]
both units are poszerior to it. For it will not be
included in the eount with anather one, or another
number of any size; it will not be counted at all:
for it is a measure and not measured, and it is not
equal to the other units so as to be one of their
company; otherwise, there will be something in
common between it and those which sre included
in the count with it, and that something in common
will be before the One itself; but there must be
nothing [before the One itself]. It does not even
belong to the category of essentizl number, and so
certainly not to that which is posterior to it of
quantitative number?! (substantial number is that
which continually gives existence, quantitative num-
ber is thut which gives quantily when it is with other
numbers, and still when it is not with ether numbers,
if this [which is not with other nulnbers] real]y is a
number). Since the nature which belongs to :he
numbers in the class of quansitative number, imitat-
ing in relation to the one which is their principle the
relationship of the nature in the prior [substantial]
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numbers to the real One, does not exist by expending
or hreaking up its one, but when a dyad comes to be,
the monad before the dyad exists, neither each of
the two units in the dyad nor one of them is the
monad in the dyad. Tor why should it be one of
them more than the other? If then it is neither of
them, it is different, and remains where it remains.
How then are thase [i-.wn units of the dyad] different. ?
And how is the dyad cne? and is it the same one,
which is in each of the two terms comprised in the
dyad? It must be maintained that they participate
in the first monad, but are other than that in which
they participatc, and the dyad, in so far as it is onc,
also partieipates, but not in the same sense: for an
army and a house are not one in the same way. A
house is one in virtue of its continuous structure, not
by substantial unity or quantitative unity. Arethen
the monads in the number five and the number ten
different, but is the onc in the number five the same
as the one in the number ten? Now if every ship
is the same as every other ship. small the same as
great, and every city the same as another city or
army the same as another army, then here also the
one is the same; but if not in those other cases, then
not here either. If there are any difficulties about
this, we will deal with them later.

5. But we must go back to that point where we
said that the First remains the same even if other
things come into being from it. In the case of
numbers, then, the one remains unchanged, but
another one makes number, and number comes into
existence on the model of it; but in the case of
that which truly exists, here the One still more
remains unchanged before the real beings; but
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while it remains unchanged, it is not another which
makes, if the real beings are modelled on the One,
but the one itself is sufficient to generate reality.
And, as there in the ecase of numbers, the form of
the frst, the monad, was in all of them primarily or
secondarily, and each of the numbers which come
after the monad did not participate in it equally,
so here too each of the beings which come after the
First has in itsel? a kind of form of it. Their parti-
cipalion made the quantity of the numbers exist,
but herc it gives beings substantial existence, so
that being is a trace of the One. And if someone
says that this word ez [hl".ing]—\\-‘hin}] iz the term
which signifies substantial existence—has been de-
vived from the word ken [one] he might have hit
upon the :ruth. For this which we call primary
being proceeded, so to speak, a little way from the
One, but did not wish to go still further, but turned
inwards aml Look ils stand [est€] there, and became
substance [owsia] and hearth [kestia] of all things:
it is like what happens in the utterance of the cound:
when the utterer presses on it fen is produced which
manifests the origin from the Ore and oz [being]
signifying that which uttered, as best it can. Thus
that which came to exist, substance and being, has
an image of the One since it flows from its power;
and the [soul] which sees it and is moved to speech
by the sight, imaging what it saw, cried out “ on ”
and “ einar ', and *C ousia’ and © hestia . For these
sounds intend to signify the real nature of that pro-
duced by the birth-pangs of the utterer, imitating, as
far as they are able, the generation of real being.
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6. But these [etymclogies] are to be taken as
anyone wishes. Since the substance which is gene- -
rated [from the One] is form—one could not say
that what is generated from that source is anything
else—and not the form of some one thing bul of
everything, so that no other form is left outside it,
the One must be without form. But if it is without
form it is not 2 substance; for a substance must be
some one particular thing, something, that is, defined
and limited; but it is impossible to apprehend the
One as a particular thing: for then it would not be
the principle, but only that particular thing which
vou said it was, Buc if all things are in that which
is generated [from the One], which of the things in
it are you going to say that the One is? Since
it is none of them, it can only be said to be beyond
them. Bul these things are beings, and being: so
it is ‘““beyond being "1 This phrase “ beyond
being ” does not mean that it is a partienlar thing—
for it makes no positive statement about it—and it
does not say its name, but all it implies is that it is
“not this 7. But if this-is what the phrase does,
il in no way comprehends the One: it would be
absurd to seek to comprechend that boundless nature;
for anyone who wants to da this has put himself out
of the way of following a: all, even the least distance,
in its traces; but just as he who wishes to see the
intelligible nature will contemplate what is beyond
the perceptible if he has no mental image of the
perceptible, so he who wishes to contemplate what
is beyond the intelligible will contemplate it when

! Vet again the phrase from Plato Repoblic VI 509BY; its

usual companicn, the negative conclusion of the First Hypo-
thesis of the Parmenides, appears below (line 12).

173



PLOTINUS: ENNEAD V. 5.

2 A -~ 31
Zori Sua rovron pafldv, olov & éori ToliTo agets.
1 Vot @ 33 ’ " 1 3 [ - 3 \ »
TN SG oLoV  OMpdLYol ar To oUy ooy ow yap EVL
k] A A [ 3 » o Bi Al €% 33 ,u\ L4 -
otde o “olov,” dTw pnde To ri. alla 7uels
-~ -~ H ~ L3 M ’
rals Hperépais Wdlow dmopoduer & Ti xpn Aéyew,

Al ’ 1 k] e - b 3 ’
25 wal Aéyouer mepl ov  pnTol, Kal ovopaloper

3

onpatvew éautols Bédovtes, s Suvdpela. Tdya
8¢ ral o “&” bvopa TolTo dpaw e€xer mpos Ta
moMd. ey kai AncMwva o vbayopirol qup-
BoAucdys mpos dAXfAovs éofpawor dmogdoer T@V
7oAM@y, €l 3¢ Béows Tis ™ &, 76 Te Svopa TO TE
Bnovipevor, doadéoTepar dv ylvorro 100 el pi| Tis
dvopu Edeyer adiol Tdya yip tolTo éAéyero, va
é {nriocs, dplduevos am’ adTol, 6 mavTwst
(;..TT;)L(;T?]TC;S €‘0”ri m#al"flxo’v, aﬁoﬁay TEAEITT(:.‘:L"
KO.E TO?;TO, C'(JS‘ TEH%V il'_l.;l-" i!;ﬂl".‘v OEI'I;V TE KQ).(;JQ' T’l;'
HF’LéF({) otk cffl.ov ;J:r‘;v 8¢ Tol70 €ls Sﬁlwcw Tﬁs‘

=

- \
35 dioews éxeivns, otL undé dxovoTov Exeivo pmde

T& Grovovt. 8el quverov elvai, AN elmep Twi, TH
Spdvre. AN el 76 Opdw eldos Cmrel PAémew,
oUd¢ ToiTo eloerad.

7."H émedn SirTov kai 16 évepyeiq BAémew, olov
émi SPatpoi—ro pév ydp éorv Epapo alTd, 76
eldos 76 7ol alofnrod, 76 8¢ & ob dpd 7O elduy
atrod, & kol wdtd ulofnidy doriv alTd, €Tepov

5 3v Tob elSous, aimov 8¢ 7& €ldei oD ? Spacha, &

A -~ N oy -~ o I . A3

HEV T(.‘l:.r CLSGI- KaL €L TOU ‘E-SC"UQ mJVO,O(-UIf.LEVOv 810

L '[heiler: wdprwy Enmn.
2 ArcRoeCss, Perna*: -5 AscEBRacTIICL

1 Wor this Pythagorean etymology cp. Plutarch Isis and
Csiris 381F.

174

INTELLIGIBLLES NOT OUTSIDFE INTELLECT

he has let all the intelligible go; he will learn that
it is by weans of the intelligible, bul what il is like
by letting the intelligible go, But this ** what it is
like ” st indicate that it is “ not like ' for there
is no ‘‘ being like 7 in what is not a ** something ”.
But we in our travail do not know what we ought to
say, and are speaking of what cannot be spcken, and
give it a name because we want to indicate it to
ourselves as best we can. But perhaps this name
“One” contains [only] a denial of multiplicity.
This is why the Pythagoreans symbolically indicated
it to each other by the name of Apollo, in negation
of the multiple.! But if the One—name and reality
expressed—was to be taken pesitively it would be
less clear than if we did not give it a name at all:
for perhaps this name [One was given it in order
that the secker, beginning from this which is com-
pletely indicative of simplicity, may finally negate
this as well, because, though it was given as well as
possible by its giver, not even this is worthy to
manifest that nature; sinee that canno: be heard,
nor may it be understood by one who hears, but, if
at all, by one who sees. But if the seer tries to look
at a form, he will not know even that.

7. For, again, aclual seeing is double; take the
eye as an example, for it has onc objcct of sight which
is the form of the object perceived by the sense, and
one which is the medium through which the form
of its object is perceived, which is also itself pereepti-
ble to the eye; it is different from the form, but is
the cause of the form’s being seen; it is seen con-
currenlly in the form and with the form; this is the
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1 Here Plotinus is assuming, or the purposes of his illue-
tration, the common doctiine, that sight takes place through
a medium. But in his fuller {and earlier) discussion of the
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reason why it affords no clear pereception of itself,
since the eve is directed to the illuminated object;
but when there is nothing there but the medium,
the eye sees it by an instantaneous immediate per-
ception, though even then it sees it based upon
sumething different, but if it is alone and nol resting
on something else the sense is not able to grasp it. !
For even the light of the snn which it has in itcelf
would perhaps escape our sense of sight if a mare
solid mass did not lie under it. But if someone said
that the sun was all light, one might take this as
contributing to the explanation of what we are
trying to say; for the sun will then be light which is
in no form belonging to other visible things, and will
be, perhaps, purely visible: for the other visible
nh_]Po’r» are not pure light. This, then, is what the
seeing of Intellect is like; this also sees by another
light the thmgs illuminated by that first nature, and
sees the light in them; when it turns its attention
to the nature of the things illuminated, it sees the
light less; but if it abandons the things it sees and
looks at the medium by which it sees them, it looks
at light and the source of light. But since Intellect
must rot see this light as external, we must go back
again to the eye; this will itself sometimes know a

light which is not the external, alien light, but it
momentarily sees before the external hght a light
of its own, a brlghtm one; it either springs oul
from itself at night in the dark or, when the eye
does not want to look at anything else, it lowers the

problem in IV, 5 (28) he rejeets the medium theory and holds
that sense-perception takes place through the universal sym-
pathy of the All.
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eyelids before it and all the same sends out light,
or the eve’s possessor squeezes it and sees the light
in it. For then in not sceing it sees, and sees then
most of all: for it sees light; but the other things
which it saw had the form of light but were not light.
Just zo Intellect, veiling itself from other things and
drawing itself inward, when it is not looking at any-
thing will see a light, not a distinct light in something
different from itself, but suddenly appearing, alone
by itself in independent purity, so that Intellect is
at a loss to know whence il has appeared, whether
it has come from outside or within, and after it has
gone away will say “ Tt was within, and yet it was
not within.”

8. But one should not enquire whence it comes,
for there is no " whence ': for it does not really
come or go away anywhere, but appears or does not
appear. So onc must not chase after it, but wait
quietly till it appears, preparing oneself to contem-
plate it, as the eve awaits the rising of the sun; and
the sun rising over the horizon (** from Ocean ™, the
poets say)! gives itsélf to the eyes to see. But
from where will he of whom the sun is an image rise ?
What is the horizon which he will mount above when
he appears? He will he abave Tntelleet itself which
contemplates him. For Intelleet will be standing
first to its contemplation, looking to nothing but
the Beautiful, all turning and giving itself up to him,
and, motionless and filled somehow with strength, it
sees first of all itself become more beautiful, all
glittering, because he is near. But he did not come
as one expected, but came as one who did not come:

L Cp. s.g. Homer [lad 7. 421-2.
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for he was seen, not as having come, but as being
there before all things, and even befure Intellect
came. It is Intelleet which comes, and again Intel-
lect which goes away, because it does not know
where to stay and where he stays, that is in nothing.?
And if it was possible for Intellect to abide in that
nowhere—I do not mean that Intellect is in place:
it is no more in place than he is, but [in that sense]
absolutely nowhere—it would always behold him, or
rather not behold him, but be one with him, not two,
But as il is, because it is Intellect, it sees him, when
it does see him, with that of it which is not Intellect.
Tt is really a wonder how he is present without
having come, and how, though he is nowhere, there
is nowhere where he is not. One can, certainly, be
surprised in this way at the first moment, but one
who konows would be surpristed il the opposite was
true; but, rather, the oppesite could not even happen
for one to be surprised at. For this is how it is:

9. Everything which is brought into being by
something else is either in that which made it or in
another thing, if there is something after what made
it; for, in that it is brought into being by something
else and needed something else for its coming into
heing, it needs something else at every point: and
this is why it is also in something else. The last
and lowest things, therefore, are in the last of those
before them, end these are in those prior to them,
and one thing is in another up to the First, which is
the Principle. But the Principle, sinee it has nothing
before it, has not anvthing else to be in; but sinee it

firet six ohapters of the troatise On Time and Eternity 11T 7,
Plotinus here scems to be spraking directly from his own
experience, without considering the metaphysical imolications.
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has nothing else to be in, and the other things are
in those which come before them, it encompasses all
the other things., But in encompassing them it is
not dispersed into them and it possesses them
without beiny poussessed.  But certainly, if il posses-
ses and is not itself possessed, there is nothing in
which it is not: for if it is not in anything, it does not
possess it. But if it is not possessed, it is not there.
So it is there and not there; it is not there because
it is not in the grasp of anytbing, but because it is
free from everything it is not prevented [rom being
anywhere. Tor if, on the other hand, it was pre-
vented, it would be limited by something else, and
what comes next would be without a share in it, and
God would go just so far, and would not be indepen-
dent but a slave to the beings which come after him.
The things, therefore, which are in something are
therc where they are; but everything which is not
somewhere has nowhere where it is not.  For if it
is not here, it is clear that another place contains it,
and it is here in something else, so that the * not
somewhere 7 is talse. If therefore the ' not some-
where " is true and the ** somewhere " is false (so
that it may not be in somcthing clsc), it will not be
absent from anything. But if it is not absent from
anything and is not anywhere, it is everywhers
independent. And one part of it is not here and
another there: it is not even here as a whole; so
that it is everywhere as a whole; nothing possesses
it or docs not posscss it; that is, cverything is
possessed by it Ohserve the universe also, that,

]

1 The slarting-puint of this discussion of the placelessess of
the One is to be found in phrases of Plato’s Parmenides: cop.
13884, 144B2, 131B.
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1 That body is in soul is Platonic doctirine: cp. Plato
Timeeus 36E. Plotinus here develops it powerlully to
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since there is no nniverse hefore it, it is not itself in
a universe, nor again in place: for what place could
there be before a universe existed? But its parts
are dependent on it and in it. But Soulis not in the
universe, but the universe in it: for body is not the
soul’s place, but Soul is in Intellect and body i
Soul! and Tntellect in something else; but there is
nothing other than this for it to be in: itis not, then,
in anything; in this way therefore, it is nowhere.
Where then are the other things? Init. It has not,
then, gone away from all other things, nor is God
himself in them, noris there anything which pussesses
the First, but it possesses evervthing, Therefore it
is in this way also the Good of everything, because
all things have their being directed towards it and
depend upon it, each in a different way.2 Therefore
some things zre better than others, because some
things have more existence than vlhers,

10. But do not, I beg you, look at it through other
things: otherwise you might see a trace of it, not
itself; but consider what this might be which it is
possible to grasp as existing by itself, pure, mixed
with nothing, in which all things have a share,
though nothing has iL: for there is nothing else like
this, but there must be something like this. Who,
then, could capture its power all together as a whole ?
For if one did capture it all together as a whole, why
would one be different from it? Does one then
grasp it partially? But when you concentrate on
it, you will do su Lolally, but you will not declare

establish, again, the placeless amnipresence of the One,

* A remarkable example of the ease witk which Plotinus
interchanges masculine and neuter, ** personal ™ and *im-
personel ©’ ways of speaking of the First Principle.
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the whale: otherwise, vou will be [only] Intellect

" thinking, and, even if you attain, he will escape you,

or rather you will escape him. But when you see
him, look at him as a whole; but when you think
him, think whatever you remember about him, that
he is the Good—for he is the productive power of
thoughtfuf: intr_’lligent life, from whom come life and
intelligence and whatever there is of substance and
bme—--tlm he is One—for he is simple and first—
that he is the Prin ciple—for all things come from
him: from him comes the first movement (for it is
pot in him); from him comes rest, because he had
no need of rest: for * he does not move, nor dees he
stand still " 1: for he has no place to szand etill in
and no place to move in: for round what or to what
or in what [should he move]? Tor he is the First.
But he is not limited: for by what? But he is not
unlimited like a magnitude either: for where should
he proceed to, or what should he intend to gain when
he lacks nothing > But he has infnity in the sense
of power: for he will never be otherwise, or fail,
since the things which do not fail exist throngh him.
L1. And this has nfinity by not being more than
one, and because there is JULhmg i which anything
belonging to it will find its limit: for by being ene
it is ot measured and does not come within range
of number. It is therefore not limited in relation to
itself or to anything else: since if it was it would
be two. It has no shape, then, because it has no
parls, and no form. Do nol, then, seek Lo see willy
mortal eyés this as our account describes it, nor to
* The One’s transcendence of the ** Flatonic Categories ™
of Tntelleet (ep. Plato Sophist 2341D5) iz expressed in the
language of the first hypothesis of the Parmenides (139B3).
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see that it is in the way in which someone would
expect it to be who assumes that all things are
perceived by the senses, by which supposition he
tliminates that which is most real of al. For the
things which one thinks are most real, are least
real; and the [materially] large has less genuinc
existence. But the First is the principle of existence
and, again, more authentic than substantial reality.
So reverse your way of thinking, or you will be left
deprived of God, like the people at testivals who by
their gluttony stuff’ themselves with things which it
is not lawful for those going in to the gods to take,
thmkmg‘ that these are more obviously real than
the vision of the god for whom they ougl't to be
celebrating the festival, and take no part in the rites
within, Yes, in these our rites also the god, since
he is not seen, creates disbelief in his existence in
thosc who think that that alonc is obviously real
which they see only with the flesh; asif people who
slept thwu,(zh their life thought the things in their
dreams were reliable and obuon&, but, if someone
woke them up, disbelieved in what they saw with
their eyes open and went to sleep again,

Onc must perceive cach thing by the appro-
priate organ, some thfugs with the eyes, cthers with
the ears, and so on. One must believe. also, that
ane sees other things with the intellect, and not think
that intellectual perception is secing or hearing,
which would be like insisting that the ears should see
and that sounds do not exist because they are not
Vi.‘-}ihle_ A_Tld we must (?ﬂl'lsi(ler __'hat nmern ha\"e f()r—
gotten that which from the beginning until now
they want and long for. Tor all things reach out
to that and long for it by necessity of nature, as if
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divining by instinet that they cannat exist without
it. The grasp of the beautiful and the wonder and
the waking of love for it come to those who, in a
way, already know it and are awake to it. But the
Good, sinee it was there long before to arouse an
innate desire, is present even to thosc aslecp and
daes not astonish those who at any time see it,
because it is always there and there is never recol-
lection of it; but people do not see it, because it is
present to them in their sleep. But the passionate
love of beauty, when it comes, causes pain, because
onc must have scen it to desire it.  Beauty is shown
ta he secondary because this passionate love for it
is secondary and is felt by those who are already
conscious. But the more ancient, unperceived de-
sire of the Good proclaims that the Good itself is
“more ancient and prior to beauty. All men think
that when they have attained the Good it is sufficient
for them: for they have reached their end. But
not zll see beauty, and when it has come into
existence they think it is beautiful for itself and not
for them; this applies also to beauty here: it belongs
to the one who has it. And it is enough for people
to seem to be beautiful, even if they are not really;
but they do not want to have the Good in seeming
only.! Then they dispute the first place with beauty
and wrangle contentiously with it, considering that it
has come intc being like themselves. It is as if
somecne who holds the lowest rank at court were to
want to attain equal honour with the man who
stands next to the king, on the ground that they
both derive from one and the same source: he does

! Co. Plato Repudlic 505D,
191
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not realise that though he too depends an the king
the other ranks before him. The cause of the error
is that both participate in the same and the One is
before both, and that in the higher world also the
Guod itself does not need beauty, though beauty
needs it. The Good is gentle and kindly and gra-
cious, and present to anyone when he wishes.
Beauty brings wonder and shock znd pleasure min-
gled with pain. It even draws those who do not
know what is happening away from the Good, as
the beloved draws a child away from its father; for
Beauty is younger.! But the Good is older, not in
time but in truth, and has the prior power: for it
has all power; that which comes after it has rot all
power, but as much as can come after it and derive
from it. ‘T'he Good then is master also of this de-
rived power. e does not need the things which
have come into being from him, but leaves whal Las
come into being sltogether alone, because he needs
nothing of it, but is the same zs he was before he
brought it into being. He would not have cared if
it had not come into being; and if anything else
could have been derived from him he would not have
grudged it existence; but as it is, it is nol possible
for anything else to come inte being: all things
have come into being and there is nothing left. He
was not all things: if he was he would have needed
them; but since he transcends all things he can
make them and let them exist by themselves while
he remains above them.

light or grace which nlays upon it from the Good is totally
unattractive, see my ** Beauty end the Discovery of Divinity

in tke Thought of Plotinus ™ in Kephalaion: Studies in Greek
Philosophy . . . offered to C.J. de Vogel (Assen 1975) 160-62.
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INTELLIGIBLT.S NOT OUTSIDI INTELLLCT

13. But sinee he is the Good and not a good, he
must have no ';hing in himself, since he does not even
have good in himself. For what he will have is
either good or not good; but that which is not good
cannot be in the Good, the authentically and pri-
marily Good, nor does the Good have the good. If
then he does not have what is not good or what is
good, he has nothing. If then “ he has nothing ”
he is " alone and isolated “* from all other things.
If then the other things are either goods, but not the
Good, or not goods, and he has neither of these, he
has nothing .md is the Good by having nni.hmg
But then if anyone adds anything at all to him, sub-
stance or intellect or beauty, he will deprive him
of being the Good by the addition. If then one

takes away everything and says nothing about him
and does not say false ly about 'a.nvthmg thet it is
with him, he allows him his © existence ¥ withou
attributing to him anything which is not there, as
those do who compose inartistic panegyrics, and
diminish the reputation of those who are being praised
by adding matters inferior to their worth, since they
are incapable of making true specches about their
subjects. We also, then, must not add any of the
things which are later and lesser, but say that he
moves above them and is their cause, but not that
he is them. For, again, it is the nature of the Good
not to be all things and not to be any one of them;

or [if he were] he would come under one and the
same classification as all of them, and if he came
under the same classification, he would differ only

1 Apain the inappropriate reference to Philebus 53B7-8.
See V. 3. 10, note 2.
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INTELLIGIBLES NOT OUTSIDE INTELLECT

by his individuality and specific difference and some
added attribute. Then he would be two and not
oneg, and one of the two, what was common to him
and the others, would be not good, and one would
good; he would, then, not be purely and pumanly
good, but that would be by participating in which,
over and above what was in common, he became
good. So the nature of the Good would be good by
participation; and what it participated in would not
be any one of all things. But if this Good was in
the composite thing—for it would be Lhe specific
difference by which the composite was good it
would have to derive from something else. But it
was simply and solely good; so, much more, that
from which it derived was good. That which is
primary and the Good has therefore been revealed
lo us as above all realilies, and only good, and
having nothing in itself, but unmixed with all things
and above aH things and cause of all things. For
the beautiful and the real beings certainly do not
come from the bad, or from things indifferent. For
the maker is better than what is made, because more
complete,




V. 6. ON THE TACT THAT THAT WHICH IS

BEYOND BEING DOES NOT THINK, AND ON

WHAT IS THE PEIMARY AND WHAT THE
SECONDARY THINKING PRINCIPLE

Introductory Note

Tuis tieatise, the twenty-fourth in Porphyry’s chrono-
lagical order, immediately follows in that order the great
work VI. 4-5 (22-3): On the Eenson why Being is every-
where all present, One and the Same, In this Plotinus had
laid less emmphasis than he did enywhere else in the Erneads
on the distinetions hetween his three hypostases, and had
allowed the First, the One beyond Being, to fall very
much into the background. In the present treatise he
seems concerned Lo imake clear that the distinetions
bhetween the hypostases were still real and impaortant to
him, and in particular to insist on the sharp differentiation
of the Firsy Principle, the One which does not think, from
the Second Hypostasis, Lhe living Intellect which forms &
unity-in-duality with Being. He knew this fo he one of
the most controversial parts of his philosophy, and argues
his position here, as he often does elsewhere in the Enneads,
against both Aristotle and his followers and those Flaton-
ists who had made the TFirst Principle a transcendent
Intellect. The Third Hypostasis, Soul, is mentioned
rather incidentally, and only to help his readers to see
how the primary thinking of Intelleet, from which the
unthinking perfection of the One is to be distinguished,
differs from the secondary thinking of humean minds in
their normal state.

Z00

WHAT IS BEYOND BEING DOES NOT THINK

Symopsis

The difference between thinking somcthing clse and
thinking oneself: the latter is more of a unity. though still
a unity-in-duality (ch. 1), Reasons why before this self-
thinking unity-in-duality there must be a pure unity,
which because it i= simply one docs not think (ch. 2).
There must be something absclutely simple before any
one-in-many or whole of parts (ch. 3). Further reasons
why there mast be the Good hefore Intellect: comparison
of Good, Intellect and Soul to light, the sun and the moon
(ch. 4). The Good does not think itself because thought
is always a movement of something elss towards the Good
in which the thinker is established in being and attains
sclf-knowledge (ch. 5).  The Clood is pure actuality with-
out any secondary activity: the essential multiplicity of
the Second Hypostasis, at once being, living and thinking,
which the Good transcends and is beyond thinking as he
i3 beyond being; his gift to all others iz not an impossible
knowledge of him, but to be with him, who is their Good,
and to grasp him as far as they can (ch. 6).
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V. 6. ON THE FACT THAT THAT WHICH
IS BEYOND BEING DOES NOT THINK,
AND ON WHAT IS THE PRIMARY
AND WHAT THE SECONDARY

THINKING PRINCIPLE

1. There is a difference between one thing thinking
another and something thinking itself; the latter
goes further towards escaping being two. The
former wants to escape being two and think itself,
but is less capable of it; for it has what it sees with
itgelf, but none the less it is different from it. But
the latter is not substantially distinet [from its object],
but keeps company with itself and so sees itself. It
becomes a pair, therefore, while remaining one. It
thinks more genuinely, therefore, and thinks pri-
marily, because the thinking principle mus: be one
and two. Yor if it is not one, that which thinks and
that which is thought will be different—it would not
therefore be the primary thinker, because if the
thought it had was of something else it will not be
the primary thinker because it does not have what
it thinks as [thought] of itself, so that it does not
think itself; or if it has what it thinks as itself, so
that it may think authentically, the two will be one:
it must therefore be one and a pair—but if it is, on
the other hand, one and not two, it will have nothing
to think: so that it will not even be a thinking prin-
ciple. It must, then, be simple and not simple.
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WHAT IS BEYOND BEING DOES NOT THINK

One could get a better idea of its being like this if
one made the ascent from soul; for in soul it is easy
to make the distinction, and one could see the
doubleness more easily. If'then one were to imagine
a double light, the soul as lesser and that which it
thinks as purer light, and then imagine that the
seeing light is equal to the seen, one would not be
able any more to separate them by the difference
[in quality] and would suppose the two to be one,
thinking that they were two, but seeing them as
one; in this way one will grasp Intellect and its
object. Now wec in our discourse have made one
out of two; hut :i‘n reality] the reverse is true and
two came from one, making itself two because it
thinks, or, better, because it thinks it is two and
because it thinks itself, one.

2. If then one is the primary thinking principle,
and the other is already thinking in a different way,
that which is beyond the primary thinking principle
will no lenger think: for in order to think it would
have to become intellect, and if it was intelleet it
would have to have an object of thought, and if it
was thinking in the primary sense it would have to
have its object in itself. But it is not necessary for
everything which is an object of thought to have a
thinking principle in itself and to think: for [then]
it will be not only an object of thought but a thinker,
and, since it is two, will not be the first. And the
intelleet which has the object of thought would not
cxist if there was not a reality which is pure object
of thought; it will be an object of thought to the
intelleet, but in itself it will be neither thinker nor
object of thought in the proper, authentic sense;
for the object of thought is object for something else,
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WHAT IS BEYOND BEING DOES NOT THINK

and the intellect has its intellectual effort empty of
content if it does not grasp and comprehend the
object which it thinks; for it does not have thinking
without its object of thought. Is [the One], then,
perfect when it has it ? But it must, before thinking,
have a pcrfection derived from its own reality.
That, then, to which perfection helongs will exist
before thinking; it will therefore have no need of
thinking; for he is sufficient to himself before this;
so he will not think. This, then, does not think,
and the other is the primary thinking principle, and
another again will think in a secondary way.r  Again,
if the First thinks, something will belong to it; it
will then not be the First, but second, and not one,
but already many things, that is all the things which
it thinks; for even if it only thinks itself it will be
many.

3. But if people are going to say that nothing
prevents one and the same thing from being many,
there will be a one underlying these many: for
there can be no many if there is not a one from which
or in which these are, or in general a one, and a
one which is counted first before the others, which
must be taken alone, itself by itself. Dut if it was
together with the others, since it was taken with
the others but all the same was different from the
others, we should have to let it go because it was
with the others and look for what underlies the others
and is no longer with the others, but itself by itself.
For that one and the same which was in the others
would be like this One by itself, but would not be it.

1 The other which thinks in a secondary way iz Soml, the
primary thinking prineiple I[ntellect: cp. the end of ch. 1.
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WHAT IS BEYOND BEING DOES NOT THINK

But it. must be alone by itself if it is also to be seen
in other things; unless someone is going to say that
its being depends on its co-exisience with other
things; it will not then be simple, and the composite
of muny parls will not exist either; for that which
is unable to be simple will have no existence, and
the composite of many parts will not exist itself if
the simple does not. IFor if each and every simple
thing cannot exist, since there is no simple one
coming into existence by its own agency, and no
one of the parts is able to have existence by itself,
or to give itself to be with another becausec it docs
not exist at all, how then conld the composite of
many parts be a compound of all [these parts] which
has come into being from non-existent things—not
from things that are not something particular, but
from things that do not exist at all?  If, then, some-
thing is many, there must be a onc before the many.
Tf, therefore, there is multiplicity in the thinking
principle, there cannot be thinking in what is not a
multiplicity. But this is the First. Thinking and
Intellect, then, will be in what comes after,

4, Again, if the Good must be simple and without
need, it will not nced thinking; but what it has no
need of will not be present with it: since nothing at
all is present with it, thinking is not present with it.
And it thinks nothing, because it does not need
anything else. Again, Intellect is something other
than the Good; for it has the form of the Good by
thinking the Good. Again, just as in the number
two there is a one and another, and it is not possible
for this one with anather to be the number one, but
it is necessary for there to be a one by itself before
the one with another; in the same way it is necessary
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that, when a thing has immanent in it something
gimple along with something else, the simple thing
should be simple in and by itself, having nothing in
itselt of all that it has in its association with other
things. Fur whal could make it something else in
sométhing different, if there was not something
before it from which this something else comes?
For the simple could not derive from something else,
but that which is many, or two, must itself depend
on something else. The First, then, should be
compared to light, the next, to the sun, and the
third, to the celestial body of the moon, which gets
its light from the sim.  For Soul has intellect as an
external addition which eclours it when it is intellec-
tual, but Intellect has it in itself as its own, and is
not only light but that which is enlightened in its
own being; and that which gives it light is nothing
elsc but is simple light giving Intcllect the power to
he what it is. \vVhy then would it have need of any-
thing? TFor it is nct the same as that which is in
something else: for. that which is in something else
is different from that which is in and by itself,

5. And again, the multiple might seek itself and
wizh to converge on and be conscious of itself. But
by what way will that which is altogether one go to
itself7 At what point willit need self-consciousness ?
But it is one and the same thing which is better than
self-consciousness and better than all thinking. TFor
thinking does not come first either in reality or in
valuc, but is sccond and is what has come into being
when the Good [a]_ready} existed and moved what
had come into being to itself, and it was moved and
saw. And this is what thinking is, a movement
towards the Good in its desire of that Good; for
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the desire generates thought and establishes it in
being along with itself: for desire of sight is seeing.
The Good itself, then, must not think anything: for
the Good is not other than itself. For when what is
other thau the Good Lhinks it, it dues so by being
“ lilke the Good ” ! and having a resemblance to the
Good, and it thinks it as Good and as desired by
itself, and as if it had a mental image of the Good.
And if it is like this for ever, it thinks the Good for
ever. And again, in thinking the Good it thinks
iteelf ineidentally: for it is in looking to the Good
that it thinks itself; for it thinks itself in actual
activity: and the acinal activity of all things is
directed to the Good.

6. If this is correctly said, the Good would cer-
tainly not have any place for thinking: for the Good
for the thinking prineiple must be something different
[from itself]. So the Goed is without activity. And
why shanld actuality be active? TFor in general no
active actuality has yet another actual activity.
But even if some philosophers are able to attribute
yet another activity to the other active actualities
which are directed to something else,® yet the first
onc of all, on which the others depend, we must let
be what it is, adding nothing further o it. So an
actual activity of this kind is not thinking; for it
has nothing to think: it is itself the first. And
further, it is not thinking that thinks, but what has
the thinking: so again thers comes to be a two in

second actuality "*: ep. Aristotle De Anima B 412a-b., This
applies only to human minds which exercise their activity of
thinking intermittently; the Aristotclian Divine Mind is
always completely active and actual, and no distinction of
** first and second actuality " can a,pply to it
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the thinking principle; but this [Good] is in no way
two. Again, one would see this better if one grasped
how in all thinking this double nature is more clearly
there. We maintain that the real beings as real
beings, and each individual one of them, the ones
which truly exist, are in the ““intelligible region ™2
and we do so not only because they abide the same
in essence but the other things, all of them which
are in the realm of sense-perception, flow and do not
abide—for perhaps there are things which abide
among those perceived by the senses—but rather
because they have the perfection of existence from
themselves. For that which is called essence in
the primary sense must not be a shadow of being,
but have the fulness of being. And being is ful-
filled when it has the form of thinking and li'uing

So thmkmg, living and being are all together in
what is real. If then it is being, it is also intellect,

and if it is intellect, it is alsc being, and the thinking
and the being go together. Thinking therefore is
many and one. That, then, which is not like this
cannot be thinking. And as we go over things
individually, there is man and thought of man, and
thought ofhorse, and hor se, and thought of rightevus-
ness, and rightecusness. A]l things then are double,
and the one is two, and again the two come together
into one. But the Good is not one of all these things,
nor is it the product of all the twos; it is not two at

all. But how the twos come from the One has been
discussed elsewhere.? Dut whal is *“ beyond being ”

* A phrase taken from Plato Republic VII 517B5.
* The question was diszussed in the earlier treatise V. 4,
ch. 2, Agam a reference to the passage on the trmlqce.udence

of the Good in Plato Republic VI 50989 follows.
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30 & dVows. G\ Emiéxeiva odolas dv T xal Tob must be beyond thinking; it is not then absurd if he
does not know himself; for he has nothing in himself
which he can learn about, since he is one. But other
things need not know him either; for he gives them
something beller and greater than that they should
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V. 7. ON THE QUESTION WHETHER
THERE ARE IDEAS OF PARTICULARS

Introductory Note

Turs short treatise, the eighteenth in Porphyry’s chrono-
logical order, is the clearest statement in the Fnneads
that there are Platonic Ideas of particulars. (The general
opinion of Platonists before Plotinus seems to have been
that there were only Ideas of universals, not of particu-
lars. The Stoies, though they did not believe in trans-
cendent Ideas, held that no individuzl thing was exactly
like any other; each had its own particular qualitative
dillerence.) There has been much dispute about whether
Plotinus held the doefrine expounded here, that there are
Ideas or Forms of individuals, continually and consis-
tently: there are a number of other passages In the
Ewnnends which seem to deny it. Terhaps the safest
conclusion i that he ermsistently held that there were
Tdeas of individual human selves in addition to (and
included in) the Idea of Man. Socrates is something more
than a mere instance of humanity (though he may be
inearnate at varions fimes as Pythagoras and many other
empirical personalities). As regards Ideas of other in-
dividual things (including human bodies) his opinion may
huve varied: he was probably prepared to postulate them
if and when he thonght the fasts required him to do so,
but was not always sure that they did. In this treatise
(especially in chapter 3) he goes further than anywhere
else in the Funewls towards accepbing the full Stoic
position that each individnal thing differs essentially from
every other (acceptance of this by a Platonist would
involve postulating a Form for each individual).
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Synepsis

Tz there an idea of each particular? It would seem so,
in spite of all the difficulties which can be raised, as least
in the cass of individual men: this does not involve any
objectionable kind of infinity in the intelligible world
{eh. 1}. Problems about differences between children of
the same parents: if the children have different kinds of
beauty this must be due to different forming prireiples
(which are all present in the souls of the parents) (ch. 2).
One needs to postulate different forming principles only
where the individuals are really different; not perhaps
therefore in cases where animals have litters of large
numbers of apparently exactly similar offspring. But are
two individuals ever really exacily the samei The Stoic
doctrine of recurring world-periods, each exactly similar
in every detail, will (as already suggested in ch. 1) make it
unnzcessary, even if there is a Form for every individual,
to postulate an nfinite number of Forms; hut we must
not be afraid of the infinity contained in a single intelligible
reality (ch. 3).
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V. 7. ON THE QUESTION WHETHER
THERE ARE IDEAS OF PARTICULARS

1. Is there an idea of each particular thing? Yes,
it | and each one of us have a way of ascent and
return to the intelligible, the principle of each of us
is there, If Socrates, that is thc soul of Socrates,
always exists, there will he an abhsolute Socrates in
the sense that, in so far as they are soul, individuals
are also said to exist in this way in the intelligible
world. But if Scerates does not always exist, but
the soul which was formerly Socrates becomes
different pcople at different times, like Pythagoras
or someone else, then there will not be this particular
person Socrates also in the intelligible world. But
if the soul of each individual possesses the rational
forming principles of all the individuals which it
animates in succession, then again on this assumption
all will exist there; and we do say that each soul
possesses all the 'foming principles in the universe,
If then the universe possesses the forming principles,
not only of man but of all individual animals, so does
the soul; there will therefore be an infinity of forming
principles, unless the universe returns on itself in
regular periods; this will put a limit to the infinity
of forming principles, because the same things in this
case recur. Well, then, if the things which come into
being in all the periods together are more numerous
than the models, why should there have to be forming
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principles and models of all the things which come
into being in one period? One man as model would
do for all men, just as souls limited in number
produce an infinity of men. No, there cannot be the
same forming principle for different individuals, and
one man will not serve as a medel for scveral men
differing from each cther not only by reason of their
matter but with a vast number of special differences
of form. Men are not related to their form as por-
traits of Socrates are to their original, but their
different structures must result from different form-
ing prineiples. The whole revolution of the universe
contains all the forming principles, and when it
repeats itself it produces the same things agsin
according to the same forming principles. We ought
not to be afraid of the infinity which this introduces
inte the intelligible world: for it is all in an indivisi-
ble unity and, wc may say, comes forth when it
acts.

2. But if the mixtures of the forming principles
of male and female produce different children, there
will no longer be a forming principle of every indi-
vidual child that is born, but one of the parents, the
male, for instance, will produce it, not according to
different forming prineiples but according to one,
his own or his father’s. No, nothing prevents it
from being according to different principles, because
the parent has them all, but different ones are ready
for use at different times. But what are we to say
when different children come from the same parents ?
It is because of unequal dominance [of the two pa-
rents]. But there is this further point, that it is not
the case—even if it appears so—that sometimes the
larger quantity of formative principle is on the male
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1 This brings out clearly that matter for Plotinus is always
a principle of resistance to nature [the immanent creative
principle in the vhysivasl world which is the im_vc_at. form ‘-of
aoul). A child would be an unnatural creature if it owed its
differences from the other members of its family to matter,
not to the forms in nature. .

¢ Plotinns is here considering as a possibility (not definitely
accepting) the full Stoic doctrine of the [3iws moudy, the unique
individual characteristie of every eulity in any one world-
perind: op. SVF 1T 305; Seneca Episivlae Moralss CXIII,
16. Here and in the following chapter he is inclined to think
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side, sometimes on the female, or that each contributes
in equal proportion, but each of them gives their
whole forming principle and it is present as a whole
in the offspring, but it is either the part belonging to
one of them or the other parl which dominates the
matter. But how does it come abous that children
conceived in different seasons are different? Is it
then the matter which mzkes the difference since it
is not dominated in the same way [in the different
seasons]? If that were so, then all the children but
one would be conlrary Lo nature! But if the
difference is a great diversity of beauty, the form is
not one. Only ugliness is to be atfributed to the
influence of matter, and even there :he perfect
forming principles are present, hidden but given as
wholes. But, granted that the forming principles
are different, why do there need to be as many as
the individual human beings born in one world

period, if it is possible that when the same principles
are given, individuals appear externally different?
No, it has [only] been granted that the principles
are given as wholes, but the question now is whether
individuals can be different when the same forming
principles dominate. Are, then, differcnt forming
principles necessary becanse the ahsolotely identical
occurs in the other world-period, and in this world
period there is nothing absolutely identical 27

that acceptance of the Stoie doctrine of recurrent world-
periods in which every detail repeats itself exactly might be &
useiul way of accepting T'orms of individuals while rejecting
the idea that there is an infinite number of Forms, as he
normally does, though at the end of chs. 1 and 3 in this
treatise he seems at least prepared to consider il, and il was
held by his closest associate Amelius (Syrianus In Metaph.
147, 11f).
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3. How, then, can we assert that the formin g prin-
ciples are different in the case of many childrer born
at one birth'? And suppose one also turns to the
other living beings, and especially to the ones which
have litlers?  Now in the cases where the offspring
are indistinguishable, there is one forming principle.
But if this is so, the forming prineiples are not equal
in number to the individuals. Yes, they are equal
to the number of individuals which are different, and
different not by reason of failure [to dominate the
matter] on the side of the form. Or what prevents
[there being different forming principles] cven when
the individuals are not different? Supposing, that
is, that there are any individuals at all totally
without difference. For, as the craftsman, even if
he is making things which do not differ from each
other, must apprehend the sameness by means of a
logical difference, according to which he will make
the thing another by bringing scme difference to its
sameness, so in nature, where the other thing does
not come into being by reasoning but only by
rational forming principles, the difference must be
linked with the form; but we are unable to grasp
the difference.  And if [nature’s production] con-
tains a random number of individuals, that is a differ-
ent story; but if it is precisely determined how
many there are, the quantity will be defined by the
unrolling and unfolding of all the forming principles;
so that, when all things come to an end, there will
be ancther beginning; for how large the universe
ought to be, and all that it will pass through in its

* Cp. “Beven, Cousin Peler, and all of them twins!™
(Beatrix Potter T'he Tale of Mr. Tod 23), which may do some-
thing to justify my translation of &:§vpwy hers.
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life, is established from the beginning in that which
contains the forming principles. Are we then in the
case of the other living beings, which produce a great
many offspring from one birth, to assume an equal
number of forming principles? Now we have no
need to be afraid of the infinity in seeds and forming
principles, since Scul contains them all. Yes, in
Intellect, as in Soul, there is again the infinity of
these principles which come out ready for use in
Soul.
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V. 8 ON THE INTELLIGIBLE BEAUTY

Introductory Note

Tais treatisz is the second section of the great work
comprising 1IT. 8 (30), V. 8 (31), V. 5 (32) and 11. 9 (33)
(see Introductory Notes to I1. 9, IIT. 8 and V. 5). It
should be read hefore V. 5, with which it is particularly
closely linked (see Introductory Note to V. 5). Its pur-
pose is to give us the most vivid and powerful understand-
ing of the true nature of Intellect possible in a written
work; naot a merely external understanding hut one which
will enable vs to bacome Intellect anc see its world from
inside. The two great linked themes by developing which
Plotinus iries to bring us Lo Lhis inuer understanding are:
(i) that all beauty and order, bath of nature and art, here
below are due to living form deriving immediately from
Intellect: our material cosmos is an image or reflection
of the world of Intellect; (ii} thal both the creative
activity of Intellect here below and its own inner life are
totally non-discursive, an eternal productive life imme-
diately aware of itself in a way which has nothing in
common with the reasoning from premises to conclusions
and planning which most people generally comsider as

thinking.

Synopsis
The beauty of art consists in living form, originating in
the intelligible world, to which the mind of the artist has
direcl acesss (ch, 1).  The beauty of nature is also duc to
form, and so to a still higher degree is moral beauty (ch. 2).
How to rise to contemplation in Intellect, through the
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contemplation of the purified soul, or, better, of the gods
(ch. 3. The heaven of the intelligible gods displayed in
all its glory, its perfeet unity and its erdless living rﬁoving
diversity, a universe of supremecly 1cal brings, not of
theorems and propositions (chs. 3-4). The higher wisdom
of Intellect which knows realities more like images than
prapositions (ch. 5).  Egyptian hieroglyphics as an exam-
ple of tha expression of non-discursive thought (sh. 6).
The unplanned immediate spontaneity with which In-
tellect creates its image, this visible cosmos jch. 7). The
beauty of the intelligible world {ch. &). The method of
dematerislizing our contemplation of the visible coamos
so that we see the intslligible (ch. 9). The true, godlike
contemplation of the intelligible world from within (chs.
10-11). Kreonos and Zeus as symbols of the mtelligible
and sensible worlds; neccazity of the cternal existence of
the sensible image of the intelligible (ch. 12). Further
axposition of the way in which Ouranos, Kronos, Zeus and
Aphrodite symbolize the Three Hypostases. All beauty
comea from the world of Intellect. Transition to V. 5

fch. 13).
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"Eneidr) poper 7ov ev 0y 100 vonrol kéouov
yepevnpévor kal 76 Toll dAnbvod vol kararvoroarTa
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pn.f?r?;lu.sv 86ty kal elmely qulv abTols, < olov Te Ta
Toladra. eimely, 7lds 4v Tis 76 kdAos Tol vol kal
rob Kéopov éxelvov Bedoarro. keyévwy Tolvuv
aAfAwy Eyyis, Eotw 8¢, el Povde, (Bvo)t Alflwy
év gyxw Tol p.év (ippu?pfcrov wal Téyvns i,u.ofpov
Tob 0¢ 70 TEWY xexpaﬂ],uevov eis dyalpa Oeod 7
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Movays, abﬁ'pwwou B¢ i) Twvos, AAX 8v éx mdvrwy
KOADY 7 e—now;xev 7 -rexw;, uveln pév dv 6 Sud n]g.
Téyvys yeyernuéros els eldovs rdAos ralds ob
mapa 70 elvar Alflos v yap dv rai ¢ Erepos Spolws
kaAds—aA\e wapd 7ol €ldous, & Sviker 1) Téyvm.
TofTa pev Tolvuy T4 elbos odic elyev 7 UAn, dAX v
v ’rc;] ewornoavTe Kai 'er.".v ety eis Tov Albov: Hv
& ?'Lr.} Smmovpyw ot kafldoov dpfladpol 7 Xapes-
Foav adrd, dAN’ 671 pereiye Tis Téxvns. T apa

1 Volkmann®, B-T, e Theol. IV. 4,
1 Thereis arefererce back here to the end of the first section

(in Porphyry’s division) of this same treatise, IIT. 8 (30). 11 —i.e.
the chepter in the original immediztely preceding this one.
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1. Since we maintain that the man who las
ertered into contemplation of the intelligible world
and understood the beauty of the true Intellect will
be able also to bring into his mind its Father which
is beyond Intellect,! let us try to see and to say to
ourselves, as far as it is possible to say such things,
how il is possible for anyone to contemplate the
beauty of Intellect and of that higher world. Let us
suppose, if you like, a couple of great lnmps of stone
lying side by side, one shapeless and untouched by
arz, the other which has been already mastered by
art and turned into a statue of a god or of a man,
ol a Grace or vne of the Muses if of a god, and if of
a man not just of any man but of one whom art has
made up out of every sort of human beanty. The
stone which has been brought to beauty of form by
art will appear beautiful not because it is a stone—
for then the other would be just as beautiful—but as
a result of the form which art has put into it.2 Now
the material did not have this form, but it was in the
man who had it in his mind even befare it came into
the stone; but it was in the eraftsman, not in so
far as he had hands and eyes, but because he had
some share of art. So this beauty was in the art,

2 Compare and contrast the earlier t-rea,tissaf L6 (1). 2. 25-7,
where sometimes art gives beauty to a whole house with its
parts, and sometines nature gives beauly Lu a single stone,
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and it was far better there: for the beauty in-the
art did not come into the stone, but that beauty stays
in the art and another comes from it into the stone
which is derived from it and less than it. And even
this does not stay pure and as it wants to be in Lhe
stone, but is only there as far as the stone has
submitted to the art. If art makes its work like
what it is and has—and it makes it beautiful accord-
ing to the forming principle of what it is making—it
is itself more, and more truly, beautiful since it has
the beauty of art which is greater and mwore beauliful
than anything in the external object. For a thing
is weaker than that which abides in unity in propor-
tion as it expands in its advance towards matter.
Everything which is extended departs from itself:
if it is bodily strength, it grows less strong, if heat,
less hol, if power in general, less powerlul, if beauty,
less beautiful! KEvery original maker must be in
itself stronger than that which it makes; it is not
lack of music which makes a man musieal, but musie,
and music in the world of sense is made by the music
prior to this world. But if anyone despises the arts
because they produce their works by imitating nature,
we must tell him, first, that natural things are imita-
tions too. Then he must know that the arts do not
simply imitate what they see, but they run back up
to the forming prineiples from which nature derives;
then also that they do a great deal by themselves,
and, since they possess beauty, they make up what is
defective in things. For Pheidias too did not make
his Zeus from any model perceived hy the senses,

1 This is the normal doctrine of Plotinus: ep. especially
IIL 7. 11. 23-7 (on the soul’s self-axtension into time).
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2. AN qpiv ddelobfwoar al 7éxrar dv Bé Aé-
vovrat Ta épya ppeiofar, Ta dvoe kdA\n ywdueva
ral Aeydpeva, Oewpduer, Aoywd e {Ha kai dAoya
mavTa xai pdliore doa kerdplwrar altdy Tod
mAdoavtos avTd kal Snuioupyricavros émikpari)-
carTog THE 1":')0}9 wal elBos b éﬁntﬁm‘o wa.panxéwag.
7( ofv 76 kdAos éoTiv év Tovrots; ol yip 81 Td
afpa kal Ta kaTapigra: dMd kal xpda dAAy Tou-
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1 del. Armstrong, ut ineptum simplicitatis exemplum.

1 The * Pheidias commonplace’, on the basis of which
Pletinus develops his own view of the artist’s direct anccess
to the intelligible world, goes back at least to the age of
Cicero (cp. Cicero Urafor 11. 8-9 and, for the continuance of
its nse down to the time of Plotinus, Philostratus Life of
Apollonius VL. 19. 2). Plotinus is of course here in disagree-
ment with Plato, for whom the artist is & mere copyist of the
realities of the sense-world (ep. Plato Republic X 597Bf.).
On the question of whether this disagreement was conscious
and deliberate, see J. M. Rist, Plotinus (Cambridge 1967) 183-
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but understood what Zeus would look like if he
wanted to make himself visible.!

2. But let us leave the arts; and let us contem-
plate those things whose works they are said to
imilate, which come into existence naturally as
beauties and are so called, all the rational and irra-
tional living ereatures and especially those among
them which have succeeded since the eraftsman who
formed them dominated the matter and gave it the
form he wished. What then is the beauty in these ?
Certainly not the blood and the menstrual fluid;
rather, the colour of these is different and their shape
is either no shape or a shapeless shape or like that
which delimits something simple.? From what
source, then, did the beanty of Helen whom men
fought for shine out, or that of all the women like
Aphrodite in beauty? Then again, what is the
source of the beauty of Aphrodite herself, or of any

4 and my paper “* Tradition, Reason and Experience in the
Thought of Plotinus™ (in Plotino e il Neoplatonismo, Rome
1974) 179.

? The text and meaning of this passage must remain some-
what dvubtful, but fairly good sense can be made of it in the
way followed here, with the deletion of ofa #idy as an inept
gloss on dwAofv m (matter cannot have an outline, even the
simplest). doynuov of course normally means ** shapeless "
in the sense of ‘' misshapen ”, * ugly ™. Plotinus seems to
correct himself twice in speaking of the shape of blocd and
menstrual fluid—first reflecting that if they ars formed
material realities, even of the most elementary kind, they
cannot have no shape, and then finding an doygpor oxfjuasome-
what too paradoxical. His final way of putting 1t, which
seems to imply that a camplex shape is necessary for beauty,
again contrasts with the aesthetic perception of the beauty
of simple things (light, a single stone) so strengly asserted in
1. 6. 1-2 against the ““ goad proportion ™ theory of heauty
(see notes on ch. 1 there).
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other beautiful human being or of any god of those
who appear visibly, or even of those who do not
appear but have in themselves a beauty which could
beseen? s not this beauty everywhere form, which
comes from the maker upon that which he has brought
into being, as in the arls il was said Lo come from the
arts upon their works? Well, then, are the things
made and the forming principle in matter beautiful,
but the forming principle which is not in matter but
in the maker, the first immaterial one, is that not
beauty? Butif it was the mass which was beautiful
in 50 far as il was mass, it would necessarily follow
that the forming principle which was the maker,
since it was not mass, was not heantiful; hut if the
same form, whether it is in something small or some-
thing large, moves and influences the soul of one
who sees it in the same way by its own power,
beauty is not to be attributed to the size of the mass.
It is further evidence of this that we do not yct sce
a thing while it is ou‘side us, but when it comes
within, it influences us. But it comes in through the
eyes as form alone: or how could it get through
something so small? But the size is drawn in along
with it, since it has become not large in bulk but
large in form. Further the maker must be cither
ugly or nentral or beantiful.  Now if it was ngly it
would not make the opposite, and if it was neutral
why should it rather make something beautiful than
something ugly? But certainly nature which pro-
duces such beautiful works is far before them in
beauty, but we, because we are not accustomed to
see any of the things within and da not know them,
pursue the external and do not know that it is that
within which moves us: as if somecne looking at
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1 A reference to the story of Narcissus: cp. I, 6. 8 9-12,

2 Cp. Plato Symposium 210B-C.

3 The relationship of soul and nature has been explained in
the first chapters of this work, IIT. 8 (30). 1-4.
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his image and not knowing where it came from should
pursue it.!  But the beauty also in studies and ways
of life and generally in souls 2 makes clear that what
is pursued is somethmg else and that beauty does not
lie in magnitude: il is truly a greater beauty than
that when you see moral sense in someone and de-
light in it, not looking at his face—which might be
ugly—but putting aside all shape and pursuing his
inner beauty. But if it does not move you yet, so
that you call someone like this beautiful, you will
not when you look inward at yourself be pleased
with your beauty. It would be in vain for you to
seek beanty when you are in this state, for you will
be seekmg with something ugly and impure. This
is why discussions about these sorts of things are not
for everybody; but it you have seen yourself beauti-
ful, remember them,

3. There is therefore in naturc a rational forming
principle which is the nrnllﬂtype of the heauty in
body, and the rational principle in soul is more
beautiful than that in nature, and is also the source
of that in nature® It is clearest in a nobly good
soul and is already advanced in beauty: for by
adorning the soul and giving it light from a greater
light which is p?lm"tﬂly heauty it makes us deduce
by its very presence in the soul what that before it
is like, which is no longer in anything else but in
itself. Tor this redson it is not an expressed forming
principle at all, but is the maker of the first forming
principle which is the beauty present in the matter
which is soul ¢; but this [primary principle of beauty]

* Adyos hiere must be Laken io ibs special sense of ** furmative
expression of a higher principle on a lower level of reality .
For Soul as matter cp. 1L, 4. 3. 4-5.
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is Inzellect, always and not just sometimes Intellect,
becanse it does not come to itself from outside.
What image of it, then, could cne take? For every
image will be drawn from something worse. But the
image must be taken from Intellecl, so thal one is
not really apprehending it through an image, but it
is like taking a piece of gold as a sample of all gold,
and, if the piece tzken is not pure, purifying it in
act or word by showing that not all this sample is
gald, but only this particular portion of the whole
mass Ly here it is from the inlellecl in ourselves when
it has been purified, or, if you like, from the gods,
that we apprehend what the intéllect in them is like.
For all the gods are majestic and beauatiful and their
beauty is overwhelming 2: but what is it which makes
them like this? It is Intellect, and it is because
Intellect is more intensely active in themn, so as to be
visible. They are certainly not lilke this because
their bodies are beautiful. The godhead even of
those who have bodies does not consist in this, but
these too are gods because of their intellect. They
are surely beautiful just because they are gods.
IFor they certainly do not sometimes think rightly and
sometimes perversely: their thinking is always right
in the ealm and stahility and purity of Intellect, and
they know all things and arve acquainted, not with
mortal matters, but with their own divine ones, with
allwhich Intellect sees, 'The gods who are in heaven,
since they are free for contemplation, continually
contemplate, but as if at a distance, the things in
that higher heaver into which they raise their

1 Cp. the remarkable development of this image, where the
“living gold ™ purifies itsel?, in TV. 7. 10. 47-52.
2 Cp. Plato Symposium 218E35.
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1 The sterting-point here i, as se often, the Phaedrus myth
(cp. Plato Phaedrus 247f.); and whet immediately follows
nay be influenced by the description of the ** true heaven and
carth " in Plate Phaeds 109DMf. But the whole of this
amaring description of the intelligible world which eontinues
through chapter 4 seems to express some kind of direet
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heads: but the gads in that higher heaven, all
those who dwell upon it and in it, contemplate
through their abiding in the whole of that heaven.
For all things there are heaven, and earth and sea
and plants and animals and men are heaven, every-
thing which belongs to that higher heaven is heavenly.
The gods in it do not reject as unworthy men or
anything else that is there; it is worthy because it
is there, and they travel, always at rest, through all
that higher country and region—

4, Foritis “ the easylife "  there, and truth is their
mother and nurse and being and food—and they see
all things, not those to which coming to be, but those
to which real being belongs, and they see themselves
in other things; for all things there are transparent,
and there is nothing dark or opaque; everything and
all things are clear to the inmost part to everything;
for light is transparent to light. Tach there has
everything in itself and sees all things in every other,
so that all are everywhere and each and every one
is all and the glory is unbounded; for each of them
is great, because even the small is great; the sun '
there is zll the stars, and each star is the sun and all
the others. A different kind of being stands vul in
each, but in each all are manifest. Movement, too,
is pure: for the mover does not trouble it in its going
by being different from it. Rest is not disturbed,
for it is not mixed with that which is not at rest.
Besuty is just beauty, because it is not in what is
not beautiful. Tlach walks not as if on alien ground,
but each one’s place is its very self and when it

visionary experience of Plotinus himsell (vp. VI, 7. 12-3).
% Peoi geia {wovres is a stock Homeric phrase for the gods:
cp. e.g. {liod 6. 138.
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ascends (so to speak) the place it came from runs
along with it, and it is not itself one thing and its
place another. The thing itself is Intellect and its
ground is Intellect; it is as if one were to suppose
that in the case of this visible heaven of ours which is
luminous that the light which comes from il was
born to be the stars, Here, however, one part would
not come from another, and each would be only a
part; but there each comes only from the whole and
is part and whole at once: it has the appearance of
a part, but a penetrating look sees the whole in it,
supposing that someone had the sort of sight which
it is said that Lynceus ! had, who saw into the inside
of the earth, a story which speaks in riddles of the
eyes which they have there. They do not grow
weary of contemplation there, or so filled with it as
to cease contemplating: for there is nc emptiness
which would resull in their being satisfied when they
had filled it and reached their end; and things are
not different from each other so as to make what
belongs to one displeasing to another with different
characteristics; and mnothing there wears out or
wearies. There is a lack of satisfaction there in the
sense that fullness does not cause contempt for that
which has produced it: for that which sees goes on
seeing still more, and, perceiving its own infinity and
that of what it sees, follows its own nature. Life
holds no weariness for anyone when it is pure: and
how should that which leads the hest life grow
weary ! This life is wisdom, wisdom not acquired
by reasonings, because it was always all present,
without any failing which wonld make it need tn be

1 For the legend of Lyneceus see Cypria X1 Allen and Apol-
lonius Rhodius I 151-5.
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1 Tustice is throned heside Zeus in Sophocles OQedipas
Coloneus 1381-2 (in Antigone 451, for obvious dramatic
reasons, she dwells with the gods below, in the world of the

dead). Tn Plato Laws TV TIRA2 she is the eonstant follower
of God. Tt is interesting that Plotinus distinguishes absolute

252

ON THE INTELLIGIBLE BEAUTY

searched for: but it is the first, not derived from any
other wisdom; the very being of Intellect is wisdom :
it does not exist first and then become wise. For
this reason there is no greater wisdom: absolute
knowledge has its throne beside Intelleet in their
common revelation, as they say symbolically Justice
is throned beside Zeus.! All things of this kind
there are like images seen by their own light, to be
beheld by * exceedingly blessed spectators .2 The
greatnessand the powerof thiswisdom can beimagined
if we consider thal it has with it and has made all
things, and all things follow it, and it is the real
beings, and they came to be along with it, and both
are one, and reality is wisdom there. But we have
not arrived at understanding this, because we con-
sider that the branches of knowledge are made up of
theorems and a collection of proportions; but this
is not true even of the sciences here below.  But if
someone wants to dispute about these, let them go
for the present; but about the knowledge there—
which Plato observed and said ‘' that which is not a
knowledge different from that in which it is ”', but
how this is su, hie left us to investigate and discover,
if we claim to be worthy of our title [of Platonists|—
perhaps it would be better to start from this point:

5. Some wisdom makes all the things which have
come into being, whether they are products of art
or nature, and everywhere it is a wisdom which is in
charge of Lleir making, But if anyone does really
make according to wisdom itsclf, let us grant that
the arts are like this. But the craftsman goes back

knowledge and Intellect even in (heir common revelation:
they are clearly not quite the same thing for him.
? Cp. Plato Phaedo 111A3.
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1 The * images in the soul of the wise man ™’ (and probably
the ** images’” in ch. 4, line 43) come from the speech of
Alcibiudes in praise of Socrates at the end of the Symposium,
where he speaks of the wonderful images which are concealed
within his Silenus-like outside: Plato Symposium 215B1-3
and 210E3-217Al1, The form of reference (*‘ someone imz?,-
gined ") is curions for a reference by Plotinus to a Platonie
passage, but Plotinus is probably attributing the imagination
of the Silenus-figure conlaining divine images to Alcibiades
himself rather than to Plato. It brings out excellently that
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again to the wisdom of nature, according to which
he has come into existence, a wisdom which is no
longer composed of theorems, but is one thing as a
whole, not the wisdom made into one out of many
components, but rather resolved into multiplicity
from one. If then one is going to makc this the
first, that is Bnrough: for it no longer caomes from
another and is not in another. But if people are
going to say that the rational forming principle is
in nature, but its origin is nature, from where shall
we say that nature has it—is it perhaps from that
other? Ifit is from itsclf, wc shall stop there; but
if they are going on to Intellect, we must see at this
point if Intellect generated wisdom: and if they
assent to this, from where did it get it? If from
itself, this is impossible unless it is wisdom itself.
The true wisdom, then, is substance, and the true
substance is wisdom; and the worth of substance
eomes from wisdom, and it is because it comes from
wisdom that it is true substance. Therefore all the
substances which do not possess wisdom, because
they have become substance on account of some
wisdom but do not possess wisdom in themselves,
arc not truc substances. One must not then suppoese
that the gads or the exceedingly blessed spectators
in the higher world contemplate propositions, but all
the Forms we speak about are beautiful images in
that world, of the kind which someone imagined to
exist in the soul of the wise man, images not painted
but rcal’ This is why the ancients said that the
Tdeas were realities and substances.

the Forms in Intellect are concrete living realities, not mental
abstractions like propositions, a poini on which Plotinus is
much emcerned to insist in this treatise.
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* On the kind of images of which Plotinus is speaking hero
see B, de Keyser La Significalion de l‘q.rt dang les Ennéads‘s de
Pletin (Louvain 1955) 60-2, who points out that Plotinus
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6. The wise men of Egypt, I think, alsc understood
this, either by scientific or innate knowledge, and
when they wished to signify something wisely, did
not use the forms of letters which follow the order
of words and propositions and imitate sounds and
the enunciations of philoscphical statements, but by
drawing images and inseribing in their temples one
particular image of each particular thing, they mani-
fested the non-diseursiveness of the intelligible world,1
that is, that every image is a kind of knowledge and
wisdom and is a subject of statements, zll together
in one, and not discourse or deliberation. But [only]
afterwards [others] discovered, starting from it in its
concentrated unity, a representation in something
else, already unfolded and speaking it discursively
and giving the reasons why things are like this, so
that, because what has come into existence is so
beautifully disposed, if anyone kuows how to admire
it he expresses his admiration of how this wisdom,
which does not itself possess the reasons why sub-
stance is as it is, gives them to the things which are
made according toit. That, then, which is beautiful
in this way, and which is with difficulty or not at all
discovered by rescarch to be uevessarily like this, if
one were to find it out, exists before research and
before reasoning; for instance—for let us take ome
great example of what [ am saying, which will also
fit all other cases—

7. this All, if we agree that its being and its being
what it is come to it from another, are we to think

speaks of temples, not of sacred writings, and is therefore not
wisunderstanding the semi-alphabetic hieroglyphies of the
sacred books but speaking of the purely ideogrammatic sym-
bols which do appear on the temple walls.
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* T'he insistence on the immediate and intimate relationship
of the intelligible and sensible universes and the comparative
unimportance of the mediation of soul should be noted.
Soul in Plotinus never has a world of its own intermediate
between the intelligible and sensible worlds; it belongs to
both worlds, and is normally thought of as linking them; but
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that its maker conceived earth in his own mind, with
its necessary place in the centre, and then water and
its place upon earth, and then the other things in
their order up to heaven, then all living things, each
wilh the sort of shapes which they have now, and
their particular internal organs and outward parts,
and then when he had them all arranged in his mind
proceeded to his work? Planning of this sort is

- guite impossible—for where could the ideas of all

these things come from to one who had never seen
them?  And if hie received them from someone else
he could not carry them out as craftsmen do now,
using their hands and tools; for hands and feet come
later. The only possibility that remains, then, is
that all things exist in something else, and, since
there is nothing between, because of their closeness
to something else in the realm of real being something
lilke an imprint and image of that other suddenly
appears, either h} its direct action or through the
asmstance of soul—this makes no difference for the
present discussion—or of a particular soul! All
that is here below comes from there, and exists in
greater beauty there: for here it is adulterated, but
there it is pure. All this universe is held fast by
forms from beginning to end: matter first of all by
the forms of the elements, and then cther forms
upon these, and then again others; so that it is
difficult to find the matter hidden under so many
forms. Then matter, too, is a sort of ultimate form 2;

here it seems to be hardly recessary even as a link.

* This passing remark, which is very difficult tc reconcile
with Plotinug’s normal view of @iy as the principle of evil
(there are no evil Forms in Plotinus), is the nearest he ever
comes to atotally positive valuation of matter.

239




25

30

40

PLOTINUS: ENNEAD V. 8.

-~ ) \ ’
Y ‘ISOS‘ T(;SF 1 i(l’?.f‘, '."m'v‘rrr FES"I? tTO ‘}FG’D TG,PU’.-
T - o )
SF_J.}I!L-‘I. FLSOQ ‘al}’ F."?TOI.F LT Bé 2 (!}.TIIOA#')?T.{, aTi W&U TO
-~ 1
‘fTﬂJ.‘l?l'_TI’I‘.U K(L; (l‘.}(_rl'fﬂ'. Kﬂ.;. Fmﬂg' 3!’6 Kﬂi ﬂ’,‘?‘rovﬂs [Kaf.
¥ 3.5 5 r N lo §a t o
GI)‘T(US‘] 7? ' n}!,l.ﬂllm’f. 1. KOL TTavTag € ﬁv, e ay
-~ k] ! T 1 3 N A - 3 1
wav. ou TolwY MY TO e,mmbt.é' ov, wkat viv &€
- 3 !
E"]’TLKP MTEL KO.EI.’TDE. (’lu)\)l.tt_ll) ({/\){OLQ‘ IE'U'.‘JTOSL(UV YYo=
I ¥ 2 3 k) - 3 8 1 -~ L A L4
ILLE'I."C-U]J : C[.A)( O CITJT‘H ouoe  vur ]LLEWL 'Jlap g
-~ ’ - 1
oy, E’S'I;JCEL SE’r 'LlOf.’ 8‘7‘[. KL, EE TEPP.€LS‘ ﬂ.’PXé‘T‘U?TCI’. KoL
3 r A 1.!8 o A 1 28 \ -~ ¥ Ae
QUL KOL EL T} C(.LLC( Kal To €00 TOo TOLOUY eVTauio
';,;V 7}’.!,(_;]’ O'L,:Cl'{ﬂ’ G’KPG{.‘I"'J?C€T} C“ll'l) C{lo'EU 'J'.'O’Vl:-l)'(’
L4 ’ /
n nperépa Snpuovpyla.
- € - W o ;] ’
Bnpeovpyet eldos abredl dMo 8 ori ypevdpevos

’ 1 »
KarTor Kot 0.1’8,00.'7799

dméory yap Tob elvar 76 wdv viv dvbpwmos
yerduevos: mavoduevos 8¢ Tob dvbpwros elvou
1
uerecwpomopel ¢not kal mdrra TOV kKdopoOV
-~ - L -
Srotrel perdperos yap Toll ddou 76 SAov morel.
dAl’ o ydpw o Adyos, OTt €yeis pév ov alriav
3 - yoa ¥ 3 € - )] S i F )A
eimety 3¢ Ty v péow % yij kal &a T oTpoyyUAy
kai 6 Aofds o W8l éxel e of, Sidm olrws
-~ -~ 3 ¥ o
expiiy, Sud. Tolivo olUrw PeBovdevrar, AN ot
oUTwS gxes s fott, Sid Tolro kal TaiTa EXEI'.
kaA@s: vlov el mpo Tod vuAdupwoped Tis olties TO
supmépacpe, o0 wapd TEY mpordoewy: od yip é€
dkoAovlflins 00§’ &€ émwoias, dAAa mpo drodovbias
1 Ez, Perna, Kirchhoff*: eldos 76 8¢ ABR2eJUC, Pernams:
eldos 76 8¢ Crenzer.
2 guapic, H-8 ', ser, B-T': énolec 7o 8¢ Enn.: dnolee 7d8¢e Perna,

Crenzer, Kirchhoff: éroler (3¢) rabe Miller®.
3 del. Theiler.

260

ON THE INTELLIGIBLE BEAUTY

so this universe is all form, and all the things in it
are forms; for its archetype is form; the making is
done without noise and fuss, since that which makes
is all real being and form. So this is another reason
why the craflsmanship of Intellect is also without
toil and trouble. And it is the fashioning of an All,
so an All is the maker. There is nothing to hinder
the making, and even now it has the mastery, and
though one thing obstructs another, nothing ob-,
structs 1t; for it abides as an All. But I think also
that if we were archetypes and real being and forms
all at once, and if the form which makes things here
below was our real being, our eraftsmanship would
have the mastery without toil and trouble. And
even now, man also is a craftsman, of a form other
than himself since he has become something else,
what lie is; for he has ceased to be the All now
that he has become man; but when he ceases to be
man he ‘“ walks on high and directs the whole

suniverse " 1; for when he comes to belong to the

whole he makes the whole. But to return to our
main theme: you can explain the reason why the
earth is in the middle, and round, and why the
ecliptic slants as it docs; bus it is not because you
can do this that things are so there; they were not
planned like this because it was necessary for them
to be like this, but because things There are disposed
as they are, the things here are beautifully disposed:
as il the conclusion was there before the syllogism
which showed the causc, and did not follow from the
premises; [the world-order] is not the result of
following out a train of logical consequences and

1 (p. Plato Phazdrus 246C1-2,
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1 Cp. Aristotle Physies A 5. 188a27-30, though Plotinus is
a8 usual very much adapting Aristotle’s doctrine to his own
sytem and his own purposes.

2 The reference is to Plato Timaeus 37C7-DI1. But there
is nothing in Plato to suggest the nterpretation given by
Plotinus here, which is wholly based on his cwn doctrine that
all perfect activity is coniemplation, and that creation or
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purposive thought: it is before consequential and
purposive thinking; for all this comes later, reasoning
and demonstration and the confidence [produced by
them]. Tor since [the intelligible world-order] is a
principle, all these follow immediately and just as
they do; and in this sense it is well said that we
should not enquire into the reason why of a prinei-
ple,t and of a principle like this, the perfect one,
which is the same as the goal; but that which is
principle and goal is the whole all together and is
without deficiency. '

8. Who, then, will not call beautiful that which is
beautiful primarily, and as a whole, and everywhere
as a whole when no parts fail by falling short in
beauty ? Certainly [ene would not call beautiful]
that which is not as a whole beauty itself, but has a
part of it, or not even any of it. Or if that is not
beautiful, what else is? IFor that which is before
it does not even want to be beautiful; for it is this
which first presents itself to contemplation by being
form and the contemplation of intellect which is
also a delight to see. For thie reason Plato, wishing
to indicate this by reference to something which is
clearer relatively to ourselves, represents the Crafts-
man approving his completed work, wishing to show
by this how delightful is the beauty of the model,
which is the Idea.® T'or whenever sumeone admires
a thing meodelled on something else, he directs his
admiration to that on which the thing is modelled.
But if he does not know what is happening to him,
that is no wonder: since lovers also, and in general
action should be the spontaneous reflex of contemplation:
this was fully expounded in the first part of the present work,

TTT. &, and applied to the creation of the universe in ch. 7 of
this treatise.
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all the admirers of beauty here below, do not know
that this is because of the intelligible beauty: for
it is because of the intelligible beauty. Plato de-
liberately makes it clear that he refers the * was
delighted ™ Lo the model by the words which follow:
for he says, " he was delighted, and wented to make
it still more like its model ”, showing what the
beauty of the model is like by saying that what
originates from it is itself, too, beautiful because it
is an image of the intelligible beauty: for, it that
was nob transeendently beauotiful with an overwhelm-
ing beauty, what would be more beautiful than this
visible universe? Those who blame it, then, do not
do so rightly, except perhaps in so far 2s it is not the
intelligible world.

9. Let us then apprehend in our thought this visi-
ble universe, with each of its parts remaining what it
is without confusion, gathering all of them togcther
into one as far as we can, so that when any one part
appears first, for instance the outside heavenly
sphere, the imagination of the sun and, with it, the
other heaverly bodies follows immediately, and the
carth and sea and all the living creatures are seen,
as they could in fact all bc scen inside a transparent
sphere.  T.et there be, then, in the soul a shining
imagination of a sphere, having everything within
it, either moving or standing still, or some things
moving and others standing still. Keep this, and
apprehend in your mind another, taking away the
mass: takc away also the places, and the mental
picture of matter in yourself, and do not try to
apprehend another sphere smaller in mass than the
original one, but calling on the god who made that
of which you have the mental picture, pray him to
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come. And may he come, bringing his own universe
with him, with all the gods within him, he who is
one and all, and each god is all the gods coming to-
gether into one; they are different in their powers,
but by that one manifold power they are all one; or
rather, the one god is all; for he does not fail if all
become what he is; they are all together and each
one again apart in a position without separation,
possessing no perceptible shape—for if they did, one
would be in one place and one in another, and each
would no longer be all in himself—nor does each god
have parts different from himself belonging to other
gods than himself, nor is each whole like 1 power cut
up which is as large as the mcasurc of its parts. But
this, the [intelligible] All, is universal power, extend-
ing to infinity and powerful to infinity ; and that god
is so great that his parts have become infinite. Ior
what place can we speak of where he is not there
before us? This [visible] heaven is indeed great,
and so are all the powers together within it, but it
would be greater, even indescribably greal, if there
was not prcsent with it a petty power of body. One
might certainly eall the powers of fire and the other
bodies great; but it is by mere inexperience of true
power that they are imagined burning and destroying
and crushing and working as servants for the produc-
tion of living things. But these destroy, because
they are destroyed, and help to gencrate because
they are generated themselves; hut the power in
the intelligible world has nothing but its being and
its being beautiful. For where would its beauty be
if it was deprived of its being ! And where would its
reality be if it was stripped of its being beautiful ?
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For in deficiency of beauty it would be defective
also in reality. For this reason being is longed for
because it is the same as beauty, and beauty is
lovable because it is being. But why should we
enquire which is the cause of the other when both
are one nature? This reslity here below, which is
not genuine, does indeed require a phantasm of
beauty brought in from outside in order to appear
and in any way to be beautiful, and it is beautiful
in proportion as it has a share in the beauty which
is according to form, and when it has it il is more
perfect the more of it it has: for it is more reality
in so far as it is beautiful.

10. For this reason Zeus, although the cldest
among the gods whom he himself leads, advances first
to the contemplation of this god, and there follow
him the other gods and spirils and the souls who are
capable of seeing these things.! But he appears to
them from some invisible place and dawning upon
them from high illuminates everything and fills it
with his rays, and dazzles those of them who are
below, and they turn away unable to see him, as
il ie was the sun.  Some endure him and gaze upon
him, but others are troubled in proportion to their
distance from him. But all those who are able to
see look at him and what belongs to him when they
see; but each does not always gain the same vision,
but one, gazing intensely, sees the source and nature
of justice, another is filled with the vision of moral
integrity, not the kind which men have herc below,
when they do have it (for this is some sart of imitation

' Again & reference to the Pleedrus myth, which Plotinus
gﬁggl&ues to interpret in what follows: cp. Plato Phaedrus
16EfT.
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1 1 follow Schwyzer here in supplying 7o xadod ¢piows with
7 8¢. After the soul has risen from the contemplation of the
moral beauty in itzelf to that of the moral Forms (the starting-
point of this contemplation in each individual case being
differsnt, it finally arrives at the vision of the beauty of the
intelligible world as a whole.

2 Here Plotinus seems to be thinking of men going up into
the high desert which lies on each side of the valley of the
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of that other), but that glory over all, playing upon
what we may call the whole extension of that world,*
is seen at the end by those who have already seen
many clear visions, the gods individually and every
one together, and the souls who scc cverything in
the intelligible world and originate from everything,
so as to include everything themselves from the
beginning to the end; and they are there in the
intelligible, in so far as they are naturally able to be
there—but often the whole of them is there, when
they are not divided. Zeus then sces these things,
and with him any one of us who is his fellow-lover,
and finally he sees, abiding over all, beauty as a
whole, by his participation in the intelligible beauty;
for it shines bright upon zll and fills those who have
come to be there so that they too become beautiful,
as often men, when they go up into high places
where the earth has a red-gold colour, are filled with
that colour and made like that upon which they
walked.?2 But there in the intelligible world the
colour which blooms on the surface is beauty, or
rather all is colour and beauty to its innermost part:
for its beauty is not something different from itself,
like a surface bloom. But those who do not see the
whole only acknowledge the external impression,
but those who are altogether, we may say, drunk and
fillad with the nectar,® since the beauty has pene-

Nile and, as the Theologia Aristotelis (VIIL 146. 26-9) and
Bréhier in his Nofice to the treatise interpret it, becoming
suffused with tho intensc light so that they look the same
eolour as the red hills on which they walk (a less romantic
explanation in terms of being covered" with desert dust might
also be possible but would be leas appropriate to the context).

p. Plato Symposiam [the drunken Poros in the garden
of Zeus, used for various allegorical purposes by Plotinus).
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trated through the whole of their soul, are not
simply spectators. For there is no longer one thing
outside and another outside which is looking at it,
but the keen sighted has what is seen within, al-
though having it he for thc most part does not know
that he has it, and looks at it as if it were ontside
because he looks at it as if it was something seen,
and because he wants to look at it. But one looks
from outside at everything one looks at as a spectacle.
But one must transport what one sees into oneself,
and look at it as one and look at it as oncsclf, as if
someone possessed by a god, taken aver hy Phoebus
or one of the Muses, could bring about the vision of
the god in himself, if he had the power to look at the
god in himself.

11. Further, one of us, being unable to see him-
self, when he is possessed by that god brings his
contemplation to the point of vision, and presents
himself to his own mind and looks at a beautified
image of himself; but then he dismisses the image,
beautiful though it is, and comes to unity with
himself, and, making no more separation, is one and
all together with that god silently present, and is
with him as much as he wants to be and can be.
But if he returns again to being twe, while he
remains pure he stays close to the god, so as to be
present to him again in that other way if he turns
again to him. In this turning he has the advantage
thal to begin with he sees himself, while he is
different from the god; then he hastens inward and
has everything, and leaves perception behind in his
fear of being different, and is one in that higher
world; and if he wants to see by being different, he
puts himself outside. While he is coming to know
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the god he must keep to an impression of him and
form distinct ideas of him as he seeks him and dis-
cern what he is entering into; and when he has
learnt with confidence that it is into the highest
blessedness, he must give himself up to what is
within and become, instead of one who sees, an
objeet of vision to another who contemplates him
shining out with thoughts of the kind which come
from that world. How then can anyone be in beauty
without seeing it? If he sees it as something dif-
ferent, he is not yet in beauty, but he is in it most
perfectly when he becomes it. If therefore sight is
of something external we must not have sight, or
only that which is identical with its object. This
is a sort of intimate understanding and perception
of a self which is eareful not to depart from itself by
wanting to pcrecive too much. We must consider
this also, that the perceptians of ewils have more
violent impacts, but produce less knowledge because
it is driven out by the impact; for illness strikes our
consciousness harder, but the quiet companionship
of health gives us a better understanding of it; for
it comes and sits by us as something which belongs
to us, and is united to us. [llness is alien and not
our own, and therefore particularly obvious because
it appears so very different from us. We have no
perception of what is our own, and sirce we are like
this we understand ourselves best when we have
made our self-knowledge one with ourselves. In
the higher world, then, when our knowledge-is most
perfectly conformed to Intellect, we think we know
nothing because we are waiting for the experience of
sense-perception, which says it has not yet seen:
and it certainly has not seen, and never will see things
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1 Tn these last two chapters the myths of Ouranos, Kronos
and Zeus are explained as symbelically referring to the Three
IIypostases, the One, Intcllect and Soul. Plotinus does not
often indulge in this sort of allegorization, and when he does
itis somewhat tortured and he finds it difficult to be consistens.
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like these. It is sense-perception which disbelieves,
but it is the other one who sees ; and for him to
disbelieve would be to disbelieve in his own existence:
for he cannot after all put himself outside and make
himself visible so as to look at himself with his bodily
BV S,

12. We have explained how he can do this as an-
other and how as himself. But when he sees,
whether as another or as one who remains himself,
what does he report? He reports that he has seen
a god in labour with a beautiful offspring all of which
he has bronght to birth within him, and keeping the
children of his painless birth-pangs within himself;
for he is pleased with what he has borne and de-
lighted with his offspring and so keeps all with him
in his enjoyment of his and their glory; all the others
who arc beautiful, cven morc beautiful, have remained
within and Zeus, one son alone of all, has appeared
outside.! From him, even though he is the youngest
son, one can see as if from a likeness of him how great
his father is and the brothers who have remained
with him. But he says that it was not without purpose
that he camc forth from his father; for his other
universe must exist, which has come into being beauti-
ful, sinee it is an image of beauty; for it is utterly
unlawful that there should be no beautiful image of
beauty and reality. This image imitates its arche-
type in every way: for it has life and what belongs to
rcality as a rcprescntation of it should, and it has
its being heauty since it comes from that higher
beauty; and it has its everlastingness in the way

For another rather confising and fluctuating allegorization see
II1. 5 Un Love.
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proper to an image; otherwise [the intelligible
universe] will sometimes have an image and some-
times not—and this image is not the product of art,
but every natural image exists as long as its arche-
typc is therc. Tor this reason those are not right
wha destray the image-universe while the intelligible
abides, and bring it into being as if its maker ever
planned to make it. For they do not want to under-
stand how this kind of making works, that as long
as that higher reality gives its light, the rest of things
can never fail: they are there as long as it is there;
but it always was and will be. We must use these
[temporal] words because we are compelled to want
to signify our meaning.

13. The god therf]:%ore who is bound so that he
abides the same, and has conceded the government
of this universe to his son—for it would not have been
in character for him to abandon his rule in the in-
telligible world and go seeking a later one because
he had had enough of the beauties there—Ilets this
world go and establishes his father in himself, ex-
tending as far as him on the upper side; and on the
other side he has established what begins with his
son in the place after himself, so that he comes to be
between the two, by the otherness of his severance
from what is above, and by the bond which keeps
him from what comes after him on the lower side;
he is between a better father and a worse son. But
since his father was too great to be beauly, he re-
mained primarily beautiful; soul is certainly beauti-
ful, but he is more beautiful than soul, because soul
has a trace of him and is naturally beautiful by
reason of this, but still more beautiful when it looks
to that which is above it. If then, to speak more
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plainly, the Soul of the All is beautiful, that is
Aphrodite is beautiful, what is Intellect? For
if Aphrodite’s beauty comes from herself, how great
musl Lhal higher beauty be? DBul if it comes [rom
another, from whom does Soul have its beauty, that
which comes to it from outside and that which
belongs to its real nature? For when we ourselves
are beautiful, it is by belonging to ourselves, but we
are ugly when we change to another nature: when
we know vurselves we are beauliful, but ugly when
we are ignorant of ourselves. Beauty therefore is -
in that higher world and comes from there. Is what
we have said, then, enough to lead to a clear under-
standing of the “intelligible region ”, or must we
go back and take another way, like this 27

1 Plotinus likes to identify Aphrodite with Soul (ep. IIL 5.
2ff.). But so far in this treatise Zeus has been Soul, who
leads the cont,em]_:llation of Intellect (ch. 10) and comes out
from the intelligible world to make the sense-world (ch. 12).
Aphrodite manages tc be daughter of Kronos as well as of
Ouranos in III. 5. 2. 15-20, and perhaps Plotinus is also
thinking of her as daughter of Kronos (Intellees) here, and hes
dropped Zeus out of the allegory for the moment.

? For the *‘intelligible region’ cp. Plato Republic VII
517B5. This sentence leads straight into the beginning of V.
5 and mekes it clear that the two treatises are parts of a single
work.
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Introdustory Note

Tars early treatise, the fifth in Porphyry’s chronological
order, is the first of Plotinus’s ‘‘ ascents of ,the mind
from the material world to Intellect; the One or Good
is only mentioned incidentally in this treatise and the
subject of its relation to Intellect is left for future develop-
ment (chs. 2 and 14). The object of the treatise is to
display the true nature of Intellect, and to show how Soul
and the material world in which our souls find themselves
depend on it, &nd so to teach us to live in it as our true
home. It staye fairly close to the traditional school-
Platonism which Plotinus had inherited, but already shows
clear evidence of his criginal development of the tradition,
especially in his insistence throughout on the living unity
of thought and the Forms in the Intelleet which is also
Being, and the clear indication in c¢h. 13 that souls and
their virtues here below continue to belong to the higher
world of Intellect which is everywhere, not spatially
scparated or eut off from the lower world, The treatise
gives the impression of having been rather hurriedly
written: the later chapters are very summary in their
treatment of the contents of the world of Intellect, and
tho last (ch. 14) iz little more than a series of notes for

further discussion.
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Synopsis

Three kinds of philesopher, Epicurean, Stoic and Pla-
tonist: only the Platonist is capable of seeing and rising
to the world of Intellect (ch. 1). The Platonic ascent of
the mind from the derived heauty below to the original
beauty above: should it stop at Intellect? (ch. 2). The
nature of Intellect and the Forms in Intellect, and the
necessity that they must exist, argued from the works of
human and divine art here below (ch. 3). Superiority of
Intellect to Soul, and Soul's dependence on Intellect:
{ch. 4). The unity of thought and Forms in the living
reality of Intellect (chs. 5-8). "The contents of the world
of Intellect: it is a true intelligibls universe containing
everything which exists as form in the world of serse
(but not, therefore, any defect ar evil) (chs. 9-10). The
arts considered and distinguished according to the degree
to which they exist in the intelligible world or derive their
principles from it (ch. 11). If the Form of man and the
intellectual arts are in the intelligible, then so must the
universal Forms be which are the subject-matter of those
arts; a quick glance at the problem of physical individuality
(ch. 12). Soul and its excellences exist in hoth worlds:
80 everything which exists in the intelligible world is alse
here below (ch. 13). Notes on a variezty of problems about
the intelligible world—the origin of its multiplicity, the
question of Forms of casual compounds and produets of
putrefaction ete. (ch. 14).

285




=

10

V. 9. (5 [EPI TOY NOY KAI TQN
IAEQN KAI TOY ONTOZ

1. lldvres dfpwmor éapyijs yevépevor aiobioe
71pd voi xpnodpevor kal Tois aiafnTols mpoofaldy-
Tes mpdiTors éfovdyiens of pév evravlot KuTapelvay-
res Buéimoay TubTu Tpdra Kol EayaTa VOULTaVTES,
kal 76 &v adrols Avmpdy Te rai §OY 7O pév Kardy,
70 8¢ ciyaﬁ'c‘w Srodafdvres cip:-:eiu ém.{p.r,ocw, Kkal 76
ptv Sidbxovres, 76 8 dmouovopojrevar Sueyévovo.
kal coplav Tabryy of ye Adyov peramoloUpevor
adr@v Ehevro, ofa of Bapeis Tdv Spvifwy, ol moAAd
& yiis Aafdvres wal Bapvvbérres Uihol mrijvar
advvarobor kaimep mrepd Tapa Tis ¢roews Aafov-
res. of 8¢ dpfnoav pev SNiyov ék TdV kdTw Kiv-
oivTos adrovs wpds TO KdAAwoy dmd ToU 7)dos ToU
Tfis Yuyfis peirTovos, ddvvarfoavres 8¢ Bev 76
dvw, s ovk Eyovres EAdo, émov oTijoovTur, KaT=
nwéybnoay odv T Tis dperijs Svdpar: éml mpdfas

341 3 z 1
5 kul €kdoyds T@V kdTw, ap’ Qv dmeyeipnoar TO

\ i ! 3 ]
mpérov alpecbar. Tpirov 8¢ yéves Beiwy m}ﬂpw'r:wv
k] r
Svvduer e rpelrrow xal eEiTyT appdTwy eldé Te

1 This is a piecz of stock Platonic school-polemic against
Epicureans and Stoics, those lumpish fowl the Epicureans
being as usual dismissed casuslly and scornfully, f’“d tho
Stoics treated rather more respectfully. The_ greater
beauty ™ to which the Stoics have been urged on is of course
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1. Allmen from the beginning, as soon as they are
baorn, employ sense-perception before intellect and
sense-objects are necessarily the first which they
encounter, Some of them stay here and live
through their lives considering these to be primary
and ultimate, and since they consider what is painful
and pleasant in them to be evil and good respec-
tively, they think this is enough, and pass their lives
pursuing the one and contriving to get rid of the
other. And those of them who claim rationality
make this their philosophy, like the heavy sort of
birds who have taken much from the earth and are
weighed down by it and so are unable to fly high
although nature has given them wings. Others
have risen a little from the things below because the
better part of their soul has urged them on from the
pleasant to a greater beauty; but since they were
unable o see what is above, as they have no other
ground to stand on they are brought down, with the
name of virtue, to practical actions and choices of
the things below from which they tried to raise
themselves at first.! But there is a third kind of
godlike men who by their greater power and the
sharpness of their eyes as if by a special keen-

virtue. For the Stoic doetrines of choice referred to here
ep. SVF II1 64 and 118,
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1 For the Homeric allusions here and their significance see
L6 8n. L

a Pl’a.to‘s Phuedrus and Symposium arc h_cw, as often,
combined: op. Phaedrus 248D3—4 and Symposium 210B3-C6.
For the possible passage from musician to lover and lover to
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sightedness see the glory above and are raised to it
as if above the clouds and the mist of this lower
world and remain there, overlooking all things here
below and delighting in the true region which is
their own, like a man who has come home after long
wandering to his own well-ordered couniry!

2. What, then, is this region? And how could one
reachit? The man could reach it who is by nature a
lover and truly dispused to philosophy from the
beginning, in travail over beauty, since he is a lover,
nat enduring the “ beauty of body ” but escaping
from it up to the ** beauties of soul, virtues and kinds
of knowledge and ways of life and laws”%; and
again he ascends to the cause of the beauties in soul,
and again to anything there may be beyond this,
till he comes to the ultimate which is the first, which
is beautiful of itself. When he has arrived there he
ceases from his travail, but not before, But how will
he ascend, and where will his power come from, and
what reasoning will guide this Love on his way?’
This one: this beauty which rests on bodies comes
to the bodies from clsewherc; for these beauties
are forms of bodies which rest npon them as if on
their matter. At any rate what underlies them
changes, and becomes ugly instead of beautiful. Its
beauty comes by participation, then, our reasoning
says. What then isit which makes a body beautiful ?
In one way it is the presence of beauty, in another
the soul, which moulded it and put this partienlar
form in it. Well, then, is the soul beautiful of
itself? No, itis not. For [if it was] one soul would

philosopher in Plotinus ep. L. 3. 1-2 (Plotinue in these chapters
does not simply identify the lover and the philosopher as he
does in this earlier treatise).
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not be wise and beautiful and another stupid and
ugly. So beanty in the soul comes by wisdom.
And what is it, then, which gives wisdom to the soul ?
Intellect, necessarily, an intellect which is not some-
times intellect and sometimes unintclligent, but the
true Intellect. This, then, is heantiful of itself.
Should we then stop at Intelleet as the First, or
must we go beyond Intellect, and does Intellect
stand from our point of view in front of the first
principle, as if in the porch of the Good,* proclaiming
to us all that is in it, like an impression of it in
greater multiplicity while the Good remains altn-
gether in one ?

3. We must consider the nature of this Intellect,
which our reasoning tells us is the genuine reality
and true substance, when we have first confirmed by
following a different course that somecthing of thc
sort must exist. It is perhaps ridiculous to enquire
whether there is intellect in the world; though there
are, it may be, people who would dispute even this.
But it is more disputable if it is the sort of Intellect
we say it is, and if it is a separate one, and if it is
the real beings and if the nature of the Forms is
there: this is our present subject. We certainly
see that all the things that are said to exist are
compounds, and not a single one of them is simple;
[this applies ta] each and every work of art, and all
things compounded by nature. TFor the works of
art have bronze or wood or stone, and they arc not
breught to completion from these until each art
makes one a statue. another a bed, and another a
house by putting the form which it has in them.

1 Cp. Plato Philebus 64C1.
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1 Tlotinus seems to have left out the matter which is in-
formed or the elements brought together under the form in
this phrase, thongh they appear in the example which follows.
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And again you will be able to resolve the things put
together by nature, those of them which are multiple
compounds and are called compositions, into the
form imposed on all the elements of the composi-
tion1: man, for instance, into soul and body, and
the body into the four elements. And when you
have found that each of the elements is a compound
of matter and what forms it—for the matter of the
elements is in itself formless—you will enquire from
where the form comes to the matter. And then again
you will enquire whether the soul is one of the simple
entities, or whether there is something in it like
matter and something like form, the intellect in it,
one intellect being like the shape on the bronze, and
the other like the man who makes the shape in the
bronze. And one will transfer these same obser-
vations to the whole universe, and will aseend there
also to Intellect and snppose it to be the true maker
and craftsman, and will say that the underlying
matter receives the forms, and part of it becomes
fire, and part water, and part air and earth, but that
these forms come from another: znd this other is
soul; then again that soul gives to the four clements
the form of the universe, but Intellect provides it
with the forming principles, as in the souls of artists
the forming principles for their activities come from
their arts; and that one intellect is like the form of
the soul, the one which pertains to its shape, but the
other is the one which provides the shape, like the
maker of the statue in whom everything that he gives
exists. The things which Intellect gives to the soul
are near to truth; but those which body receives are
already images and imitations.
Some editors supply & phrase to make up the deficiency, but
Plotinus is quite capable of such an omission.
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4. Why, then, must we go on up when we have
reached the level of soul, and not suppoese that it is
the first reality ? First of all, Intellect is other and
better than soul: but the better is naturally the
first. For certainly soul does not when it is made
perfect generate intellect, as they think!; for in
what way will the potential become actual, if there
is no cause to bring it to actuality ? For if it happens
by chance, there is a possibility of ils nol coming Lo
actuality. So we must assume that the first realities
are actual and without deficiencies and perfect; but
the imperfect ones come after and derive from the
first, being perfected by their begetters as fathers
perfect their originally imperfect offspring: and we
must assume that soul is matter to the first reality
which makes it and is afterwards given shape and
perfected. . But certainly if soul is a thing subject
to affections, but there must be something not sub-
ject to being affected—otherwise everything will be
destroyed by time—there must be something before
soul. And if soul is in the universe, but there must
be something outside the universe, in this way too
there must be something before soul. For if what
is in the universe is what is in body and matter,
nothing will remain the same: so that man and the
other rational forming principles will not be eternal
or the same. One can see then from these and many
other arguments that there must be an intellect
before soul.

1 “They * are the Stoics: cp. IV. 7. 8%, 8-9 and for the
Htoie doctrine attacked here SV #' 1, 374, 377; 11, E35-7, 839.
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3. But if we are to use the word in its true sense,
we must take this intellect to be, not that in poten-
tiality or that which passes from stupidity to intelli-
gence—olherwise we shall have to look for another
intellect before it but that which is actually and
always intellect. But if it does not have its thinking
from outside, then if it thinks anything it thinks it
from itself and if it has anything it has it from itself.
But if it thinks from itself and derives the content
of its thought from itself, it is itself what it thinks.
For if its substance was other [than its thinking] and
the things which it thought were ather than itself,
its substance would itself be unintellectual: and,
again, potential, not actual. Therefore one must
not be separated from the other. But it is our
habit, derived from the things in our world, to
separate the things of that higher world in our
conceptions of them. What then is its active
actuality and its thinking, that we may assume it
itself to be what it thinks? Tt is clear that, being
Intellect, it really thinks the real beings and estab-
lishes them in existence. [t is, then, the real beings.
For it will cithcr think them as being somewhere
else, or in itself as being itself. Now elsewhere is
impossible: for where could it be? It thinks, there-
fore, itself and in itself. For what it thinks is
certainly not in the realm of sense-perception, as
they suppose.! For each and every primary reality
is not what is perecived by the senses: for the form
on the matter in the things of sense is an image of
the real form, and every form which is in something
else comes to it from something else and is a like-
ness of that from which it comes. But also, if there

! The Stoics again: cp. SVF II 88.
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1 Cp. Plato T'imacus 28C3—4 (the famous and much used
text abcut the difficulty of finding * the maker and father of
this ALl "),

2 Again a Platonic criticism of Stoic doctrine: ep. SVF IT
1013 p. 302, 36-7 Arnim.

8 The name ** lawgiver * for Intellect may be taken f:rﬂl?n
Numenius: cp. fr. 13 Des Places {22 Leemans), where it is
used of his Second God or Demiurge, whom Numenius by the
uze of this name may be consciously trying to identify with
the God of the Jews.

4 An excellent example of how Plotinus collects texts from
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must be a “ maker of this All ”, he will not think
what is in the not yet existent universe in order to
make it. The objects of his thought must exist
before the universe, not impressions from other
things but archetypes and primary and the substance
of Intellect. But il they are going to say that
rational forming principles arc cnough, they must
clearly be eternal; but if they are eternal and not
subject to affections, they must be in Intellect, and
in an intelleet of this kind, one which is prior to
condition and nature and soul: for these are poten-
tial? Intellect therefore really thinks the real
beings, not as if they were somewhere else: for they
are neither belore it nor after it; but it is like the
primary lawgiver® or rathcer is itsclf the law of
being. So the statements are correct that ‘* thinking
and being are the same thing " and *“ knowledee of
immaterial things is the same as its object 7" and ' I
searched myself ”’ (as one of the real beings); so
also are “ recollections "’ %; for no one of the real
beings is outside, or in place, but they remain always
in themselves and undergo no alteration or destrue-
tion: that is why they are truly rcal. If they come
into being and perish, they will have their being
from outside themselves, and it will no: any more be
they, but that being which will be reality. The
objects of sense are what they_ are called by partici-
pation, since their underlying nature receives its
shape from clscwhere: bronzc, for instance, from

earlier philosophers of very varied significance in their original
contexts 1o support bis own doclrine: cp. Parmenides ir. B 3
Diels; Arictotle De Anima I' 4. 430034 and 7. 431al-2;
Heraclitus fr, B 101 Diels; and (e.g.) Plato Phaedoc T2E5-6.
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1 An interesting combination of Aristotle, Plato, and
Plotinus's own views on art. Examples of craftsmen, espe-
vially sculpiors, are frequently used by Aristotle when dis-
cussing causation: cp. e.g. Physics B 1-3. The ** true bed ™
(the Form of bed) comes from Platc Republic X 597C3. But
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the art of seulpture and wood from the art of car-
pentry, the art passing into them through an image,
but itself remaining in self-identity outside matter
and possessing the true statue or bed.! 'T'his is also
true of [natural] bodies; and this All shows by its
participation in appearances that the resl beings
are other than they; the real beings are nnchanging,
but the appearances change, the real beings are
set firm on themselves and need no place: for they
are not magnitudes; they have an intelligent exis-
tence sufficient to themselves. For the nature of
bodies wants to be preserved by somcthing clsc, but
Intellzet upholds by its wonderful nature the things
which fall down by themselves, and does not look
for a place to be set in.

6. Let it be granted, then, that Intellect is the
real beings, possessing them all not as if [they were
in it] as in a place, but as possessing itself and being
one with them. ** All things are together " 2 there,
and none the less they are separate. For even soul
has many kinds of knowledge in it but does not
contain any confusion, and each kind of knowledge
does its own work ? when the need arises without
dragging in the others along with it, and each indi-
vidual thought is clear of the other thoughts which
remain within the mind when it comes into activity.
In this way, and much more than this, Intellect is
all things together and also not together, because
each is a special power. But the whole Intellect

it is only in Plotinus that the art of the human artist possesses
the trus Forms: ep. V. 8. 1, n. 1 (p. 241).

* The phrase is taken from Anazxagoras fr. B | Diels.

3 70 ra adrol mpdrrew is Plato’s concise definition of justice

(in city and soul): ep. Bepublic IV 433A-B.
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develops his own view of nature, the lewest immanent form
of soul, fully expounded in the first chapters of III. 8; cp.
SVF 11 743.
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encompasses them as a genus does its species and a2
whole its parts. The powers of seeds give a likeness
of what we are talking about: for all the parts are
undistinguished in the whole, and their rational
forming principles are as if in one central point;
and all the same there is one principle of the eve and
another of the hand, known from the sense-object
which is produced by it to be distinet. As for the
powers in the seeds, then, each of them is one whole
formative principle with the parts included in it;
it has the corporeal as ils maller, for inslance all
which is moist in the seed, but is itself form as a
whole and a formative principle which is the same
as the form of soul which produced it, which is the
likeness of another better soul. Some people call
the soul in the seed * nature ”,! which starts from
above, from the principles before it, like light frum
firc, and flashes out and shapes the matter, not push-
ing it or nsing all that levering they keep on talking
about,? but giving it a share in its forming principles.

7. But as for the kinds of knowledge which exist
in a rational soul, those which are of sense-objects—
if one ought to speak of * kinds of knowledge * of
these; “ opinion” is really the suitable name for
them—are posterior to their ohjects and likenesses
of them; but those which are of intelligible objects,
which are certainly the genuine kinds of knowledge,
come from Intellect to rational soul and do not think
any sense-object; but in so far as they are kinds of
knowledge, they arc cach and all of the active objects

2 This geems to be an allusion fo stoek and often repeated
Epicurean objections to the divine creation of the physical
universe, tor an example of which see Cicero De Nalure

Decrum 1 8. 10, which may be paraphrased * Where did God
get his construction machinery and labour force from?”’
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which they think, and they have from within them
the object of thought and the thought, because
Intellect is within, which is the actual primary reali-
ties, and always keeps company with itself and exists
in actuality and does not seck to apprehend its ob-
jects as if it did not have them or was trying to obtain
them, or was going through them discursively as if
they were not ready to hand before any diseursive
process—these are experiences of soul—but it stands
firm in itself, being all things together, and does not
think each thing in order to bring it into existence.
For il is nol true that when it thought a god, a god
came into existence or when it thought motion,
motion came into existence. [t is, then, incorrect
to say that the Forms are thoughts if what is meant
by this is that when Intellect thought this particu-
lar Form came into existence or is this particular
Form; for what is thoughl must be prior to this
thinking [of a particular Form]. Otherwise how
would it come to thinking it? Certainly not by
chance, nor did it happen on it casually.?

8. If, then, the thought [of Intellect] is of what is
within it, that which is within it is its immanent
form, and this is the Idea. Whal Lhen is this?
Intellect and the intelligent substance; each indivi-
dual Tdea is not other than Intellect, but each is
Intellect. And Intellect as a whole is all the Forms,
and each individual Form is an individual intellect,
as the whole body of knowledge is all its theorems,
but each theorem is a part of the whole, nol as being
spatially distinet, but as having its particular power

1 An important early indication of the sense in which
Plotinus accepts the common Middle Platonist doctrine that
the forms are the ** thoughts of God ™.
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in the whole. This Intelleet therefore is in itzelf,
and sinee it possesses itself in peace is everlasting
fullness.! If then Intellect was thought of as pre-
ceding being, we should have to say that Intellect by
coming to active actuality in its thinking perfected
and produced the real beings; but since we must
think of being as preceding Intellect, we must
assume that the rezl beings have their place in the
thinking subject, and that the active actuality of
thinking is in the real beings, as the active actuality
of fire is in fire already existing, in order that they
may have Intellect in its wnily in them as their
active actuality. But being is active actuality: so
both have one active actuality, or rather both are
one thing. Being and Intellect are therefore one
nature; so therefore are the real beings and the
active actuality of being and Intellect of this kind;
and the thoughts of this kind are the form and shape
of being #nd its active actuality. But they arc
thought of by us as one before the other because they
are divided by our thinking. For the dividing
intellect is a different one, but the undivided Intellect
which does not divide is being and all things.

9. What then are the things in the one Intellect
which we divide in our thinking? For they arc in
repose, but we must bring them forward, as one
examines in order the contents of a unified body of
knowledge. Since this universe is certainly a living
being containing all living beings and deriving its
being and its being as it is [rom another, and the
origin of that from which it derives is traced back to

* For the euricus mythological etymology implied here and
the Platonic reminiseence which lies behind it see V. 1. 4,

n. 1 (p. 23).
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1 Op. Plato Timaeus 39E8; there is an allusion above (line 4)
to 33B2-3.

2 The doctrine of Plotinus in this chapter differs from that
of Plato, whose dialogues contain many allusions to Forms of
negatior, defect and evil (see the full discussion in W. D. Ross
Plate’s Theory of Ideas (Oxferd 1951) 167-9, where references
are given to the passages where Forms of this kind are men-
tioned). What Plato meant by asserting their existence, and
how they are tn he fitted in with other aspects of his Theory
of Forms, are questions which have often puzzled ancient and
modern commentators. J. N. Findlay makes most interesting
philosophical sense af Tarms of this kind, and contrasts
Plato’s doctrine on this point with that of Plotinus, to Platc's
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Intellect, its whole archetype must necessarily be
in Intellect, and this Intellect must be an intelligible
universe, which Plato says exists in * the absolute
living being "1 For just as, if there exists the
rational forming principle of a living creature, and
the matter which reecives the seminal forming prin-
ciPTe, the ]iving ereature must nrtr'.r’_s;.'-m'ri]y come into
being, in the same way also when an intelligent and
all-powerful nature exists and nothing hinders it,
since there is nothing between it and what is able to
receive it, it is necessary that one should be formed
into the order and beauty of the universe and the
other should form it.  And that which is formed into
the universe has its form divided, man in one place
and the sun in another; but the forming nature has
all things in one.

10. All the things, then, which exist as forms in the
world of sense come from that intelligible world;
those which do not, do not. Therefore none of the
things which are contrary to nature are there, just
as there are none of the things which are contrary
to art in the arts, and there is no lameness in seeds.?
(Congenital lameness of the feet occurs when the
forming principle does mnot master [the matter],
accidental lameness by damage to the form.) There
are certainly [in the intelligible world] qualities
which harmonize [with nature] and quantities, and
numbers and dimensions and relations, and actions

advantage: Flafo: The Written and Umwritten Docirines
(Lendon 1974) 41-5 and 374-5. The Middle Platonists
generally denied the existence of such Forms (cp. Aleinous
[Albinus] Didaskalikos 1X), and Plotinus is simply following
the common opinion of the school (which he very often does
not).
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and experiences which are according to nature, and
both universal motion and rest and the motion and
rest of parts of the intelligible. But there is eternity
instead of time. And place there exists in the
intellectual mode, the presence of one thing in
another. There, then, since all things are together,
whichever you take of them is substance and intelli-
gent, and cach shares in life. and is same and other,
and motion and rest, and in motion and al rest, and
substance and quality, and all of them are substarce,
For each real being is actual, not potential: so that
the quality of each substance is not separated from
it.>  Are there, then, in the intelligible world only
the things which are in the sense-world or are there
others over and above them? Dul we must first
enquire about works of art: for there is no Form
of Evil; since evil here is the result of want and
deprivation and failure and is a misfortune of matter
and of that which becomes like master.

11. Are the works of art and the arts there, then ?
As for all the imitative arts, painling and seulpture,
dancing and mime, which are in some way composed
of elements from this world and use a model perceived
by sense and imitate the forms and movements and
transpose into their own terms the proportions which
they see, it would not be reasonable to trace them
back to the intelligible world except as ineluded in
the forming prineiple of man. But if any artistic
skill starts from the proportions of [individual] living

* On substance and quality in the intelligible world see the
much fuller discussion in the treatize On Substwrncs, or on
Quality (IL 6); ep. also VI. 2. 14 and the very thorough
investigation of the whale subject in Klaus Wurm Substanz
wnd Qualitit (Berlin-New York 1973).
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+ delevimus: 4 pév legendum, nam excrditur variam lec-
tionem: 5f pdv Kirchhoff (guatenus Ticinus).

1 On art in the intelligible world and the access of the
artist’s mind to the Forms cp. V. 8. 1. There is no reason o
suppose that Plotinus intends to abandon there the distinetion
which he makes here between arl which is simply unintel ligent
copying of sense-objects and the truly intellectusl visnsl arct
and music which has its origin in the intelligible world.

? Forms of artefacts are wentioned several times in tke
Dialogues, but the question whether Plato really helieved in
their existence (or changed his mird about them) has been

312

ON INTELLECT, THE FORMS, AND BEING

things and goes on from there to consider the pro-
portions of living things in general, it would be a
part of the power which also in the higher world
considers and contemplates universal proportion in
the intelligible. And certainly all musie, since the
ideas which it has arc concerned with rhythm and
melody, would be of the same kind, just like the art
which is concerned with intelligible number.! And
as for the arts which produce artificial sense-objects,
for instance building and carpentry, in so far as they
make use of proportions, they would have their
prineiples from the intelligible world and the praclical
thinking there; but gince they mix these up with
what is perceived by the senses they would not be
altogether in the intelligible world, except in the
[Form of] man? There would certainly not be
farming there which helps the planis of the sense-
world to grow, or medicine which has as its object
of contemplation health here below, or the art
which is concerned with strength and good bodily
condition; for power in the intelligible world is
different, and so is the health by which all
living things there are undisturbed and adequate.
And rhetoric and generalship, and the arls of ad-
ministration and kingship, if any of them communi-
cate excellence in the field of action, supposing that
they contemplate that intelligible excellence, they
have some part for their knowledge derived from the

vigorously discussed since Aristolle: ses the good summary
of the discussion (with full references) in Ross Plato’s Theory of
Ideas 171-5 (cp. ch. 10, n. 2, p. 309). Most Middle Platonists
rejected them: see the passage from Alvinous [Albinus] cited
in ch. 10, n. 1. Plotinus is here again following school tradition
in this rather summary early treasise.
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1 Blumenthal: ¢ Enn.*
2 del. Miiller.

1 With the older punctuation of Perna and Creuzer, to
which Henry-Schwyzer have now returned, the sense of this
passage and its relevance to its context is clear, as Izal has
pointed out (he has kindly communicated his conclusions to
Sehwyzer and me hy letter, and published them in Spanish
in Emeritz XLI, 1973, 92-8). The sukject of discussion is
still intellectual and artistic man and his arts and sciences:
Plotinus is pointing ont that if they are there the universal
Forms which intellectual and artistie man thinks about must
necessarily be there also, but no necessary conclusion follows
about individual Forms. We cannct assert their existence
because the intellectual arts and sciences exist in the intelligi-
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knowledge there. And since geometry is con-
cerned with intelligibles, it must be placed there,
and wisdom, which is on the highest level and
concerned with being. This is enough about the
arts and their works.

12. But if the Form of man is there, and of rational
and artistic man, and the arts which are produets of
Intellect, then one must say that the Forms of uni-
versals are there, not of Socrates but of man.l! But
we must enguire about man whether the form of the
individual is there; there is individuality, because
the same [individual feature] is different in different
people: for instance, because one man has a snub
nose and the other an aquiline nose, one must assume
aquilinity and snubness to be specific differences in
the form of man, just as there are different species
of animal; but one must also assume that the fact
thal one man has one kind of aquiline nose and vne
another eomes from their matter. And some
differences of colour are contained in the formative
principle but others are produced by matter and by
different places of abode.

ble, but the question of their existence is left open. Plotinus
is free to assert the existence of individual Forms on different
grounds, as he did later in V. 7 (18), without eny inconsistency
with the present passage. It should be noted that in what
immediately follows Plotinus is not considering men’s souls,
selves or personalities but the bodily differences between
individuals, exemplified as usual by Socrates's snub nose.
But in the next chapter he reminds us that, whether there are
Forms of individual selves in the intelligible world (a guestion
he does not raise here) or not, our souls have a permanant.
footing in the intelligible world. On the whaole subject of
Forms of individuals in Plotinus see my artiele *° Form,
Individual and Person in Plotinus ” (Dionysivs 1, 1977, 40-A8)
and the references to other literature there given.
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13. It remains to say whether only the Forms of
things in the sense-world exist in the intelligible, or
if also, just as there is an Absolute Man different
from man, there is an Absolute Scul different from
soul and an Absolute Intellect different from in-
tcllect. It must bc said first that not all things
which are here below ought to be considered as
images of archetypes, and soul should not be con-
sidered as an image of Absolute Soul, but one soul
differs from another in honour, and there is Absolute
Soul here below, though perhaps not as if here
below. And there must belong to an individual
soul that is really a soul some kind of righteousness
and moral integrity, and there must be true know-
ledge in the souls which are in us, and these are not
images or likenesses of their Forms as things are in
the sense-world, but those very Forms themselves
cxisting here in a different mode: for they are not
separated off in a particular place; so that when the
soul emerges from the body, those virtues too are
in the higher world. Tor the sense-world is in one
place, but the intellizible world is everywhere.
Everything then which a soul of this kind has here
below is there in the intelligible world; so that if
one takes “ things in the sense-world ” 1o mean
** things in the visible realm ", there are not only the
things in the sense-world there, but more; but if
one means “ things in the universe ", including soul
and the things in soul, all the things are here below
which are in the inLelligible world.

14. This nature, therefore, which inecludes all
things in the intelligible is to be taken as the prin-
ciple. But how is this possible, when the real prin-
ciple is one and altogether simple, but there is
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1 The references forward kere and at lines 12-13 may well
be to V. 4 (T)—not that Plotinus thought that what he said
in this little treatise by any means exhausted the subject,
which he deals with again and again in later treatises,

* Here again Plotinus is fullowing Middle Flatonist school
tradition, probsbly against Plato’s real thought: ep. ch. 10,
n.(p. 309) and ch. 11, n. 2. The much fuller and profounder
discussion of Forms of animals in the intelligible world in
VL 7. 7-10 should be contrasted with the casual dismissal of
*“ savage beests”” from that world here.
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multiplicity on the level of the real beings? We
must begin from ancther starting point our explana-
tion of how there is anything besides the One, and
how it is a multiplicity, and how it is all these
[inlelligible] beings, and why Intellect is all these
beings and where it comes from.!

But about the ereatures which originate from putre-
faction and savage beasts, whether there is a Form
of them in the intelligible, and if there is one of dirt
and mud, we must say that all things which Intellect
gets from the First are the best; and among these
Forms there are not the things we have just men-
tioned 2; nor does Intelleet take them from these
Forms, but Soul which derives from Intellect, which
takes other things, including these, from matter.

We shall speak mare clearly about these questions
when we return to the problem of how multiplicity
comes from onc.

But we must say that casual composites, which are
not praduced by Intellect but are things of sense
coming together by themselves, are not among the
Forms; and the products of putrefaction occur,
perhaps, because the soul was unable to produce
anything else; if it bad been it would have produced
something natural; it does so, at any rate, wherever
it can,

About the arts we must say that all the arts are
included in the Absolute Man whose subject-matter
is in accordance with human nature.

But is there, before the individual soul, another
universal scul, and before the universal soul the
Absolute Soul or Life? [We must] say that Absolute
Soul must be in Intellect before Soul comes to be in
order that it may come to be.
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